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CHAPTER A: OVERVIEW

The Oral Law is a huge subject. Siri¢é U i i¥ the way in which we connect with
the Torah, its scope is vast. Our purpose here is not to be comprehensivejdaltwith
common issues secular people would ask or be inspired to know.

Boththe U0 & Ufandthdlvio & & Udiie thg® Y dThéd Y affheUo aURA UJ YO
is achieved by learninig U 0Und thed Y éffheUi & & Usiachieded lhy learning it & & U
U If eitherthe U0 & Ufis ledratio aréheli & é Uis leathd)® Githeo Y afR
thatU 8 ¥s dbypassed and some of i Y valile is lost.

The Written Law

There are 24 Books of the Tanadive of which comprise the written Torah
With regard to the Written Lawthe U 0 i& thea aefi U offithe U & Ynod & aeThe
lettersare to theword of Gd what thebodyis to thesoul Those saméetterstranslate, at a
lower level, into the actual physical wotlBecause the source of the Written dloris the
word of Gd, theU ¢ lgaso Y & Bnd of itseff.
In The Book of Our HeritageEliyahu Ki Tov writes: The Torah which we have in
our hand was shownby-&6 t o Moshe, Owritten in bldck fir
its | ett eTomh, Mdsledaleu nfedeta copy on parchmgnt [@his was the

! There are several practical differences which distinguish between a Torah Law which is considered
Torah SheBichtav and a Torah Law which is considered Torah SheBe'al Peh.
The Mabit, Kiryat Sefer, Hakdama, Perek Beis:
One- The Oral Law may not be written (although today this law has changed)
Two-  Any Hekesh on the written law is as of it was written clearly in the Torah and one may
not modify oneods unkdshyesfrora otfibrisoucesb ased on
Three- Thea U@ fidi Ug Uiafbhies dnly fo Writtén pdukim.
Four- aag@gaab Ux&a axU eaiURée @nags Ui U "@UBS8T UGB aauvlla ea
Five- We are sometimes more Machmir on a Torah SheBichtav Law:_ o
Ueéd@d UTUA auUd nAUeéT R Txda UeUiT U Téeed i
There are also many laws that are completely learned out from the &"é @ & &ldne

2 Spanning about 1,000 years
% The Neviim comprise a further 8 books and the Ketuvim another 11. There is an opinion that the Chumash
comprised 7 books, not 5. Accordirio this opinion, the two psukimY'a Y ¢ Y o @ (y-&ea¥é Q) Usella Y
comprises a separate book as does that in Bamidbar which comes before it and that which comes after ft. (
Y a).i
This counting presumes that Shmudelachim and Divrei Hayamim amne book each and not two as we have
them otoday, a division which was only made about five centuries ago, perhaps by those who divided the
Tanach into chapters (who were not Jewish).
Uséc BAad@U@ aaauln

xU0 aait laxUmmaa rodsda
The i U bdteZone of the things that were created i U 8 & & ,(éssemtially after the 6 days of creation i
therefore they are not a special creation, but rather represent the U x a i @ U AlléHg aé& 3, iinZa
sense, is reconstituted in the writen # UP(1J 3104 504 a 4 aD@de it VaAl§d e e U @

® Volume 3 pg. 161-165. On pg. 165-166, he explains that Moshe Rabeinu was commanded to copy

from the fiery script in a slightly different form to
Ramban writes (preface to Chumash): We have also an authentic tradition that the entire Torah
consists of Divine Names i t h a't the words are subdivisable into s
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first Torah scroffl. Moshe Rabbeinu wrote in th& Person for, since the Torah preceded the
creation of the world, Moshe was like a seribopying from an original bopk Moshe
Rabeinu futher transcribed twelve scrolls of the Torah, of which he gave one Sefer Torah to
each tribe. [All subsequent Torah scrolls were transcribed from these scrolls in turn. When
the original scrolls were concealgthere were always some scrolls of the Tondhch had
been thoroughly examined, and were acknowledged as perfect, to which all other scrolls were
compared for correction. And even when some slight variations were found between [these]
Torah scrolls €é the Sages hatfeumdinthemmajoripyofe ci s e
the acknowledged scrofls

Extraordinary care was taken to insure the integrity of the text, and the Sages warned
that a scribe who was not exacting was destroying the Wofltlis is why a scroll with a

appears that the Torah which was written with black fire over white fire was written continuously,
without interruptions between the words, so that it was impossible to either read it in accordance with
the manner in which we read it. It was given (in writing) to Moshe Rabeinu in accord with the
formulation which we have, while its formulation in accord with the Divine Names was transmitted to
him orally. o

"Moshe Rabbeinu also heard by ear, directly from G-d, all the words which he was transcribing.”
Through hearing the words of the Torah, he knew the kri (the Torah as read) and through the sight of
the script he knew the ktiv (the Torah as written)

LIt is not clear whether this scroll was written over 40 years or in one shot at the end of the 40 year
period. Chazal have a machlokes on this point. Some hold that the Torah was written in separate
scrolls, all of which were combined into one Sefer Torah at the end. Immediately after Sinai, Bereishis
and part of Shemos (up to half of Parshas Yisro) were written and then other scrolls were written as
things happened and Moshe R. was given new Mitzvos. Others hold that the entire Torah was given, in
one scroll, at the end of 40 yrs. There is also a machlokes on whether Moshe Rabbeinu or Yehoshua
wrote the last eight psukim.

°lt is thus related in Tractate Sofrim that three scrolls of the Torah were found in the Beit Hamikdash,
and when some few minor spelling differences were found between them, the Sages confirmed the
text found in two of the three scrolls which they then established as the standard text.

Aish, Discovery Seminar: The fact is, that after all the trials and tribulations, communal dislocations
and persecutions, only the Yemenite Torah scrolls contain any difference from the rest of world Jewry.
For hundreds of years, the Yemenite community was not part of the global checking system, and a
total of nine letter-differences are found in their scrolls.

These are all spelling differences. In no case do they change the meaning of the word.

%Ki Tov, pg. 167: The importance of the laws of writing a Sefer Torah are compared to the importance

of the creation of Heaven and Earth. As Rabbi Ishmael warned Rabbi Mei r who was a scrib
be careful in your work, for your work is a work of Heaven 1 if perchance you leave out one letter, or

add an extra letter, you are destroyingthewor | d. o

The famed commentator Rashi (11th century France) offers examples of how the addition or deletion

of a single letter can lead to a blasphemous or heretical reading of the Torah -- i.e. a mistake that

could destroy the entire world. Maharsha (16th century Poland) explains there is a danger even if the

error does not affect the meaning of the word. This is because of a Kabbalistic tradition that the letters

of the Torah form the sacred Names of God written as "black fire upon white fire." These letters were

employed by God in creating the world, and it is through them that He sustains it. The deletion of even

one letter of this sustaining force therefore threatens the existence of the world. (Discovery Seminar)

Therefore the Sages of the generations of Ezra the Scribe, and those who followed him, composed

such works as the 6Great Mesoraho6 and the Soval I Me s
pg. 167)
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single line partiallymissing may not be read and is immediately marked by tying it on the
outside. There are many other laws which ensure the accuracy of our’scrolls
The Oral Law

A written U 8 Yhowever,would have been endless had it contained all possible
eventualities. Terefore, the solution was to give a writlérd Wbich was somewhat coded,
with all the principles in condensed fdinThe original text of the Bible, particularly of the
Pentateuch, is in reality no more than a shorthandthattisso cleverly composedhat it
makes sense even in its shorthand face, while its longhand meaning is discernible only by
making use of the key incorporated in it through a code of many signs, elaborated especially
for that purposé The Oral Law became the key by which thesagiples translated into the
final, specific instructions for day to day living and for all the changing circumstances of
mankind.

The Rambarhstates thé) Y #hat the Oral Law was givealong withthe Written Law,
and that one who does not accept the oral traditiorcassideredané V8 YiYagi &0 Ufi s
receivedall of theU1 & & U at4 & abltde did not know where théé U fi could be

A Torah Scroll is disqualified if even a single letter is added or deleted. The scribe must be a learned,
pious Jew, who has undergone special training and certification. All materials (parchment, ink, quill)
must conform to strict specifications and be prepared specifically for the purpose of writing a Torah
Scroll. The scribe may not write even one letter into a Torah Scroll by heart. Rather, he must have a
second, kosher scroll opened before him at all times. The scribe must pronounce every word out loud
before copying it from the correct text. Every letter must have sufficient white space surrounding it. If
one letter touched another in any spot, it invalidates the entire scroll. If a single letter was so marred
that it cannot be read at all or resembles another letter (whether the defect is in the writing, or is due to
a hole, tear or smudge), this invalidates the entire scroll. Each letter must be sufficiently legible so that
even an ordinary schoolchild could distinguish it from other, similar letters. The scribe must put precise
space between words so that one word will not look like two words, or two words look like one word.
The scribe must not alter the design of the sections, and must conform to particular line-lengths and
paragraph configurations. A Torah Scroll in which any mistake has been found cannot be used and
must be fixed within 30 days or buried. (Discovery Seminar)

Leé@s 0iUAG aUsi eV AUAUAMAEU AUcWenc VAddiidg @idalze ¢
AURM&EG& Ui UAU fAUdaa @fadi
Ya AUW@B xaalU U@ aslU0 U@

YR xdi xaUPbc¢h
iaxgd "@BBa00Aa aaaaa aaaaaqaxappaUa xa0@ Oadewaa 0 0f
Uxa Ui nNlExgi i BALA Unap&nidgaa ax .

% The Bible Unauthorized or The True Text of the Bible by A.H. Moose

i
fiac b aa adae nga U0 YaUp Wi aU0p U0 (are(s aoals
am0ai &dx Tox Aaconl Ué‘\

UcaxpsU@add sU0ab aa a0U0 07 UA0 @s0ioax Beal mix adactede(za mapa |
AUT UU&a Uafé 1Tan@ vVaji®@baxgd UPbewUUUA aijlked Akavlisxa @AJaur
Ui UAU da UU&d&da ruyasale e Ux@apagaepwalsda iaxg i 04
OUU U7 UAU adi é aa -ima@aglaidddaddé O a @eaililUedad adAID U
iidéenUaWwanli U0a an@ra Pdx OUUI Aa0U "Oig@ Mm@y i @ UpUA
Ua&xaaU0abyni"araolnal aam@wa” Gbaxa 00V &00 a4 00WUAUI gU
ala =@ éUBMVEAAWE aams Wixeg aRaddi a Uiacksesialins s Uchc 4
@Uaceéea aapmoeisax xWBUxa AUAd xnadaa.
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found hinted &in the&'U fi ¥ as the generation &f i ad not need th&) & ¥ampleted for
them in this wa§, ThereforeyY & 4 U did ridtfpass on everything that he leafned

The Oral Lawconnects us, in this world, with th&d Yté true place is in our minds.
In fact, thei"é U fiedsentially exists nowhere other than in our nfirfths is true, to some
degree, even after it has been written dpwhhe Written Torah has an independent reality

from usT it is written with letters on parchmenthere is always a sfinction between our

The teaching which comes to us from the Mishnah of the Sages is of the identical date and identical
origin as that which is derived by the interpretation of the written word (Rav Dovid Tzvi Hoffman, Die
Erste Mischna, Berlin 1982, pg. 31 as quoted in Harry Schimmel, The Oral Law, pg. 19)
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reality and the reality of the Writtefiorah But there is no reality to the Oral Torah
independent of the mind of the JeWhis is how we connect to the Tofahepresering a
total fusion of the Torah with man By understanding thU & Ynbre or less deeply and
completely, each person becomes a different repository oféhe i£.Y o

Since each individual is constantly being exposed to different situations, conceivably
without end, the process of the Oral Law is never comipl@teerefoe, Shiomo HaMelech
states thatwere we to continuously wrié & ddn¥'é U fitvduld be without end.

In Messianic times there will no longer b& U ii Yndfact, thea Y 4 (tlaidsathat in
the case of the first set of Y 3 tiie®d Y Rc¥ndiained whafor us became the'é U ff.\Rav

aUx@ ALaAUVBOBMmA a7 0 aé UcagdogavUelmesl&asi Bialmdbxen a
A @i 0a0) axkai g aiglh oa @ ambavay i &
aaxWgwal AGUcd wWYOU®EULAU gBAa ai@hia adU0 acea aagagp
Ui U ¥&B8s a@nad AlcUi pxU MUWBDY i gbéasaodlc avmB@ s aac
AU O@ORT .eda aUUE ax&@dxalli UmUNDAmP AWPER[A aUa aé 11 aaace
XU dl¢ x4 aago@RazaaU@eéiagaxco nUcUI

3 The letter & literally means to learn or to teach. @Wa 7 U'Upbints out that the & is the only letter
which is written above the lines of the Ui U @i (callédé? U R:iind Sefer Torah, the lines are written at
the top of the letters, not at the bottom as we normally write). Not only that, but there is no rule
pertaining to how far above the line a . can be written. All the other fi U & fdve<a fixed line from
above down. However, the &, our understanding of the U ifilJstarts with us, goes beyond the line, and
extends as far as each individual takes it.

Radaaf afag aaaaUlk-ana askxi & (B xalh iaehdth ia (D admed i ('8 @

i1 eax U@i Ug@ai@a0mUsé
) . . A@Ub@éna@@eé§_80?éa
aci T Ua Uséc asal Usxi aé UiagélU xéaal evaauvUi @ i aa
'WUU Ua Uadav@agiUa naaal e T U a@WUT &d1 ehaa @B & daU WU
Unx Uiaé U¢U Ua UmeakdlxUelxy® WU@A x¥YBoaUBRa x@U aalé:
o Uacgéa UnauUeéuU
o ) ) o alal Fa@gabal AUBUSAU d
Ui UA0 Ax @na Usada 'WaxUexdbecag¢gw V0@DaAR:y w=dmUdaansieé
iUx @i 1 aa éUa xalavBaU adxkitTUaelo®cUBBAU Udxi &aé Ui a
Uaé i gaduedlivd agiita Uay Uaé iw@als_ U0Y Java Ua®@leliag
UUUU acgi Téa Ualvgaldile 26 UUaAU UGT |
Uad ®vBBaanU iUicdalUexU dé Usada 1 &x UUiUENU ¢gah alacioudic @ e B¢ @
200 RUEDse2Uanéd acea OFADUEaAGc AF D@ aoAdias UBSEU®R 1 af U
&éd ala @fUc acx OUUxOU UUA&a/0& HOBA0RUDAA DR
) o R R ¢adan "wxa®caxidg Uial
UcaaU UaxU &aai @UU aé &aé aa 4acax RédReVUgW égmadd UUIUGM
aé M@T P 0 a *xxa'eemthaBa@ U0 A@WUWEYEdsa nAxU nave@oanx ai
x@AUAUD axi ®a Babdaos (B ascéarg ol calall@@dlgd T &axi Al yadla go @ x & x
da _eax AUPLAOUYI ) @Bd @dix@eée xibaax ai U UnPePo PaUURUBDED 43
a0 AUa0E a2aQ&dxi U nUbWe cldifach mébd) a0 aé AUi P i &xcd
aa Usie@dnaimaaaxUania UaxU aai@aUlaaewnad aade@aald Ua aiiac
O 77é adaai oleamad B agdldée<i gU 1 aUa érivadala UBed @ ibge &
avlaliabibaa®anUxU at 0UT U 7 U@aul aiblgaéewadsid maeapd) 4104 Wxy 44)8
o i . ~ aug @uhnaauu
40U GBaaala ae UadaWxwill& Uelas O0RDI aame ¢ Bxa) x0 oiéa
ala xiaa g@laeéelsoavwpgavwlogasa Uerau aéUéé@éUﬁéeﬁéch’béU'ﬁU@
gna@oe Ui UAU aa OﬁﬁﬁUaLbUbLEUaQﬁaéezéuwﬂﬁn ¢ G@a F&aw xda &g U
dUP@ @axUi Ug¢gxd UaauU ogneadbila akisetiolie 0oxoveidgide xx 80x &6
Onfidgadex aaal a xwaadabnad RaAaVia@Ho Jd @il aneg g8 Badalad@ius
Uadaeiagad UaxU aalgUWwaBad ga&i Ued Réada Uxic¢c aaileegd e
40 efigana@oalBladi 0 oU io6x Bai @OPUEE ath ganazdae Ukizea UST é O
dac@x AUPUA ac o éam gmda meda nUddw@aaagll aaa iax aU
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Tzadok H&ohen adds that whefd & finéé come we will clearly see how all 6f'é U fii¥ 0
included in&'U fi Yaindwe will no longer need to learn the Oral Torah to understand the
Written Toraf.

Rabbi S. R. Hirschwritestha theUi & & Uprecedetl Yhé Written Lawhat in
fact thed"U fi Yvasthe "written notes" serving to remind us of ié U fil&tture which hd
already taken plac¢lowever, the Maharakxplains that being that théé U fiexglains the
F'Uf Ythe i"@U i Yaduld not have preceded ti#@U fi YNMost meforshim follow this
interpretatiof.

The Gemarastates that it is forbidden to recite any partiad & U fi orally ag vell
as to putany part ofi"é UA  Wtéd Writing. In the case of the"® i Ytlbe soure of the
efiUx Ua @Unaal iU0UYpas Ua i4&ax A1 @8 18x aacUdxi U AaUPUA
ai U Ui ago®U0nemUadaaéeaddodad aal® Ui gaoos Aéed aacUadxi O
o o dacloxw@Uaple 17 Uai gUO0 dAi o6& alwmhoBala eage alrmile
Va0 AUPHE UG MA@ aallaa WEUAW 035éa axida 4Awa GaringdUle a
U&aml0 U0@® bcU&S aada Acab@d@ Yx UalU OaUx aaiauvusU Oi UAU
40 8BP@ a0 axiéamdU U§il&AY B d@xa dw la)iT "@abBaddnwx0&8 n
dae Usthaco Uai AUBT aUxa eeiacd Uaé ama Unha axexUaskizs Uaa oUn a

A ) Usxi gU &wxUoi@rUiUZ daglia Ualtheéelakapri U
aal0 fAx @UAaa Uii0 Uaié Ax =waal xUU aa "YbxDaasaloapdy
AUPUAU &aé¢ xal Us8 a0 Usxi@ ixdcglad Ugnal inla @gUnaa |
iuvpUala UeUU aaUY¢g aa UUUOUaeéUlera x80oBdRUa®aU084aU08L
ai guauv U%ws® Uinlx Ugiata 080 Ufixx 1W@addbg alacé TWx@@@s aa @Un

A¢U0 81 U4
A A A X i Ui p e0U@sp &0
uirunU &aa& adaax O '

U OUais xiT &l &aé HEDB )& U aiwaxicdax Ox @l afndax& bielU A
A0&apad U&dab UU&aaa xaU Gxs&EU@dailax 1
i.e.thefirstx i & ®&'disi Ua Tha first U ¢ andi U abiegns with the issue of when we say the é & 8
at night. &)Y Bmmediately find a T U gnét only to back up the U & 3 liit even to justify why the U8 &
began with the é & 8f the night and not of the day.

See full textin Chapter D I-@x & #A2U& &

Uchcd nRed PAIUBWE eacalU "0&0Ex RUBE & UPE® @0 AdT &80ai x iU
Uée aéwd Ui UM aa Ue "a@@de @i @B UEQPHS @#lién Gedixd)a nU@spbg
Ti"voadnw &adac UaU aauU nAUgUd xI AnUPUE& @i a@da Ui Wai OWii h@
eégouna aii UaU fAUacg?o

ea AUdéwUaVad DUeel =8 xE@R®x x&HN W0 ¢ Baxif aa U
xi Afi aaaeal aa UUaUaai o0§ éia@a®@i se amé praa dg @ a 03 0@Up Ué
Oi U &dal ag@gaa i@U aadlpa acaxdé i1aUaa 0i UAU =4 alai @l
AUax38 64a0a wedlndlERaBadm axaelmwly V0aadn xals"éeBBUAG OV
A'voUR® gURa UaUuU &aavkh asuit mmulauld i

) 2 waral
46@6 adai@U Ue &deé ei &aUxa ad a0 iee@U e 6280 @nchi @B Uaaaciadld Un &
Wi U A7 a a ndd@Blla gii Ua Un x. aaéls @@ @an AUh xeei Baxx a8 axai  Ud >
aAxida AxU nai@ ainx ania UaxU0 aai@uUU0 aé aé aa i ax

) o ) ) )  be -TA%Ii daTBRXER
dUi ae xU00i OB éwWodacea xals Ui UAD xal @griagdi UaUA0 da
Ui ax OwaapiBal aic¢ xaAV0&D adlUsaz dalc UsglQULAB 00U &
aa ganaU 0ax0 aai gU0 Ax axipUis OabUme eammaseadnyicl) O acsaa)
a7 aUxa axdi Ufx ax Ué a4608 aaidd@hi@ a)d @ aa ix&U Uz xdx aiz
Ui axc¢ aafWalawa@dila Udx axU @auva Ufx Uax UaxU aai guu
eaxi YU UasUi el UUIaU aRi é auU Ue aé@s Ui UAUAIYLced UG
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a Y sHunseif. YThatUR Y daii only be contained by

U
His letters and not by our mind. Therefore, our Sages prohibited the oral recitation of
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&'U fi YHowever, in the case ®fé U fi thé source of the immide U A Y iB il andthis
U fi Y daiinot be contained by the written wbréls a result, we are forbidden to write down
the oralU 8 Y o

Nevertheless, since a situation arose which threatened to cause forgetting & they o
i"é U fit was considered ana 6 8 YAJaY &2 B and & was then periéed to put the
Oral Torah into writing Rav Tzadok HaKohen adti¢hat once it was permitted to write
down the Oral Law, it is an actudl Y ftoaarite it down and is part of the command of "write
for yourselves™

According to thed"U eeifh hiso Y &4 & il e a i ¥ & & Lhéhofizad the writing of
the U éafi andhe was the one whactually wrote itas well &7 dcontends that whilé U &
arranged the 0 Y aridftaasght them orally, he never wrote them down (Sgeendix A).
Still, the Talmud was written in such a way that, even after being written down, there
continued to ban oral dimension to it and it would require a Rebbe to tekch it

aai"®lu ai U sas fnUabad U@ W alalkl ocan acrs Baa ok and 6@ UpU&Es
U pUUBT ®» 7T oUa0"0Ux ox IBABEG &Ua aU o ae® agd8Ua @AEAEABO x i}
AUabp UAUx Ui UgUQP =a®xUaadn bRl ook pekdatisU x0a 0 Ugaa é4aul
aacelU aaoUga @il Ua 2aad)iin Ay UeeiU xx U0 A Uap  UR UixgUW adadl a4 &#a) &
déca 6awaal auUx@ua LU U
~ o~ e,
eUaU 1T UUI 1
A } A A 113U iUip AU@GOPE
ago a'x gphraamodga U ai aéd UaUhdhn & eéddigaadaéed UauUa Ual
) ] ] A 155 Udaa aeaei
ap .UUeée nlama@@dedfiVab b B &% D@ark iad a adadbodm aadi aWla &
iTaned Ugabaw®wd UxfDazeaoslUabp osUPa abpa@lla®ias @PoWEPia 0O
T dUU AnlUadduU xax Uadad eea
o ) o fUamat aaaln
ai @U &b RacaliiUéd 1 @UT @ @ra Ui UAU 224 71 QU iUT éa &aba aé |
AUi & aaainiREdiaace@U@aBOUD da Ax Uil é RAE elUBAA édhe i O
alUag pa @ax eUUU aa nAx U1 éda a@x aUpg@ ieUs AU & aaafl
¢ Ui éa alamopai gdx UU®aYUardi UUN&dax @Biags aai
V00U adi A Ui e0U0 %iUi & xaal
‘ ) Y5 7Waaa) aeladh 10U
W sUgal aUMGU ceadas leamd Va eva"éi"@U0aaUPYUopabBoa xad aUla
i e0 " Uba efaceUU Uaasé fnUdeéda née UUYU UdaoslU "@&pUa@ ec
xUUs 4a0e0 AUUgU xaWlaaceBnmmd &iR®EDI AU & RE WA W0 A
4aUeéU nUUcU e=2acé@ 48 i@UUeOgidai @BGxaol 8N aimeal i Oa
Ui U 7 &@& )aax®ddn nad@anal i Uashaldnedacx® aeaxilpU@ dUab 4aada
UaUasd g@iacU @wacé@ &ada aa dxUmeam aml @@ Mieai 0asna, 44
UéeUv&as BRUUUREA®D aadjiénd aai@guU0 i1dxa aalasdsadds aUxU aasd
oad adaaecac @al .xaU&B xi Waw HQ@xdddh andi @A da eda @jaee @ Oa
Upeé)sxUOU0U 7 U0 sUPAU aabp &3 aRiée'xd@ap Ui &
) ) o 'Y13BU iU'|'_)Daqm]ﬁ®64IbéJU| i
Ugiia 48 Ucgai@lrlavaxsm@dxofiaedlli 8 44400 0Ui & angada
(Aai éee "@éabdcair@o@Pnaa iele 7 aaoUa Uxi walan i ée

Rx&a &a%ai gu
® Therefore the Gemara is full of statements such as:
" bxJ18 @ adai asélU UYU alixdsi@ pada'addédds aie mmasU
The Pachad Yitzchak (Chanuka, Maamar Alef) explains that the Oral Law was a part of the Bris which
HaSh-m made with us before the giving of the Torah. Therefore, it could not be possibly wiped out
altogether.
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Without thei"é U fiavidthe Sages who are its interpreters there would resimgle
Mitzvah we would understand fufly There are numerous examplézoughout the"U fi Y 0
that demonstrate this concept

f In Parshas Re'eh, tHg & Mells us to shecht animals "asd3commanded you®

However, nowhere in th& 8 Yaes it explicitlystate how to slaughter an anirfial.

Thereforewe deduce that thé 8 Yhast be referring to the Oral Lawwve were given

the detailsof) &4 A ®dllyata ¢ 4.¢ & U

f  With regard to the Y Ydf Beitzis, Mezuza and Tefillin, there are many details not
specifiedin the U 8 Yhad'U not given the details t¥ & a4 U pwe Wdllak not know
how to keep thes® Y Yif ®eeir entirety. In addition, there are many Y & that)
applyto¢ 4 & 4 1 that @éanhot &= deduced from any scriptural soeves indirectly

(a) Thed Y & ifmust be written with black ink;

(b) They must be written on parchment that comes from the outer side of the animal's

inner skin;

(c) The boxes and the stitching should be squared;

(d) There must be @ on both sides of the @6 ; a i

(e) Thed Y & &hdubl be wrapped with animal skin;

() They should also be wrapped with animal hair;

(99 Thedadboul d be sewn shut with thread mad:¢

(h) There should be an opening on the side oétiiedotthe strap to pass through;

() Theo Y é shdufil be painted black;

() TheU é Yof theU & sliodld be knotted so as to fornila

The following laws are part of the Oral Tradition:

(a) There should bed Y & @ndeach one ofthe & &.41 0

(b) Thefi @& shibiid be placed on the hairlfhe

c )ewéawi ix® 0avUl
aaélUa UgadlUws axidlap Ual xa ax 0UU0Ui a0 sUiée UadUx&aa
Uit UAU UgUUasd Ua aeuUw@ UUIi & T @UURedvaa@elliak @E

) o o o a Guaup
Ui 660 =x=alanln@aiée DAL aURAWP n@se nlasl Uaaeas 0& aé
AUaT 6V AUxAROU A Walem U ani (2000 geenCilmiess sAginitadda a 00 ReUa xi 1 &
@hiagd 61 Uea aUaR) a&idaa a&giUiUa éeUU @ldJU Ua d e a

Ui UA aé WA daW aU

- ) o A x@a &dai gu
ARaaxBUi a@xdfic 1T 0x &chdYdd QA daUda pPPaiamWwxaaaalit b1 a aa
addéc¢c AUx aa@ aai

RoeUa UbPa®@yUea®mb @B HaiUdx ca mlidesa B @ a i

acae@ UdA&aa Uiadxcdo URapPd AnlaaU =00 RUE

i @hna x&a ceasdlbasing TAlU 4% RaBP@T 1 U& a0 UeiiUg x U ®aRUP U&a i
el calffalte aad aUiaaxhVingamadd Uei Uéadi U aamalR AdRs i &
dc U RAUQGs 80710 467 ada caddnag xa o Udgada aax
"Supported by the U3 itHata a A d at ai éx@ fnpedafPdcaenad BB

BAD UG aiNlla =asUUT
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(c) TheU & sliodild be placed on the left drm
(d) The animal to be used mustb8d Y U a2 UseUU
f TheUd Yells us not to do any) & @ are® Ufi Yet, it does not define what is
considered) & @aleefact, only through thé"é U fi doawe even know how many
oY &4 Cthege are to begin withThe actuab Y & @ré emly known through & i a&)
O Yanfodi ofth¥casafese U°H This method ob) & &iseié turn an oral traditioh

1 A0 & ioBithe extra Uof U & dmeaning the weakerarmi Y& f Ubg &

ZLearnedfromtheverse:4 a é @ i A hAaG gea U U@ OANE&A A DO
The laws above are taken from & & i é & /Gatdwayao the Talmud - Meir Zvi Bergman.

A . o . ) ~Ua xa nla&s _
LDadeée @i184 xala»zg llg laaagUaas ndaa 0a@@poUT aa ngoU
o o , . . :bauieé .
idau uUaa "”T gl (x@male x éVUaa U(,@mega&ﬁ@ aU #0akaaVagx gea @y
eaacalu aRlx(aUvag eéUkazaa bada Unad @aa i Wa G alivss akwiod U a
Oe ée@é Ui Un a0 BQappUaidlapaaaxelUya aé alad alremad W0ada d Ua >
) R& R@d
224 UUcga fibx 1Téb aaégdix
) R ) o . o 1 E@UAU Uosi aeé R
Ucaal ii U@ Ucaaaa U ileid Ya alceathdd napBU a8a Ua UU0ca@dopdsg @«a U
aég aaad i@U alaluulbPa AT PUOxaadark UUE ewecal abad UUU xa
aad UUca
i 2%
 (eadad@d AnUEUsP fAUaxap a0 NDVIDEa DUgaT xa®b i g
®adaU0 naxaad noieda Uaadaeg o noiéeladdgadatemaai i Ual
) ) o ) . Ucaal UUaasa
Uaaél =2a0a0800Aa0aI 80 BULUAESs Uaxgd3 UAA&E&DG UaVlaAdéa Dade
PGanau fodoa eady Wgndé Ui ax"go UaWawad oRU Uax a¥igodiaavngu
Dath RUax o660 @wanadid xai BAWU@Ealdx édBBU AUiOR saxdisda ixdU Ua
aaéugd @x auUTag UuvauU fAx QGaabad axU AgoUéaaaubaaaxéeddc
UaU@ ake& ed édd) Ui Windn axi @@ 77 ga Gelaxareel@UmealUd UaBU eUt
®a U8 UUYaxU gHe 8ewaxUT Ua rawDa augdawmil@y adU Uyaew Ugarp
UadapU Ai Vs a@iax xaa
In fact in 3 places the Torah does mention specific Melachos. The Torah mentions carrying, lighting a
fire and the 8 & 1 adbout which there is a dispute:
Carrying: } )
xjia &ax Uanbin dax U@sd &aada aba aolsdlaradiay® &analed defi Ug  x
UauUi aa o&ax

fi Ué @xXplains in several places that the need for the Torah to specifically prohibit carrying is because
itisnotaU@Ud b .U anxdoéreally creating anything new by carrying; | am merely changing an
objectds place. Therefore, I may have foliddenakWawn&§ t hou
Even here, there was a need for the €"é & &8:U i

U067 Ux Ui ainwollx allmimmg U&alusdsExUus aa xdiaba Oy Wi atka a 00

n@goaU aUa@ aaangsoaa@iha ada Bivéadn xa

In the Gemorrah (.6 fi)@hére are two opinions as to why the Torah mentions lighting a fire explicitly.
One opinion says that it comes to tell us that lighting a fire does not bear the usual punishment; rather
itisonlyan Ux & i(leiaa ) Wherdas another opinion states that U x i & , thét thé prohibition
comes to tell us that if one transgresses more than one U & x &rdfi @,&hen one is @ a &deh time
separately. (For example, if one transgressed U U U thafigh one knew that it was Shabbos, then one
would have to bring a @1 éneachUa x 3 &

The 06 4:1 & . . . . e
AP30 alag aaié 6871 a dax bBRPPHEU URCL DD adxi 6 a

ORAL LAW: Page 16



~n

f 'Ucommanded us to makelha Ybét thed"U fi Ydades not elaborate on what size
U a Ynéid be in order to beonsidered fi, &or does it explain thé Y daf bow
many walls, what to use f@ &, &tc. It is onlythroughthe U & fapel @ d ahdt we
learn out what makes(ha Yadid or invalid®

 With regard to thd) Y fofel) 4 & ee, thiede &re ndaws in the U &hatorelatehow to
go about it; do we do botl & zﬁciﬂ:umcision)andU € a(jdulling back the foreskin)
or do we doU & avahout U é 4a® ithed 4 4 @ &@elii We are also not told what
renders dJ & 4 @ indadidd duibsequently preventing thaerson fom eatingU &Y, 8 0
& & f, Oriworking in the "ee (*U

' When enumerating the & & ivi éh@ Written Torah ( & &4 Y @0 Y&brU &R aa o
U aY)dwe are not toldvhat amounimust be eaten in order to be considered guilty.
Similarly, with regard to smeone who eats or drinks énY i & thed)¥s &da@es not
mention the words "do not eait"it only says"U & Y &"pandzides nospecify the
amounts. Thel & Yaso does not mentiod & 8 Ywhenfdiscussingd & 0 @aeY a
corpses, and & 179

f Other examples inctle the Death Penalty (the Torah does not specify detail&)a Y & & &
d Yi &(notie¥alorated on or explained), Marriage (there are only four words in the
U & Yhat speakof marriag8), Kosher Birds (the U & doés not specify all kosher
birds’), Vowels and Bnctuation in theU & ¥ @re only learned from"é Uf Y o

The sages (Ui  Yih@w@ a dispute as to which U & x &0 & 1 was performing. One opinion says that
he was doing i & é(lBy gathering the sticks together); one opinion says that he was carrying (U x i )U U

and one opinion says that he was i i Byl plucking the branches from the tree. A
From a Halachic standpoint, the story of the 8 8 U to#nes to teach us what kind of Ul 2adi @8 &da&dbPa
gets.

ThefiUadi & Uof th&)aa&ddodd @ teaches us that building the sea d@des not override the fi @.8
The i U & x Hare IBarned from the &4 8 &

(After the parsha dealing with the 228 § a
Ui adn anngs fAx Aax
- ~ .éla - -
UDaceéed GmrUAGO Uaxad nauUvYaréexg =avai

'OoneofaU@ A6 U¢g URUAUS AUUA U

) ) o 0308 & )
UbaanU UOg¢osdamiUamée & U da nlic @ dadaded)s @aa0li «ea U
UéUeééU Uuiroau eu
o - ) . A ] A ) 03 UI"@é U
U0 (el aeamoUa@@adalos aiUa 0é&ils ¢ adg Aadhdaoa ea U
BSUT BpUEé UUD&ali saalhavaa
AO'A‘°4
o L B R Uauiyde
UARUBUU @Pabprd Udkad Befi 4 2@ & UnﬁJeaﬁLﬁwﬁ;aJl%wuajﬁ Un@do eeai Uex aa
avaguaeu acuaé i1 gu _éléUgepax 84| AZBh & d 8D i Wmagda eeai Uéao U&a
eai Uéx &da T x8& adaai UeéaUlcaurang xial ciadx ER a0 xBUDE &4 x
2ixadUR TU0Uéas aaii sl n0EDBGEOO aaé U
Usdax daxU®i aaaa@Ux
) Ga U &ivua
eaxd 1aUx xU0 ®waxadlaadér U«iddRWas& o GG wdwalad aalu
aaxaprUa UVaai@gaxU xiUT U0 Y
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ForbiddenU & Rersus Permittedt ae Ywhy U & dne type of fat in an animal, is

forbidden to eat, whilg aeYwhich is another type of fat near thed, & permitted),

The Months (when'U said to the éwish Nation "this month is your$"there was

absolutely no doubt in their mind as to which montkd @as referring to, although it

is not specified in th&) & 4, @ndNisuch HaMayim (there is no mention of this in the

U d Widatsoever)

There are numeus textual proofs of"é& U fi féund throughout thd) 8 ¥ ¢Some
examples, thoughare not in themselvesritten proofs of the existence af'é U i Bubare
there, nevertheles® teach the importance of the8 UG vid Y1 & UaYYoéénstancethe
U8 Ysiates that when thié b @ b & dvas dliépatéhed; Y dcdnie into thdl é Y ee addU Y @
changed hig & UkibWever this is not inthe rightplacé for it actually belongs much later
in theU U Y atér the removal of thd 0 R seffoméh&i "i . We know thishecause ofa U4 & U
4 e 4 é sewhith stedes that tha Y U Umust lSamctlfy his hands and feet ten times and
immerse five times during thg U Y BL€ if we simply follow thed & i ‘¥séthiey are stated,
there would then be only six sanctifications and thmeaérsions.

According to Rabbi Joseph Boleveichik, these inconsistencies were introduced deliberately
in order to teach us #a"U fi Withouti"é U fii&, in fact, notU & Wtall®

The Ramchal classifies'é U fi iNto three categor[ésngeof i"é Ufcomes to
explain the U ardl add more detailé\nothertype of i"é U i cfadifies ambiguous 4 7 Y é i

) 0&UIUE é )
aé@3d Ui Unad ax a< fagda nreUanUéUﬁJGanlEﬁmw&M@U&J@aeB AT Ueadadu
Ua@dail x&xbo@magrRa xaaii U aaiipllld U rmctd@sdici 6@e xi1 4

acaea Usaa

) ) o o Ua U%aiYUa

U@T U 4&aaé aUxdalyad died UAYUUBBIP BTIOWU i x ad Ui agdead a

43 ai"YUa
xU0 daasdUp Uax &éiaa®Uh é@xiiid@fiicxBap@d»Eua 7 4x 7doxa
®Ui ox ada@ aauUdal aeakxUalded UbdUBdidicadnsd ® Ul Ui:@0a &é
Ucbgcx &dadandoa UQgaBU@baUaaBPaénaxnallc@AWBUAPIL da daUdbU Fa éa
2 0U0éU fnaapg
A o o L Jauve
acaed Uaddd Wadixpiag UiUéaBRe 10é efi Ub Aadxnél @ o6a
A o i o0 dBai o |
xi1Ta& 0V 07 0Of 7 U0 0n i daliaama ailasa 00U a0U 07 UA0U a@x
acaed Usd&d Ughic aalaoso Uadaad UUaan UY &ani DUa aac
Uda xifTauU_
AiTUAUU daarRedaulU aafil
) o X U Cvaaua
UcagalU aas aUsU o1 éé HPaUQaadn &l Ua @i Paie @adb« i dxag) x T a x
Uax U&a aidxU &aadénrReeai dae VU8 wam al@vw Sofidsesy ka U4 o
i Ue 3
xé *aUa

® Kinus Teshuvah lecture, 1979, as reported by Arnold Lustiger in Jewish Action, Fall 1993. Rabbi
Soleveichik also points out that when the a U U Ureasltbdhe & While the T a émMds being sent to
A Y % iMséead of the normal s&ed U i, thefieddUramself would providethea UU/Uanda é @8 Ui UAd

(¢ Vb a)2axadmdld 145984
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and explains to us what they really mean, while a thicdippoints out that the intention of
thei Y ésinot as clear as it may seem.

8"'é g aéUTanAQ'

o o A anag T Ueéed Re@BLY UY
RoeuUU UaauUU =xa@ Ui ane aeaUeéaéxalaanUgaaLkaelweemua
(Aaitap Ué@®@n el apas n Uhicio Bada al
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CHAPTER B: PURPOSE

i-Method by which we totally connect with the U 8 Y 0

ii-Prevents other nations from stealingthe Ud Y 0

iii-A written text cannot avoid ambiguities

iv-TheUi & & U fequlredl ¥ adntralized authority to preserve it, thus assuring

theunityoféddoia aaa
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CHAPTER B: PURPOSE

There are a number of reasons why it was necessary td 'givel fi & separate

entity inaddition to the"U i ¥ 0

The Maharal states thanly throughi"é U fi do@sthe U 8 Y@comes a part of each
and every JeW The Torah SéBichtav will always remain somewhat separate from each Jew,
for it exists written on a Torah Scroll.

The i"é U fi guarantees the uniqueness of the Jewish pédpéeause"é Ui i¥ o
ultimately found in the minds and heartsé1? 6 fi d&andénawdere eldewhen the Greeks,
Christians and Moslems will come atrgt to claim our U 8oy sayinga @8 fi Atheyvélld
only be able to takthed'U fi ‘arid noi"é U A*Y o

The Ramchalin his Sefer Halkrimpoints out thatve need"é U fi &sa written text
cannot avoid atriguities: the written word can have many interpretatiossd it would be

- . o o Loopee axidai@Bxed a
AUAUe xal 1.i0@8d& azxiel &aks Utaaéx Vs 0006 BB H@8 ae.
fai @ anx ani® 0BG oadico@e o aai @U aaidb gn ixad) x4 a8 x@DRU 4 ¢
xald Pragdalioli Geia 00 aai @0 2¢6c i @Opas i U@EP&ERALT 00

aUx@ @AUuaveée Uga:
Qi x@ie Ve @ daxad )anldRra @U@0 o Wa@8 0 6 av®w0 fag AU U
o o _  xaRalUmaedVaé acdieab aUUU
Wal fai @ xU0 =a8eass ki @UR a2 @6 @6 x i@ il@silea xa sechbUa a
0 Ax& xal0s Ui UAU a@4i ®Ad @ baliigd x@alUi 0 adld i dixa gxa 0
Ua)i aYU a2aa@i a0 axioa =agl xUBU&0i @é¢dAUiol acad Ui UFIDO i
Ui URU fanaax eaca@a Wk aélmd aacadogWialla aalka 16 @@ x  0i U]
2626 0i UAU UAaxU6azeagUa®®l aUi @lidlill (a xed @ @bl @GR xWi GaikC
08 Uiae aaelUa @gc 0ia00 iBroad ORAGU &g i UG &
iia_ a@7a0 aix xals Ué gaa®s Ugawml amwUaladai aakel) Oe &
Uax0 4dai gU0URED akaqa OY@PUEBU REBUCiaaPdP0avilaali @ 8l
OYO i UgBi0Uimed xa 2 ai U@b i UzilAxees &0k 8U fixfidac Usal é B a ie@  Amiad)
Uga@ axiodad fiUPUaaUBe a2@@6 U0UBHaUEAx@EYaAil DF a6PA6 1
05 OiUbasiaBéos Ui Un =B @ta@aodi BmUselxi daa nUbUaa
axidaa nUPUaa U7 Ui sa dia asale UaYA 0B 0 Oda o

UM a agx ani U & %QIZBUaJ aQﬁCE{x qﬁ a xAU ¢ o $ L ’ 5 @ U )
aai Uneé avadau UY@ Uauvauvaa@U@a.a. MzBag & )ralBs) 8 dadmd ¢x & U
.axi 6a aé aauUoso UG U | T 3

The full text of the Midrash reads as follows:
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® However, Beis Halevi ("0 8 U é i & x)@ndBaforrd Etdtethat had there beennod U é U, the
all of &"é @ 8 Watld have been contained ina'@d b
fFa xi U@0 Uaa 0aUAP UOcUfc Unb®
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Even after this, the Seforno writes (& i Ui UUW &y @@ have the principle: . ]
fageéfinfaai Ux@® UsA UYai xaU a
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impossible to include all and write everything déwmdditionally, there are many verses in
a'u i Yhat seem to contradict each other; withdé& U fiwedavould not be able to rencile
the difference’

Had all ofi"é U fibéeén written out, the text could neveve contained all the tools
of interpretatiofi, nor could it haveontairedall the possible applications to a new situation

According to this, '@ @8 (3 ur mechanism of understanding the Torah in our lowered post-Chet
HaEgel state. Indeed, P & 8 & U § we@vill again understand all of the Torah through the written text.
A ) Ua U aaitaél ise
UitTas Uada naaan anaoga .ogalle sHida el cddd adncbadh 8@ Wazbl i56ae x
. PR aagdo Ui Un o8Ui ae xUUsd #
ai guU Wxffagdéxa TU&AR x U@6 3 a@vyeead® U&UADE gidbailUg head) T x figa x &
alai U aa @Uraa io8éx axo adéem Um ¢ GiddeeWieUn a
) o i1 eax 0@i 0 aaiée n@oSaAi DIV aco
acaeada Usaavylabtoma @ uxia sba paieE U0 aé da UdaPB)i aé g e«aaé.
o B (Upafsda xas aUla Ug
i 'vaily Usa AWAGAW MUac®aa 0Vaul U a
axdi Ufix ax @iags aaiol Lalgaan® Ohavdarai'aPdas@a®@di 06
ai T U0 AU anal Aaliéep 20Ua @nal aUna madiabril k ikl & dei
®eaga xa Uaaanl i"ki"é@dosdi @avld LAAGUGE aii@ 0é 560 iié
P aai edglUeéaalUaé 7T xd8aU @i U aix adaa x& au 10T pa x&aU
aaaaa 1ée T UEUE
CERORCE:
eUUy Ax UY aaifdUelUel@hpnd@@Wo mUxieallial@inl0 aa Una'0 Ue ae
RO aabp ada aa UcUa Unxganili aallcssnid a0 & thed acolisa0 a
@i 0 i pUsa Ucd a2a¢hHd a@cBall GEAGOIRXW mAdA6U Uxa 4
afnUx Uc UBaa aln xa0éa (B aapd 4a08 Ui ad 386 04 xa aadad daziase aliBacch (aaé
o ) A ) Ubx iéepb aaégs al Ri
alUgUndxadaWwbao aaiafa alU Ridd®dx aga@ddaxa dxdéa i@ addalvau
aacéax noaoyomaalBled ae i @gUE0 aaa sUT U @ansd@ &0 00 na
faall Wagg Ux fixa fnauUiéeu acUx AxU UGN APAXP U xA WX 40 &R
fixadd axioa ao Uaasmxall (hdaéaa odda (ala (Upaéa axca é o U HBAP Ui &ax a0
. iaa aafxa a0 425160 (h RSB Uaasad0sU0 eax Ui xd
dadaimdes UbWidUmaxn addxa UGRMUPEREaExA Ea&@a WRPIgUMa o
Ui U alao aialofi®an ido® b o0dlelirs ODEBD@Oxh&ka xa i
UxdaaeU&&UU aUa nAilT adgd dgaaadiddad Uxxidd ax i xddc 1aUu xBh Wiadlh UR g0 a.
o o i Ux3 xaz 424280 aaa
gU@aBa aadaipa Uk emagU@l@mal gi x U 0ésn 488 % eielié giad) éWapsaed)d
aaan,allox UbPx1T @UnaeBU0 @exi U =& ixiod b e LEedo&aa B@&Y U b x
o ) P10 @ead YpUnéaadelU =240 saspgal el
UaUWwa i aUga iipdxUxi UBbs aadlnavayYU acxi g0 aija@e Weka givsa
gUe, &B@x UbkUPBEaUUaxiDU&aAA&cH 1il0aABx OB @An®ax_ daUl a
aaadé ani gU aaaos U, aasx éUe‘baagrﬁBUwalﬂauaJmmuux Ubki @H@ éUUeées au
"aaa&dapl a@ (e Beedox IaUng ax aagaclUarmalili
% Even the letters of the alphabet:
) L.oxa ng@go
Pgnags Wappolammse i aanoe Ua idx aaa da AU UA U&aanla '|'<'°i><
x&7 xaUa UaiaaU daU0 atealnx @& LUeéaﬁ\ﬁgBQ&aukaaemﬁWeéJ@aga
aaeée alae adg Ue &deéUx nAadR ad mIlAUx a8 Ea DaEe ogid aa U
@caed Us4aa iUBRIALE avbaiacalked Uc oeaaé
YR x8f ° x&aUpbg i
i Axcd "@oAa0WaAa aaszaa aaaaa4mawwmmm xaB8 Oadiewas 0Oi Un
Uxa 0@i HUExQ i SUE Urapafbaa ax
o xa ed®U geai UUce aadasulia
OUaé&deée aUi adalmrap0 xaUn U "Weidacg Ua
Usa aceé
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And, theoretically, in the event that theitten text could have contained all of this, it would
simply be too lonfas well adbecome inaccessible to all but the wisest

Another added benefit of théé U fii¥ that itallows for the hiding of aspects of the
U & ¥rom those who are not readyrfi® or who would misinterpret their access to it as

granting them equal competence to Sages. Therefore, th¢é U fir¥qhired a centralized
authority to preserve it, thus assuring the uniti a6 i 4 4 4 &

a3 DldvasaeéalabBaligdUxadexad «oexadimeU na
. , . .U adaapb aailax UaxU UaxU UadaiauUa
Ui nURU0E aapPpaaBlpxalaakaw UceéealUU a@Uiég@aU-Gami Uaac
0 AU ax 1a0xkUWEGateada RRaadmoe UR Uala 0i UAUS ala Ugaab
aUP0x adai Gado i Ad)ad)ea Areeadd 11 0Y48 1ixa aasaéed eUi |
. .Uda ace .
PUT U ae da4é UnUx aai daaé aaad aiapb xUR adx(adaclB otk alan Un (F
A 1

. xa eagUui e _
1 1T b U daieeée @PYBécx¥xd8 Waxacéa d8aa =200

o ) A Reée axi da" ﬁf""xeAﬁ a
ad UlaaEsarxaaluxaent aUx &daad Ucidc xaU Ui UAOUU. Ue &é.
aAuuuu BT Ulaaa UY 1T @QUU &ATHYU BaAd&EUPaAE

] o ) R'e & E~i><'l'6a"'l"AI§lX'e;ﬁ a
AUUW&AEPA aVUaa xapdadyagxUWUaua Ubx &40 aaea Uag Uadab

See further: Chapter H1 Midrash

o A o ) Ree éméé"[ﬁﬁfléxté__ﬁ a
2a00oae Ona0 4 UADUapa U@ia xa aa aagdgl ala éUasa i
AUUPXxU 10@iBalUA®UUcUE® UPxU Ubx aa UaUU aaasUiags advU
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CHAPTERC: @4 A 4 aefi U

i-Overview

ii-i € Creates the Reality

iii-uUs Yo anvyuUanR

iv-Yéauos Une

v-Daas Torah

vi-FromU@Y Ue UoBiUU&&UA UdYO oUUeU

~

@ a
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CHAPTERC:@4aU adadeiU @a

The U 8 Marticipated disagreements of some sort as an inevitable part of the human
conditiort, and therefore provided the solution fdt. iduthority was given to Gedolim and
Shoftim to differentiate between right and wromgth the U 8 Y¥d@mmanihg us to follow
their lead. In order to implement this solutipit was necessary for thentire U 8 Yoobe
given over tomarf'. This means that no prophecy, bas kol, reading of the Urim veTumim or
any other means of understandingd®@véll take precedence over the understanding of the
Torah by the Sages of every generation

(xa Ya'eapin@Waeadl deaialcdy Giai U0 daa@ AUeUU OC

1
) R ) ) . ) Y a £ai )
idx aUi a0 &ax nmGed) RHTAU 68t é&edPU REVD Il PUraE aaVaea
RedalU 7T @dU fix a8 UUs T 5 o N
ui UnU><()aeaUa>Ua T 0 x

ax® Ux eaad a Ui eaxai U
) . - (&9 @A \ ,
®a Ui aocg aauéa UaUaeb i x QUYléJaUmlaUaUU5)U‘rﬁUgaﬁX}al3 a8a
nUenU
efii 146 UcalUaw@s UxUei U aaiU@ Uxi aales sardees@ad D@8 B s0s
AUt Ua 16x UTUAU aeée aé 1xaxelBd ahambs Ucshedx U deeax
S o ) B¢ xé6a%ia xo0
paala 0OY @Uibp anlida UVaal ax ala id&x Ucgda Uagai xaU
anUaa &aaui axU 1 YP QUi PU @& Uaxi @axada eax Ua U ax
afnUda UaauU ax &aua i&xU iTYP daaU fndxa Uaxi e@eaxadad eea
OY aapicd aadab aUadan ax ala iadx éalUa agi al@ iéU
ealalel "a@d ®BIVYNBPaUaxed UdIgH AZBaedEBy xa@i aadxaBu 04
auila aa@g UfUaaliwaa®a wWa Ui axU auUl AP UAxia UpaaUa aa
i B@na T Wadi a_ adi 7 ax xadl0 amnadpagy axpaiad@l Uaaui aé és8U0a
iax xfédgUiauvlapdd axa Uaa 1 axi URURKIAE xadadpee ¢ ) akialbiuad pa e
LVoéa dadlc ® acUbpic ac@ acUbi ¢
'UUU xai uUuU xUiT aUx"&ana UU
It appears that the according to some higher, heavenly standard, 7 Y € &'&as indeed correct: o ) R
aail UUli &aaafnaadax aaa UaidUAUx walaa®aUknUBc O
@éagdoU "loWri WS Teel
Nevertheless authority was vested in the majority even if they are wrong according to this standard:
AOU&auU Ui UAU U@a’é/ﬁﬁewarwxuéyiﬁ;ééé eUadmg &0 1 Px aaa
aeL"Jaé daii eacéU 0OYU "a@ pii Gdliod o7 ¢a Falo:
And even if they recognized that this was the heavenly standard. o }
MUavi é Anlaxd &a osalU &

The Mahar al (Beer HaGol a, Beer Rivii) agrees that the
was so great that, according to the Bas Kol, the halacha was like him even against the Rabim.
However, he holds that since the Torah itself dictated the principle of A UBR U& & & @i§ wad & b x
higher standard than the Bas Kol:
aié xUU0 eaaaatUantUeaJrSl eé

é al ixaUa RUséE @axUaa
AU07 AQ AU VA xal U

d@Ea V@il s 11aWo

Qe
(0N
@
(:>

efivUaa agdina VYoe@dY YeaUd Ufiae an Yadlolva aadeWRikb iks oW
. ) ) PalU &daeiU @a Bad aa Bied
x8 Ua =ax aadale adaleal aaleiagutBaU eui U @ Vasspblkoa U1 U (
éi un xauU Uaaé éeUR xa AUdéa eUT &d0n UAUx &aaayw &HU¢adsaa
Ugx ealUi & Ui Ufixau gli Wh &&fiVdld &a f x nUéeé aaué uUé U
i @0 8Uba axadi xa@cafdas oxa Uiddix o &&0A Ui U0a aaleée /1 UP
eUi Ua Ux OUID® é¢ax@la newad nUx Uséal axioad =a@ alaul
aaléa ecax axida e«eU@ UURIi¢d nAUIaAaU e«eilUxd 1Taxd Ux Usa
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TheU & ‘gtates!'@ & LA & ae i, Whic® thed"U aeékplains to mean that none of the
U & Yvas left in heaven; all deciding factors and changes were given over to Fam if
some ofthe U & Yemainedn & & setfiere would still be room to relate adigher, heavenly
standard. THi is not just a legal principlethe i é bf the & & aérdates a new spiritual
reality’ which changes the universe to put it in harmony witir thing®. Thus,for example,
the day on whicki'b Rleclarei U R dioates tod fi Which day He will come downnal
judgeda @3 fi aas thél) ® ‘étates, "these are thelidays(lit. times)of 'Uthatyouwill call

at their set time4" 'U changes nature to coincide with the rulings of ™nénis as if'Uis
allowinga @& fi 4o leadiHim through their actions aneaisions.

UaYUs aé i¢bhb@ UfMnaal 0da&a a6 UnAxU@¢ dapalxaixgidi 04

. @PYaaUlU xadx dAKE Ué Ucacwal Uca AxYU OUi aWoa B 4iagWa i
0i UAU m@ila a%ax x@ xU0 AU fAUBdéa xa alaa ala@x i1 4
Uaa =20Ua nUdI U ai @U@ UcUi ax =2al aU@é U0s& ni UM Ui ay
Uai g0 aé i@Ue00 Ua éUasda UUia OUcw@hn ax Ux 0UY 0aup Ug
Udéd o6UiT Ux aacx aaocog 1 gUax 1daxBalBgz WU ail Ve @ xa £2ad aa
grialexaBR0 fAx xaRaU Ui WHR G o UiGhaxa =U0aa ax Uadaéx éada
Uax a6 UUAaaal Ax xaU xadaialh amige x@a (BA0S "e(UERQ@@E antki Ui &
i 00RO fix iURE xa@ca iUexd éUUAa acax axdi 8a@O0i &8x &
Ues @ A UAaUI &y Ui dbgs axdes amaakeddl0 Ucax @Ui U Uaa éaiala alin
thdauUU 1T UT aga éuUagd xalU AUxaiaU 1 Ui acg

2 But what of the natural consequences of doing the wrong thing? Treif foods, for example,are a a R & R &

@ a.What happens if the & a & érrland say that something which is really treif is kosher? Even if we

are doing the 'U &y following them, will we still not suffer the @4 U & ibh@r&nBin eating treif? Is

this not like doctors agreeing that a fatal poison is really good for you? The poison will still kill those

who take it.

However, as we stated, the T & @f the & a & &dates a new spiritual reality which changes the universe

and puts it in harmony withtheT e @fa a a.ap i o o

all a eexa"uUsa ol W xWU 8700 aJilU e

(See there, next two paragraphs, for two & a i Ud thisf) B ) ;
o o ooxa oMW feUOT U o
Ui UguU aéed Uda UURIi¢d U& xUU aai guua

aco %QUDIQ

Thus, after the 7 &, @ven at a higher, heavenly level, the U & &wéds not like i Y é &'a x_ ]
@& U n@é&i"@n

. - _usa <fi1ag
afuUx ai T Uy afx @aiplamuiéda Ua x
) . ) IV . Ua UgoU odxi |
@0 =bBée U nAUdadPE VYa d@Aadx afdx adaUaYvYa Udaéx
U0 "« UgdU oxi a&daolia
Afx UxT4d 8akdyeadl® Ual drasxa
® So too, when the 4 2 & Bab a i 7 & with € 8 U U about when U¢ 8 U whs<to take place, @@
4 x a avaslable to decree that é 8 U Dshould appear before him, staff in hand, on the day that he, i
¢ 8 Udlhamed would be i U & & é & U Hrasponded, for indeed, even if he was originally correct, once
the Sages paskened, i U & 4, and &llats heavenly involvement, would indeed happen on the day they
decreed. R o
R ~ i ~ A Uuaaan_ Ui UA ]
aU U¢oldma '@®» dacoUU aasUpPDi Déea@d "Bis da@lx@lce aaasUial
UaaUnwy a@td xU athvcdé s akd¥died U aac &0 UPE Va a@rd @n Uiddald b i
dax UaadélL xw® Gm@di Ugé =adlli YPpUUA@OTgaa @By U®VAU
#0 a4§08aT ed osaxU _Galrki oxsaesdidvpEdéc e @Ol BHYaANa® Jaab
40 aadaoUiaalUB®Ri Uaad e abUag xdadWwe nURe Bhazgagéa Udaa UU
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Each generation has a special relationship with the Tovhlth is a function of the
infinite depth ofU 8 WisdonT. Each place will develop its own unique understanding of the
Toralf. In fact, each individuall aefhas its own uniqué & iR U ®Y The Torah is far
bigger than any Neshama could ever enconfipassa result there will always be room for
morepeople to discoveChidushei Torah

égRVA @I ® U &8 BaaPal&iaguu AU 3718 exeU¥asaadegdaesd x|
(Rag WA =iy MmlUémeé aUaé
o o 1§®U UapaeUadagioui 1
4 a0i UA @ x UAU6 45 0¢ GuimWilkic s Geadle 34 aicalon baE@a OFRWA U 7 YOU
bap BaUa®0UcU wacéy a0 | BGBaUaUADO Yada&®BUOxWUBRET BU
dagnacU aai gug nauUar

The 8 & x wabl ¥nee approached by a man who had a growth on his lungs. The doctors were
advising that he go to Europe for treatment. The & & x  ashlib¥dthim to stay in & x i & & He did>so
and recovered. The 8 a x esilandd that there is a i 1 & belween the i @ badio holds that such a
problem in a U & Uddes not make the animal a U é & iafd the x"& | who disagrees, and must
therefore hold that such a lesion is fatal. Since the i @ Hided ind x 1 & § and thexx"& fin Europe, the
reality in & x i 8 awillifdllow the i @ pand growths of this sort will not be fatal there. In Europe, the
reality will follow the x"& | and someone in Europe with such a growth may die from it. Therefore, the
mands best ogmiinimanxiw@aas itiox

anlUi gpa@ daedc @da a e

i1 emxab@lUUanUsi U ﬁaéé~f saul
11 ®ax? it D é@rREo0 Lu;aun au Avu &
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a
aacUei U Uanldixa &aBae O@Pe x 17 ] am
X
eU

> Chazal stated that the word & x i taids for
Oi 8nn ka & U zad o&

for each one of the 600,000 Jews who stood at Sinai
And even though Chazal stated U7 Uf & & a,aid heéteawe @ée that there are many more, the
Sefer HaChinuch (U ), explains:

48 adU0UU alaaacgdaocolprsBami 0o aaadlUu aaliibn aelsa s

Aivga &daoUa

Some people are greater in Torah than others. They will produce more chidushim. Hence the
Gemorah says of Shlomo Hamelech: ~ )

aéa0U& &xou Baad x) eaax®ap Ui as alalx§oda am@@Bi #id®ad i

x U o} aai aacawUNoa@UUBRBREES |

> %

o

o x"é xa =¥pdaadec@ WM 1 iRx & alaailiax A
daégomxaécUBaGall AUx &daU ﬁU'|'AUéeLJaUaxraannuJ><aL&J>aaaalalbuNa U
. ®adads U3 &d om@di) aage Ux Ué di xU

nlaau a8 aadan aadadaxiéUixta iadhiglaaaéaé o
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When a Jew heatsis fellow Jew'sspecial understanding of Torah, he ought to see
this as a revetion of profound significance The Kabalistic wisdom tells us thatd3too,
rejoices in this revelatiorasit means that more of His ultimate purpose in creating the world
has become revealed to Man

Not every innovative idea is Torahowever A chidush, once suggested, is subject to
vigorous criteriaA A Y Undut obey the rules of tHé 6 “anil must be consistent with all the
received wisdom, especially i & sea >. Thé stakles of getting the truth wrong are Aigh

A fi Y Urépfesents the interaction of the unique person witiUtBeY Bhe i Vv Ui R
nothhgh more than that p elrdsYAlthdugh thie Mdrad gemairisiam n o f
objective reality, it also requires a unique connection of each person withdadhénaking
the Torah his Tordh Therefore, a Chidush is the final bringing of thé Yhéo the world.
Rav Chaim of Volozhin stasehat afi Y UisidhyU 8 Yvbich the person has now come to
understangdfor theMechadestshould not be trying to be novel. Rather, all he is trying to do
is to understand @ 6 s T Hdig chidush is simply what heeeds to understand whatd3s
telling him. So, r edad |tyh e t dree dpietr-&fmaburn,i tsh eg i o/
responds in a like way and gives the person a special connectionUdstRebhereforethe

(Ue Usa fasal aapfal éR)iaafclhaceésld (5 UsUhibale ah UkdcUS@R U U
aa@gdi U aai @élnulmuavs@u
ada 2Uxaia DavdakaaogxdUaBapUelaaUelaalnaavl'@080i o
eadPdUAURD =238 sU@U6 gBUGER@HBWAE e dd Uaplla 3488 aad aénR Uaé
eUadaa Ui URA 1T@QU Uéas xaod a
xU00 aai@ xsUUT U VaadtsaUedwU0aBacealadaUrawixmdYUxU 04&
®ai Ré xaégddyg Ua i RéEU UaA TadgcU Uaa

OalaxiiaU %aap0 iU
aapPoands ad)mi®U& &aacod aace Uadagw aaiUeeU diBa Uca O
nlaatye &7 oU fAUVaael xaxd &da a
3Ui Ual U@ siéa Ui Ufaaeyjudio@avlc i @o8008nda DB® sl
i @il U@ UUa Uasn iox daa fixd @Uiral adala ixsx(Bl ash dUA &
Uava UalayguelogmWizh) >0 ¥agHaBallednDprproaBadUx00 exa
e AU rx ai ax{UWBOUxAREAYED d *aAROU fix WBERDAaAx&xEd Ui UAQ 4
x@0 &aavléa 17ap Ua ewax UVaala xa

G 000U dgée aaxia i1éeé Ovax iaala ehag aUx0 a6 °Ugaa Ao
T @ax =0VPp
216 W WUaaxa giaa
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A Y UsatRat which allows the pensdo connect with th&) 8 ¥athat it is now in him. In a
sense, it is the bridge between the person and theY o

A i Y (shoRId never be something which a person makes just for the sake of showing
that he is creativéThe person should feel that he lygmuined Y & Which are authentically
answered by hif Y [Ja@n® that the A Y i thelbestmost authentic answer to the problems
raised” Ideally, the person should feel thatilseforced to say what He sayingin order to
make sense of the issoe@ 46Ut he is dealing with Thefi Y Usad®ild be the minimum
i Y Unedssary to answer tii@éa f Yifihe is explaining & i &,Rheeshould attempt to
minimize rather than maximize thiei & .R/eperson who is making such & fi Ysboal®
hope to find thahe has often been preceded by those greater th&namiche shouldook to
find that his logic is in tune with the logic of thea & Y i &idition, what hés in facttrying
to dg istobeJd YO U ¢ 0 Y.eEved thehathdg OYRedioaid fear that henight have
erred.

On the other hand, it may be that he has intuited a fundamental principle which, once
revealed, would undee many differentd Y & dnlorder to check himself, the creative Torah
learner (indeed all studiers of Torah) must leBe@hawusaor BeChaburahFirstly, in this
way, each person gets immediate feedback on his understanding, and will know whether his
way of connecting with the Torah is likely to receive acceptance in the broader world of
Torah scholars. This world has been taugh challenge and not be intimidated that the
MeChadesmay have achieved prestige and authority in the community. Childrer8aayel
9 are taught that there is no contradiction between enolyn@spedng their teachers on the
one hand and yet challging their logic on the other. By 17 or 18 they may have stumped
their superiors hundreds of times. Such study serves the purpose of making everyorfe greater
This differs from the way a secular academic discipline works. Torah scholars do not publish
works and then wait for peer reviewhe feedback is immediate and continuous, with each

4ai @0 1 @paédlBUDe VODiI B &Haail o i 8 a@asl ssaa0 i &

d8U0i Ua ala aUi a UVal io8xa @UﬁaU fa alb0UEseadkeoudis ag
Adaa Uaake WU e "x@ ivmau v

aa 0iUios oag OéaUc aUss Ui au@ailalixtoniakiid 80405 @ Gl

ail guuU Ui UAa ai gu ><'|'T(; Ué UR & d&a UY UG aflarx G 1 éWa & ¢0 11 WaamU

Ui Uf ai@U xiltT¢ UcaxévYWa®dovauypllounhtox d@BRAa ma@xi aYe ai Ud

@Gaxaec "@&iaAA o
(xé& 8U TWyYtatiixeaa UY ZeaedUd aa iaHsdanx v oiia aé
Since the Daas of each person is different, one person may see a certain chidush as the tightest pshat
possible which also makes sense while another person may see a different pshat in this way:

) A ) ) Ui UAU &aé iaxa& UUaaxa on
OV ad)®d& URseVeUasaa0anldi U aagl sasl0 AWMU A &0 03 bEi h gasa ¢
als aawipUaumia e |6><° R6eyd fAibx &ai U aLU%mLUJIéﬁé Ya wanfsud
aaceée U&auU Uaa e@aaé;UfﬁSlzﬂ*(Z)ﬂUﬂMbgTMUUJUba@ dh&x aR 8>€i d8cd aaod Ui
xa i olkxa Ukp x4 x 8 a&émlagwgaaeamu ﬁ'nUé BéeUéUbaQa&NéaNéB@ééU
UU¢ UcggclavaawxepUaBoewd YHEHPxalapPodaosoowiUBeayUx Roe UYax:

¢aaaloclU AUdec nai U ez 0Exd Rableal

* Zvi Lampel: We never really 8 U b #@novate, explanations of Torah laws. We discover them. Our
minds are innovated by them. (The Dynamics of Dispute, pg. 5)

x U8 WwWUXAB UOxi a aeeisUGlian agali
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side presenting their position as sharply as possiBlecondly, the system does not allow a
Torah scholar to retain an idea in order to prevent others from beingoghfe him to the
post with a new discoveryhirdly, the continuous feedback allows for dead ends to be put to
restquickly, while promising directions are polished by challenges at the earliest stage. The
end of the process is for a consensus to be edaoter which side is more correct and what
modifications, if any, will be requiréd

A U Rnaerits to bring thél Y Uréahe world, and once @ Y Chasibeen made, it
forever belongs on eafth Since alld & fi Yrépée€ent) 8 Yvbich already exists at some
level, @4 aefi U igréqairedio consistently producé & fi Y. W& Rnay think thasome of
the Torah must yet be i@ & aiffthere is still a possiblility of making chidushim. This has
great implicationsas, br example, the fact that a Navi is not allowed to say anything that
contradicts the Torah is based on the fact that the wlwskhThas already been brought down
through Moshe Rabbeifu In truth, however,all & 4 A Yitgré Revealed toY @ 4 U § butl fi e

pbUI U ARaT ® Uﬁéi'LﬂeD y¥amag 1 avywk® Whda aza; Wﬂ@uﬁ&@ha T Ux

UUgU&a 4dax UgacabP UcUi UU AxYAdadaad U¥U& amlgbd U0 aa®@®@Ua kg

aayYVYWachaxx Y aa@xUx éd@3dd Un@ eeaieléd aladdiyli gl d¥é
érRT 0 "@allyornx UY 4dag x &adadécg

D S Qe
cCCcC:ox
— x

([an)
Q-
(an)
Q
an

aU»U nGiteudr wibdabms Uxi aUxbha daWadaau
@aoe n

ORAL LAW: Page 30



Y & & U dlid nofiteach all of these to othkrd fi did not tellY & 4 U dvheké theesource of
the Oral Law is found in the WritteLaw?, Y & & U @nlylkéiraed thé 4 & theB & i Yatda R
on tr}éeé 4 & andY & 4 U dearieddad 4 Ua Y & Yadn@ach) & éétinot te final
uaau

A similar explanation is given for the Chidushei Torah and Pesak Halacha which are
establishedn ewvery generation. A living Sageas the authority tpasken aJ & daghinst
previous authoriti€s asonly the contemporar§age can understand all the unique varigble
relevant taohis situationFurthermoregach generation of Torah scholars makes a cotitsibu
to the Torah, bringing more of the Torah into the woflthe number of generations that have
passed will determine the number of Divrei Torah which have been revealed in the world. So,

Meshech Chochma takes this even further, stating that all of the Torah w.
a

| of to everyone:
idx 0OUfi &00 O0iUAUU e@x0 fAba fx
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i U0 i
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®xaYU UY @é Ufialeodawdn@li Ui ax&4 pa &a0U0UU éabﬁlléO..éBT
'‘UU adaaciyY aaégoa UgaUeaﬁ)ﬁm AabPcadsd

17}
i Y&a xital® aaap0 -
Ui U a&daé &axida ac¢@ nUUGEé emeUaUYaUngQBnaum)LRéaagwarkLﬁél
AUaall0 U@oaas
gia@d Ui Ung auUisd WllaE nLlJr;UnUana&Jaaag alk g Uc

ala aaagiacdl Ugpi U RMUda) DR ooz idaa Ui UnWa aﬁl@qéﬁlUéé
(YR xdf xadU®aamlUealllUaa Gas a@u &aE x
This fits with the definition of &"é @ & Which we brought at the beginning of this book, i.e. that it is a
process of bringing the Torah further down into the world. However, at some, higher level, the Torah
which the & U Ukiitgs out already exists. The further it is brought into the world however, the more
detailed it is likely to become and the more applicable it is as a guide in our day to day reality.
Rav Dessler uses this concept of Moshe understanding the Clalim to develop a profound difference
between him and all others who learned the Torah, including Rabbi Akiva: R o
OUi U&a éauls UM% o@UAB aila WA A) A @i U@ a@od am@o WUaaxa gn
UAu0@é auUai"iaea DGWaUxaa Ri e U & xi, U xUBsal da U U7 Uag Uorcalh &ten ¢ @ C

xa Ui ¢ =aalée UGOAY VO*x8a@ aU ne@dgax n0BUAU xRS UWEUU

AUs7 UU aceéeUx da@ @iags Al dawi nagdgewed Dddaagaal
aUn@sd 0aU0U0 AdlAaELCR CBOD aaxalh Allaa &  dJd dbnliln iE & e @Bwoo
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adxcle iRUe a“a i dé Ua Uxi U UilUmEnaglylaveda
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Likewise, Moshe Rabeinu was told that a set of words were involvedina U U &  fibutah¥r&might be
more than one T U é&dntaining these words. Moshe was not told which of the & a Twere #volved.
(Ramban, Shoresh Sheni al Sefer HaMitzvos)

o o 2160 W0asaxa @raa
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although the later generations may be of reduced stature thaartiee ones, the continuous
revelation of Torah means that these later generations are like dwarves sitting on the
shoulders of giants, building on all ti®rah already revealed. Similarliater generations

have all kedusha revelation of the previoeserationsThis holiness resides in the hearts of

all Jews this kedushas what causes Jews to do good things and have good thoughts without
intending to do so, for these things have already been revealed in this world. Each action and
thouglht is rootedn one of the millions of individual souls which have already come into the
world".

The idea of the Chidush receives its furthest expression in the id@sasfTorahor
Toras Chaimthe living Toral. A human being has thoughts, feelings and opinionsitdll

sorts of i ssues. He may write them al/|l dowt

i ndependent; it Al i ve sap hdsaljfediitodni s books. Th
Let us take a practical example. The issue of euthanasia, or mercy killingt is n

specifically deal't with in the Bible, Tal mt

Toraho has a definite opinion on whether or
root causes of anBemitismareand what the Jewish reaction to aB&mtism should beare
ot her examples of issues not dealt with dir.
has counsel and guidance for us.

A scholar who has studied much Torah andnxpert in the Torah texts becomes
i mbued wTotahor'Dardh&onsciousnessHe is someone who has harmonized his
thinking with that of the Torah It is as if he has met a famous author and has become
intimate with him. As their familiarity increases he will eventually be able to anticipate what
his friend tke writer will think or feel about any given topic. The Torah scholar who is
intimate with the Torah can answer questions of Halacha (Jewish Law) and Hashkafa (Jewish
perspective) such as the ones we have brought above. The Torah scholar will usually bring
proofs for his answers from the Torah texts themseluasin reality he is drawing from this
Living Torah. (The written Torah commentaries and books of these Torah scholars
subsequently become part of the body of Torah texts while the Living Torahréseins
unfettered by paper and ink.)

Therefore, we may define the Torad a living legacy of thought, ideas and ideals.
These are based on the clear rules of interpretation which the text providesansfearded
by the Oral Law. It is not a subjeatiyprocess in the sense that any scholar can simply declare
as Torah that which feels right. In addition, each scholar is checked by other scholars around
him and a Torah scholar who is completely out of the consensus will simply not be accepted
by the Tor&-keeping Jewish natiotJltimately, however,the living Torah can only emerge
through the greatest of those who keep it\ahd are therefore most in harmony with it.

40 aa Uigés dUONUOOUPERE&APA0UE d8cardBaAaUEBLGaAUUEUU
AUTU0U0U a00 iiVa naalnal maEad Welnidal GiOln0 & i0al (Ea el &
daieeU Ui & Oiclen asgames ) 0aWUca a4aalUia UaUgs aai @U Ua
UéauUaa 4&daii eaxd Ud &axida ac@d AUg@dapoauvnbléeaaBagala
aaBléw ALaUAUA 080UI @8 ba UAUx auUl i@ad Uia xUU O@UR
i 6eaa UidMaal sxaedx aeaxa nUIUap UY@ 8@@1®a0 bl elB Uild (
AlsecU

2 This section on Daas Torah is based on Rabbi Zev Epstein.
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Ui Uf gldi@ad Jealioyai gu xUU0 1 UPpaUl xe&ddapraUbaa Wasiaaa W
é)U nAi Ui xi ié oaiadi=@U0 &iaed aea |

ORAL LAW: Page 32



The Zohar states that-Glooked into the Torah and created the world. Suretydid
nat look into the Code of Jewish Law or even into the Bible to create the world. The reference
here is to the Living Torah. This legacy of thought that we can perceive to benaatenmal
manifestation of the Torah is actually a very real spiritual entitis this spiritual entity that
was given as a gift to the Jewish people at the Revelation at Sinai.

In reality, these two definitions of Torah are really one. The Torah texts are not mere
books t hat transmit dry i nf omnletTorahntexts. The |
Conversely, one cannot understand or appreciate the Living Torah without reading,
understanding and delving into the Torah texts themselves.

The Torah Sage represents a synthesis of these two. He is the living Torah, much
more than a walking Torah Scroll because he lives the Torah. The outstanding Sage of the
generation is aided in this by being blessed with aaralbbmpassing soul

~ SinceY & & U gherehassalways beemU 1 & & UPiiHowikdel, op until the end of
¢ Y il @ pthe @itndty way of clarifying the) & Yvas through) @ Y. Bféer ¢ Y A @ dthere &4 U
was a transition front) @ Yt&)i#é U .Y Although the process of wisdom had less clarity

fap 1ieéalaad&&0 a
Ucw@i Usa avdnzé UgalmgU Uaapasdl ¢clbi (kﬁul]tﬁéaéaAééfJ & 071 UAU
aea e«a avuv éQJUTUééLﬁhJLUL@LﬁJfﬁLﬁX@UlLEééaeéuaéx éauUUos 1 alkdaa Ui UD
.004a a0 ginéax Uiddax @ .»d@aedl naiai .1as0a0 a@aauJa@szwa@UeuJYu
"a@aé xa aa U0UaxU0 &aaoddh (haaselnexUnn oYz lioma o 4

% Not everything a x & €aid was with U x U Bhess, for example, Beis Shamai argue on the law i @0 i i i
claiming that she is 7 i Woéher & @ a &hés is despite the fact that Rebbe Dosa ben Harkinus was able
to declare:

(YR mWade x AU &xU xage¢U aupbp @oa UY Uauvua aés
The U & A @B&avﬂvlbshe Feinstein) explains that Beis Shammai were able to argue with a Navi

O~ A

because he was saying this Ua i U @i &U flsniaabandidotéas a prophet.
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] ) opi)evm xgi &
Adadab ai @U é€438U 4&acYx R’ 0 ddaaxU_ exaa )

UxU@¢ Uar@ ¢éi 0aedialdd aixUxaua 0o
This is becausethe ¢ i U for0a Y (t&hé®e@Em the same b abut only in U x & 10rf, as the b &or
Ux UB¥ n & UehérefdieYwhen the one became & R, @utomatically the other became & R & well.
Similarly, once &"é @8 tbdk over, the UY A & Ubécame @& ¢ U U avhich &egam to flower just at
this time. Although the Rav Tzadok we bring immediately below does not appear to agree with the
essential reason for the changeover, (i.e. that it was rooted in the desiretobe & R @e é 1 U of Wép
nevertheless he does agree to the essential linkage of these factors. The first Galus after this

transition was Galus Yavan, the Galus of Chochma (&"é @& U f). Thedefoée, the sages say:
AdaeacU dapralU&xamlme x

(Pa Ucg b xiaButis thert tbt also Chanuka (which came after Purim)?

@cai ax xI1i WaWérdréferridgtdithoge miracles that were allowed to be written
(i.e. Megillas Ester was the last of the Seforim, written because of a nes, which were incorporated into
the a"@ 8 Udssentially a process of Nevua. Nes Chanuka remained a phenomenon without such a
megila and therefore is a part of the chochma of &"é@5 Ui
Bayis Sheni is also during this period of &"é @ & Uriierefore, although it is lacking in the Nisim of Bayis

Rishon, it has the wisdom of &"¢ @3 U i
Ué fiUcpad Uii x&8d acd fiadadi ixaeéx aBhUa <& MUUU(;iJaaEJ&JaU(ﬁJl i >
158U «U0al 710U0i @i a8 U3aG L&neu‘aealYQf xa0Ba  pnlEalUAGA
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than the process &f @ Yabidecould lead to erras well it did allow for extra dimenshs of
U & ‘deptH.

Indeed even during the time of thie & @thepéincipleo® Ya Ua & appliddas 6 R @
did the principle oflUd @ @ & UU i U R%Theralbiepin atasd where and thousand
prophets (who also have to Bages) pasken against otimusand and on8ages (who are
not prophets), thé) & &slike the one thousand and oSaged. The @ & Was relied on to
clarify many things on his owrbut even thenit was preferable to rather take these things as
avoteinthe a8 B Ue é

According toRav Tzvi Kuslelevsky@'a & adiiring the time of thé & Jthdpeople
relied on thed &, Wather than thé &,For 0 Y U,U& &, ¥emporary suspension of thed Y

0
and personal insights into i U o TheyWli@ not, however, relyon ti@a forUa a U a1 é1

which required a vote of thea d DU e é
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Vauvai a0 gé@U amaseal @& (a3 & U8 0UBI
U¢ Uca@i Usd& AUBU Uaaex éaxa(ZJgU a
Other reasons are brought by Rabbi Awgdor Miller (Torah Nation) who says that the rise of false
prophets made it confusing to know what was true prophecy and therefore prophecy was no longer an
accurate way of clarifying things.
aai 1 é Poinis & that Galus caused the loss of prophecy. Prophecy, he states, requires the Aron

in its place. Prophets always had to have their first prophecy in Israel, where the influence of the Aron
could be effective in facilitating the prophecy.

-

AU&U @Oliéa'JUé
AUacdéaaadador U
o o Qi Uan@ UUE® DYe s 00 amtfaJOU_@e
ap'Oul Ut éee@ 7 @UU i xaaaed adURx B0 & ededk i x(BxZcd Pt ¢d U

Usa as Uagx adaa

O

ORAL LAW: Page 34

a

a

€
a
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CHAPTER D: OPERATION

Thei"é U fi¥ @& combination of two thingshe U 8 Y, éhexeceived wisdom which
& & U areedivied from theiRebbes gomg back ta &' Zakdthed & UaYwdeiéh use principles
such as thed Y U'#® Tbe newd a U ere Iearned out by applylnme strict rules of
interpretationthatwere a part of thé & & é a(In@ddivial, many a4 U Yherasélvesvere
required © be a part othe received vadom rather than something neas is the case with
uyan paapu

The Mabit identifies nine ways in which we know the Will ofdGranging from pure
Written Torah to pure Oral TorahHowever, a significant amount of the Otalw reflects
our ability to understand what the Written Law is saying. The way in whichSdges
translated the"® fi Ynéo the " U fiwaé througha methodology of Iearnlngalledn Yd U
There were certainly other Ievels of understanding tle& i % Butthe i"ée UR YO &1 &é
remained at a level 6f Y ® Atcording toRav Hirschi Y & dot something essentially new.
Rather it is a way of restoring the original, intended meaning ofitée Y o

eaéa al T UpgWers E@AL padcdUilRaoregUmnaes ksl 1 a 0aulr

Ui URR 4 xdOP & a -PUGREAN X0 Ui A& allgiose xi T a0 U @iva a

Ui UAU @& 4dalaidc a®Bd @i io@a@la® Rae oal acaew U0s44
aatleed YadiqaoUoaagaBlEUE da a0x @

Q

% Moshe Rabeinu received the Torah as general principles (U x& U ¥ Drushi, Usingthed UU &is Ua
the way this gets translated into the details. (4 8 87 U&Yi @G&eixVUcaax éaul @xyY @i U o

T A I ;
. oo Xee Taui)UebalUirt UUi i
AfiUxa& aadécd JABR &N BE "m PULT & U _BBSUIGe. acaa MU é8 o
s0UP& UU&aa UYax AéUa BUE O UGAEED Ui
Ue @ aaaaé |X®J&LﬁnLﬁ ﬂ[&kJLIZb&])éJl,UU

. (e .

.daUi & xUUs aérxdiGlzwaxkiiiamge a UVa éRijenn e U aé U
For a full explgnanon as to how the text can accommodate several levels of meaning simultaneously,
see U4 abU -i '®xachapter entited d UUT U an@ifi thedda a R Un thedfirst section, entitled

Oi UAD .ad8U71 ae

ava fadgdio a

AUaal0U A0UUOVU Rowgamsaar aglPéABUGED UiTaé aa. éx U
Ui 0é "dUddaaauUllocaelLaw Bv¥édWVYaad aafndoU aaolUads aUa aéU a
Talég UauUi U0 ax¥a &A)da U)dl UU a'l'balhnabbﬁwéaﬁxﬁl%éz‘ﬁ@ @ai0dae

x|Té’1 ao URUodE
This explains, says Rav Hirsch, why Parshas Mishpatim @x & ) Deliéis with the laws of Eved Ivri:
AThe first matter to be dealt with, quite naturally
sentences: fAWhen a manifissdleins aamanmheserel mand] saddughter!
laws and principles of jurisprudence must have already been said and fixed, considered, laid down
and explained, before the Book of Law could reach these, or even speak of these, which, after all, are
ony quite exceptional cases. é [However, | i f € the
complete form € and |lived by them for forty years,

exceptional cases which principally come to be described, so that just from them the normal, general
principles of justice and humanity may bethismmoke strik
that the | aw was to hawéa@aeidio Beitgtne Ué& da é @oinThieieU i
relationship of short notes on a full and extensive lecture on any scientific subject. For the student who

has heard the whole lecture, short notes are quite sufficient to bring back afresh to his mind at any

time the whole subject of the lecture. For him, a word, a mark of interrogation or exclamation, a dot,
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The Mahard explains thaeven where Chazal decrsemethingwhich is categorized
as Divrei Sofrim and has the status of e&RBleanan (and not a DeOraistjey still employ
the rigorous restraints of Drush. Their Divrei Sofrim emerge out of the Dedralas
Maharalexplainsthat it is like a house whosgructure if looked at closely, wadesignedo
specifically accommodate certain items of furniture. One can cleeethe niche in the wall
where the closet is meant to go, and space has been made for the fridge, the washing machine,
etcd’. Similarly, Chazal oféen saw that the Torah itself was directing them to decree certain
Mitzvos DeRabanan. This is particularly true of Asmachtae Ritva explains a Gemorrah

the underlining of a word etc. etc., is often quite sufficient to recall to his mind a whole series of
thoughts, a remark, etc. For those who had not heard the lecture from the Master, such notes would
be completely useless. If they were to reconstruct the scientific contents of the lecture literally from
such notes, they would of necessity make many errors. Words, marks, etc., which serve those
scholars who had heard the lecture as instructive guiding stars to the wisdom that had been taught
and learnt, stare at the uninitiated as unmeaning sphinxes. The wisdom, the truths, which the initiated
reproduce from them (but do not produce out of them) are sneered at by the uninitiated, as being
merely a clever or witty play of wordsand empty dreams without any real fo

! Elsewhere, (Chapter A ii) we brought the Ohr Hachaim who explained that although Moshe Rabeinu

was given the whole Torah, including the &"é @ &, hé was not shown where in the & a 1 ,(B&&@ & U i

was rooted. According to this, & U iidJa way of taking that Torah which is in us (&"é @ &)@ linking it

to the Torah which remains outside of us (and therefore not as fully brought down into the world), the

a'@ & UThe Vilna Gaon appeared to understand things this way, for in all of his pirushim he works to

show where the source of things are. (Of course, many of the sources in the Shulchan Aruch required

showing the sources back in Chazal and not the psukim themselves.) Alternatively, the @UR &aUa A Ueée Ur
explains (see Chapter A ii) that Moshe Rabeinu did receive everything, but he did not pass it all on.

According to this, the 8 U iisWecovering that which was already brought full into the earth by Moshe

Rabeinu at his level.

Diamond, Moreshet Essay: When it is Halacha of Sinaitic origin, the purpose of drash is to show that
the oral tradition, which we were given, is contained in the written law (Ritva, quoted in The Oral Law).
Another opinion is that at a time when it was not permitted to commit the Oral Law to writing, drash
served as a mnemonic to facilitate the process of memorizing. (Rambam, ibid)

According to the Malbim (quoted in The Oral Law), the Sages turned to the drash when a law was in
guestion in order to obtain an answer. Or, these halachos were created through logic and tradition -
and then drash was used only after the Sages had already decided the law (Beis HalLevi, ibid).

(Padl eae U0 "Wp&ka apfaimMaa & i0a% x 1 UUQ

agl Uaa @Unal siacakPy axaedavpumadbadda@o AUsI U0 4
ai gud xUU o607 aeuU UT UARA ai @uU oU7T aée xax xfnadex UY eea:
aaadl anela x@U 71 @U aa aaielUe ai@U 0OV xiig 0087 U &aa.
2Uaal Ui U ai@U aé eijal 0iUA ai@gla a&a® Ua Bali gl
ait ava ec¢c@i U&d alUU 7TpPx &aUlU Ua da

ecU@Ral Ubg) amepolaaax bxaaxai i 0 aai @0 as Uaaéa 4014 Ppac
uy 7T QU éaeUUa 11T nxsd@i Ui @

UAUx aa@gée@d O0aUx @nrna xa 07 UA0 'Oi d)iidaepaaudEn®@Ez 0oas xU
adeée 17 aadad® aadip lalava Ué GE ez 0FWwY U@ @Ixa @R ad e x
@UcUA Ux &daai@UU nUeéada 177 UY Uala xalU AaAdBsU@® *E@&®d dea
UY xiT¢U xiix &daaaddec alUaigUseéexbal@ay &£8aUBUE 8EO Uawva
UrUnlU aigdpadx Ui Ui ai @oU &aé aUaaé aUai guU adecgcd xa

see chapterGi b
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where the Amoraim felt that the logic of a particulalRabanan was so compelling that they
searchedor the Asmachta on which it was based

a i andn Y arlitetogether theU 8 Ysdike a tree, with thé i &s the roots and the
i Y &dits branchés Because all these levels come from the same root, they are ultimately
one unit.

Many commentators, particularly those of thd" T®ntury, take this idea furthein
showing hat hefi Y dslhe intended meaning of tlieY &There is therefore no essential
difference between & fandf Y ® Clearly, from our limited perspective, there are situations
where thed fi and the fi Yléddntradict each bef. However, according to these opinions,

xU0 aU0UU ewacé aag@d WOV UHA Bl O0NBe Ga 268U @R a AU%EA'a,.
ecai axUa 1ix aiU Ugaa TUéééUUU@@@UMﬁéV&M@@ Waaae U
0% B a0
- ) B ) qUp@daas ix@BIU0 i x0@
x8bx 07 da xiUa aauu aeééeUuﬁU<TQée;U°UULéé Woa 10U &i b xa seebcaéx dx a
4aai @U "6saBoanal @Ural 878 x
d U ithek is

However, although all 8 U istéims out of the R & ,&here is close tothe B 8 énd thereisd Ui U

that is further away:

aso"ala

®& TUPi aU aai@gUiv@aolUiilaéld HUaAdAYd&d @b kB &HAUVUURUSE
¢ Ui Un@ 00 880 & a & 8ddicl adl0 aaU0a
i ) 0T UA0 aé iaxa UUaaxa @
5434 RoeVRUA0&a0ARUGT U @a@Uro®UURUaNE a@dUaa di 0 .
420i'UROUBi aé i10x4 RAEW nibx aiU ala iUpga UVaUAd0 aa
LaacUaxTgxUUdd ia®@ UUbaogoBaxB8oei 46 aaolUi ae

R OX:

Ada @i T QU0 xaxU RoeU & xiUa Ug aGdi Was 21 @alt eqn a Bl

‘the 0a @1 () thexfdad aRav Hirsch, x i 1 & U afdgdD&@Ga nd Ui Ud

xa8 0G&)aU AUUPx@ @hna@d 0i UAD aé Ue aéw@s Ui UAD AéU aa
Vauvui Ug UapslU0Ugiallxa REU findx ead U
xi(1Tala) aeaial

®0080 T140Ue@ é@RUAUU PT alAU RUS
In The Jewish Mind (Hillel Press), A.H. Rabinowitz extends the Malbim even further, understanding
t hat fi g doc tber Maibim, the orally transmitted tradition was really the transmitted literal
commentary of the law. 0o (pg.101). Thi s, however, i s
Halacha LeMoshe MiSinai derives from the pasuk, but we know of many, such as in Tefilin and
Sukkah, where there is no hint in the Pasuk Rabinowitz uses this understanding of the Malbim to

create a machlokes between Malbim on the one hand and Ramban (@ &1 6 AUUN&GN 7 ée& &aé
especially Ohr Hachaim (U4 Ua) xdrd atUhe ot her. For the Il atter, he s
the Written Law, it is not produced therefrom. é Acc
halacha has nothingtodo wi t h the | iteral meaning of the verse. I

facesd of Torah which by i-d, smwustvcentain alinhe truthrthat Gad svishesh e Wo r d
to i mpart on -108% Alltrae aboptghe Oht BaZhaim. But also true about the Malbim and

the other meforshim quoted above. All the Malbim was trying to say is that Drash is the Torah

methodology for understanding what the Torah ultimately means. As such, it is the truly intended

meaning of the verse, i.e. the Pshat of the verse.

® Thus, accordingtothe 33,6 t here were 7 years of famine during Y
8 U jthe famine stopped when ¢ a @ x  affiled i@ Egypt, after two years.

pPa Y& [i'Wa%xi @ adé e
48486 R¢i éU Ui UA® dAliaede)Us Ugavai® QiU asé aaab afneé
AUx@UU AxYU UAUUU @
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a fi does not mean thiteral meaning but théntendedmeaning of thé Y ¥ {Thus Y a Y f i
Y é sefvardd mean that in ik instancethe & fi is like the simple meaningvhile in other
cases this would not be so.)

Thed"a U dvestethed R i U  0d&ag&é@h introduction t@d i & Yskowing 613
principles of grammar from which Y derived. The underlying principle of the book is
that every time Chazal make a drosha, it is because some part of the language ofehat ver
was unsual, and the Drush restores the integrity of thé text.

Oftentimes we see the stateme¥ita YA 1 & U & a2 ®his Yoés ngt dnease that & @
only the"simplé' meaning of the text is valid; for this weresag, the statemenivould have
beenworddYaYiii Qagaddi eadad @afher meadadhatdothctiiedi
and thefi 8 &re true and implied in the text of thed Yvhich has many facéts(Dayan
Grunfeld, intraluctionto Rabbi Hirsch commentary, pg. Xxi Y dsltherefore a way of
finding out what f tiuly intended.

The@'d Uhoweverunderstands that there are instances whefi #dbes contradict
thea fi.ilt is thefi & Which determines the final halaéh&leverthelesssays thed'd ,(bur
starting place for understanding e ltas to be tha fi*

! Rabbi Biberfeld
@9 Ucfaxa QURad@Bas aWEBEE xi"UR OUDVExi &% DA &

ue Ags
‘Although R Ud & aUad x icditain thinish véhichaage>only hinted at in the Ui Utéinnot be
understood at a level of R & This is because R & épresents the final revelation of a matter in 4 & U é

U & é &vlkreas these things remain on a higher plane. )
@c 1 axa Dé'é TpPiada UPEé

ai U Boe a0 aacew rUUanﬂ@aLUaLUmU;@ UHa b Hmd) RoeU &0 UaxUO
é YaT U adalégd Yai W®| éadxdacdd QR DavagdéwaBoe ao ¢
U@bades aal neds aeée Uéie FVPEAEUEQPEAAAEL eah aBail gU fAéei U
AUUUcAU a0 achpUBHUABaUaaw®U xalcalaiaes alki aldc alolUi ae UaaU
Ui Uf &6 aacgeU anUxael amaldar seaxd xalld dsax Uols aa@s UnRai
@i éa nnaa Ui UﬁUX(x ||$J®'|a.llal|a@@UQ)ﬁ]a@aamééU@a@ls auvua aax

(i @axa0"éama oxa @1 éa aaegUfB@leaUaﬂaawee@aaUéaLheXQ!b

Although these cases apply to non-halachik categories, there is at least one halachik case which is an

exceptiontoUR Ud& ®iUAa :xi 1 & eax
This is the case of the child of a Yibum-marriage. The verse says that the child should be called after
the deceased husband of his mother:
aid 1 ox i Uhda BBlapx a8 aé &l

A UUd tdilsuathddit really means that the child inherits the deceased. (& f ) 4 @ a
There is a second, ambiguous case. In the case of Uf 8 Ui Uthe varseistites o .

Ux&RUU id@xUai &&i gU
which is understood as applying to UR (héd notto U 8 Ui U (:xi da YipiBitdreere the Gemorrah
has a discussion as to whether the verse is entirely uprooted from the Peshat or whether there are still
applicationstoeed d Ui U T avYpba

5(Many of the above quotes are brought by Dayan Gru
commentary. See there for a comprehensive treatment of this subject.)

26246048008 P
44 U871 UD éea® Upaxxad @l i @palasialtu WoliWilpdal 87 dc @hg e
xaU Uikla@a 0nUaAU0 80U Ua ala a@UI & Ua Toxa @unauU fi a
a44aa UeaeuUu
7-- o

8 In the words of the x"i U
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Furthermore, although the & &sUike thefi &, thea @ tontinues to teach us both
ideas andd Y & &hUs for examplejn thei Y énid & A Yhbkisays 4 UAJARIPD @eio @a
PaR VYaaeaoddd WWe ¥ RtEew B and thefi & &requite different. Thead |
reads as followstf someone does something to upset (@men though it is not objectively
sinful T like not inviting you to his wedding)do not keep the issue bottled up, thereby
building up hatred in your hegrrather, speakt out with him.Thereby, you will resolve the
issue, either by finding out that there was a mistake or misunderstanding, or by eliciting an
apology from himBy so doing, you will avoid the sin of hating him.

According to thea A, ithis is all one idea. Ehverse is dealing with the prohibition of
hating your neighbor and telling ydww toavoid this.Thefi 8, Goweverseparates the verse
into three different prohibitions or commands)@é i § 2)@d 4 ®é 0 -ReteisYO RAY
a separaté”zeto rebukeyour fellow Jew when he is transgressing the Tosal (3) @i 0 Day
@a R :YWheh @ebuking him, you should avoid embarrassing, lamd further, it is
prohibited to embarrass him when not rebuking®him

In tying everythlng togetherhé Rambantoncludes tht boththea fi and thefi & i0
thisi Y areUfn é ea® Uaal

UcdaU Ax AiTUé UVaadl
An example of this would be the fac hat Beis Din g|ves 39 lashes and not 40 as is written in the verse
g@i xi@guU aadagalUmaaae xava I&aﬁm(waa)awdﬁéééxaéﬁlmau eUsag@
xUP UT i @ ea@i UixU aaédi x Qda

(Translation: People can be so foolish, for they stand up in front of a Sefer Torah, but they do not

stand up for a great Torah person, [and this does not make sense] for in the Torah it is written [that a

person gets] 40 [lashes], and the Sages came along and removed one [of the lashes, saying that one

only gets 39. And this would show that the power of the Sages to tell us what is ultimately the Ratzon

HaSh-m is greater than the power of the pshat of the Written Torah.],

Another example of this is that a slave who does not wish to be set free has his ear pierced only on a
door and not on a door post (U Y | dedpite the fact that the verse clearly says: }
[Ucda&aU0 Ax Ai |]UUYU@6|Ue Ua;xalaL,lUZUal)a@‘ﬁalﬁuﬁU a4 x UxUxpaa QD) &adx ua'

(anUD i daUpa Unlaee (Bnedgox WL anJUBn@auvBduadi eV04&ac
Further, according to the & U j thé slave can have his ear pierced by any object, not just the é i o8
the verse (@ x & % dHe B 8 &fithe verse says that such a slave will then serve forever i Uu@eé U
aa Uleeaven though, according to the & Ujal Urdeans until the & @. U a o o o
iadc¢cU aa UxaiU& xUUs Ui UR Ui adx 2@08H8AN8OE@ER) 77 &4
dauU aé AuUpbpUaa UvUasae@auir Ui

S anUp0 fAx éUVas 0ida as UR
diwhalU agddda ROBGWU [ x ¢éiUka Gaiid aaab i

a0"Q&i

i gUa oURA0 oagnd Uezbav@oa®UalUciRea xa Ugaa x dlaa
paamalapaalalU 1 UYpad @®acad a4@7 xaU UpaaUU paalUn pauvU

alt a &daa

xRP Uaaé"ix &b ¢>@adddxc id a a
» X " X U7 06é AUUBEND 1éeé a.
UdRE 7 axad UgLHAa WK1 dexadxd) Uc a dauiUmx aéduU clBxd Ux RxUPRUp ab a a UL
gUYBcUxd¢c xad aaUlU0i @i WU aaxg s Wi aviauy xRBRpa axU x
®ealU Uaaé gaaba "}l oUkaale Uxbiasa xEad s x aagaabUgda&YaE aUuU
LAafadé fx HeEaa i d@EdMma Ui ax  x UOL

B o o Y U ma&au a

ipc@ Ua i@Ualadada . aemaJaLﬁquaJQ)aAmzﬁ_lB xgd airuvug aauo Ux x
aéé UcbaaUa Uxa 4"0 0 @rp(aa  Ukcasehl da deiigUaR-a &ax Ua 1 4U0x |
UcaxU nUpamaWlasmls s@x®dx UE iaxal xRUPBRaAUUVAAE® a@é UURE
nlUpda i déeWaxxekdagd eén¢c xUU
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This idea, of learnindgrom thea f &s well, is true even where thefi and thefi & U
clearly contradict each ottferin fact, at a deeper level, all levels@®f0 &adre in harmony
with each other,dr they all come from the same original Toratdii sFherefore, not only
does thean ihelpin understanthg the deeper levels of the Torah, but the opposite is also
true even theJ Yhelpsin understanihg thea fi?i

The Rambam states that most lamisich comprise th®ral Torah were derived from
the]a UU oAdUe U& Nawdland detHilievolMihg common everyday occurrences
were transmitted directly by Y & & UtiutlaWdiimeolving infrequently occurring cases were
given in such a way as to beris@ble from scripture by hermeneutic rifleStherwise there
would be a danger that e lawswould be forgotteh Lawsthat Moshetaught directly are
referred to asa @ & é @ Ui &iese tawsawerd carefully preserved from generation to
generation, ad for this reason one never finds a dispute concerning thilmwever, in the

: Uaa &
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°R. Aryeh Kaplan, Handbook of Jewish Thought (pp. 182-3).

n0d"al naaan
Sometimes the i U U'acartle to give chizuk to an existing law. (A ¢ & & i

aé e

3 éeuvu

AT Uapa U@ xia%nlsé a @il UsaplB 0w xéa xadDamvd U aci ozila "dgdivt 0 a
Uga@gi Usaad Uawgi Ugax

However, there are contradictions to this. (See for example Hilchos Shofar 3: 2). Therefore, one must

either say that the Rambam is referring only to those things of fundamental importance and that go to

the root of the law; or it means that those things that were definitely known to be Halacha LeMoshe

MiSinai were not disputed; i.e. there may be a dispute as to what the Halacha Lemoshe MiSinai

actually says, but there would never be any dispute that whatever it says is decisive. (Zvi Lampel, The

Dynamics of Dispute, pg. 70-71)
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case of laws derived from hermeneutic rules or logic, occasional disputes can be found. These
include all the debates in the Talmud. Theges thus had the ruldf it is law, it must be
accepted, but if it is derived it can be debatedBoth lawswhich werereceived orallyas

well as those which wemderived by hermeneutic rules have the same status as laws written in
the U & Yad are counted @80 & 4 & Y ¥1tsis only with regard to oaths that there is a
difference between laws derived of hermeneutic rules and laws that are actually written in the
U 8 Y la addition, all lawsthatwere derived from scripture or logwere formally accepted

by thec®U U B there was a dispute concerning these, they were determined by the majority
of the Sanhedrih They then became a part of the &4 & Udnd vk Yransmitted from
generation to generation.

In theory we are enti#td to use all principlesf fi Y @&tdept foraUVY A % #na b U
practice howeverwe are not in a position to use these principles today in order to make new
oY ?.%Tﬁe usage of thegprinciples required an unusual degree of certagmgn in the time
of &'p

The U & tan be explaineat four levek: éfU &1 U ¥,& & a4, fi’i Eachoneof
theselevels is apart of the oral tradition The Pachad Yitzchdlexplains thag"U &is not

OgU6A 8a xala axU agi

AnUx ¢88¢d Ué xhnaai UxU& xU0 7 Ulasc dU a8 iama AlH®iEd 00 U &ah ¢
6ati 0 1 0UY aé@ 480@&IRG xi 6l add Ux'@Hdei®0aadwd x808 Ui 4
) )  apai U Uawai ®la Ud
48 @ia Uai g0 eU0e@U xi1 0 168 AU sage abanoi€18hact siipdl alUaaa x|
OUs& Upai Opaid UOUsasinadladmxaglzemiadeaacaci aca i
x7 10 @8 UU&aUxUDeg & mlbBiasd) &

8

ae aé al@IVa®&U0E OaecU xi@el aai thidg sBGaeElild =acal
gUi 0

Ui 66 840 1 x0 &a@eadd oac 000 Gilah U é) x a &is &e Uainded x Vo4
e Urage('a "ral'ulUé& xa )egao®aa UUs AT YU AalYy Uaiéa odialaa Ucgh
¢ add i aearaadubvasr &1 0 ai U8 Tx¥idnd @aU
) S Ui URO aé¢ iax& U0aaxa
Ua@i igo naasm OWaa@al) nasang aaiaaluUa al @grnags Ui UA
Ucyalad néi Ug UAURBS amWUaa@U ai UU 11Uk OU chéads @updaxecddi Y x &
] AUai @ naea"sigb0esEaalU® aeUa aigl mdU ) cama oYe asias :
Uxi &¢d Ua aéa BHU8UE0 0Ualhssess fdbalie alaecd Ucaiéa nUdI
aée oUi Ua Ui U@ aAU0UU »makadla sedmaiaa and iz saaima wad) cloi 0
Uade Uaa aala&malbgx x@dE&ea k00 xax Uaal fAcab@ alUs UYa
agxai bx aadlUiaée Uda agUEoxUbabUbaeieivsdemd bkBwalg aa
4247 00 xa0 0aall0aa@0rsPdamxU¥iaal sU0UE aax A1l alU&AU &
AUl bpxU
S o 1@ x& @iaa Uadxa @n
RUdA UVU@GA apBed&U xgdal é a@da xddda eUk WiiUWredda ceeaifi xdialh ac¢ U
xdx AUdT UU acéelUxa e=éM¥T aDAIDAD AWddE "dBEAiad xBeUas@déexay i
ax Usldda UT UAU dag@g xaiiadeuaa WadladévadlDcaavd auva 1 Ui
Ug URaUd UYU UPUaaU 1ab@ o671 UU acéUx nUaRi é@uUbascgd I
xTad nNUQ@iéc ddcaamcallAdd 8344 d84ada xdax xig@geéea 171 xdad aBa Ul a3
¢ U@t Ua Uaa Ucéaa
L o 216t W0aada onaa
a7 Unax0 Ax Ox0i &0ea6 Ox iUicaph WB® W arsee'l &g noi Ug Ui UAU O
déecU AUPaAa aaUeé a6 AaxaYa&ieUgUndinPcxU0&A0DPxGBAAY &UUA
) Uil Yaaddce U Welapxi &l asoU V& os aabadxdaddi é Ux .
Yasias adaeUe@ OUiaU Oi (BRI ea ad ai Uedeik0 2-alpl i M@ aiteidl ai U1 i @
dUUP& UU&daa Uvyax néuva pUa&on Waaeddl Usd mU xthe Usadld éxglsU @pala
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simply four levels of understanding the same thing. Rather, eachaeéel 8 éxists at a

different plain of reality. Therefore, an event can take place at a levelYaBbUt not at a

level ofa fi,land so oh The entire writterl) § ¥antainsand can be understocat each of

these levels. For example, tié) aid hisfi @Y B & White®thatlthe letters of the &Y B

can be spaced in such a way that the ehtife ¥pells out the names of-& andin fact, all

the letters together spell out one of the names-dfas well Similarly, the principle of ¢*4 @

YavYmiUaae a@dlsvuathabévénapasuk exists in the realitg df in some way
Nevertheless there are psukim whose primary translation in this world is one

dimension ofé"U & rather than the others. For example, there are many things in the Torah

(and in Nach)which, at a level of Peshat, tell us of historical events. However, although the

i UU ndap UxUi @aél UaUPUPEDEBEERSUUY U8l (ecaaalanall alxdaa b
(UUU Uapbp@ d6aUi d xUUBd &aéeBUEL A DDaréE a@ROE WaUY Y x
Rav Tzadok appears to agree with the Pachad Yitzchak we bring further down, i.e. that e'Ui &
represents different planes of reality. For Rav Tzadok these planes are the plane of action (B 0)é
emotional integration (Y §,ithe intellectual plane (8 U) dnd the plane which represents the unique
fitasted which each individual,URigsotrefdring thtee Kabbalistich . (Accc
wisdom, for that is something which can be shared, i.e. it is a received wisdom.)

AOUUea Téo0YapPBeaeildermiblelpkiealn s gi a0808 aacd a8 ﬁTéDg
- e N . Uaauvug paprs.aé"usrsam
aaoai BE BiieUc ana UWRiUkA aadl 8@c@i0 GUY (B O apataxiéa iU.& Oa
(x"a& xi
Translaton: The Torah has two | evels of meaning caIIed Ap e

additional level]. Sod or secret includes a sublevel remez meaning implication. Remez is the entrance
to sod. Pshat or surface meaning includes a sublevel drash with which one delves into the meaning

and broadens the fhalachao. (Eliyahu of Vilna, Gra Mi

AA0&7T BB BAUIeUc ana UmiUki efadl 8BcEid ULy 0a Bama&JeUcpéu*JQ aauval
(x"a xi

Outsiders can relate only to surface meaning. Pshat |

level taught to children. (Ibid.)

InfactonenamegwentoUUlsUan@a HiThe Received Wisdomo Therefor
understood as a received wisdom.

Ui U@ i xU@a eacé UYU Uapgi@ xax Uaié AéUanabl'masde aé U4
aUxia Ua@i@ A0UIi a0 aen

@c i axXa peé

aiv@i a0 aaceéeo Updaw aJaauJJm@éBEbJeaUd&&ee|aLBxaaﬁ§><gLULﬂ)Ud§glfhlﬁ &
Yyai U aalég@ Yai 4&ao é

The Pachad Yitzchak brings several examples. For instance, Chazal tell us that: } o R
Ui U acéea Uiaod 14a4xd aUx Uau xa aal 3

This seems to contradict that which Chazal tell us about &2U & x i ,Whathélsangthe Ui o 1 ad i UA YA

fi @8 U . BldWavéar, this is not contradiction. For, since the Torah does not reveal to us the Ui 206

Adam HaRishon

Uao Roe& Alderefarathigddt of Ui bpaeUd x i Woesindtxin fact, take place at a level of
Rdae.Rd&U aoltbé, Me Pachad Yitzchak explains the fact that Chazal saythat x & Uca@x @U7 é
fi &ven though the Torah reports his death. U U &é &
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event certainly took place as the Peshat tells it, the essential purpose is to teach us something
else of moral or spiritual importat a much deeper leve{See Chapteril theU & 8 i

The following letter [was] written by the GaonaRMoshe Mordechai Epstein of
Slobodka (Later of Hebron) to his colleagues.
AThere is study and there is study. We f
that one who is asked a question of halacialone tractate, even in the
tractate Kallah (which is short and not difficult, Rashi.), and he can answer it,
is called a sage. Whilst of Rami bar Poppa they told (Ber. 47b) that he did not
wish to include in a quorum for Grace after meals one who hatlest Sifra,
Si fri and Mechilt a, and that he consi der ¢
he had not ministered to scholars. How far apart they are! This one studied a
single tractate and is called a sage, whilst this one studied the entire shas and

iscd |l ed an am hadaret z. Because the esse
wide knowledge and familiarity with texts. The essence is the sevara and the
understanding of the subjects. As they

i's given f or issexperain dhe @ractical knowledge of an
halachah, but is unaware of its logical bases, he cannot say that he lacks part
of it, he lacks it completely, because the essence is in the sevara.

By means of the underlying sevara, deduction of further halashaffected

radically, hence they said (Sot. 22a): A
to are those who used to learn mishnayoth and baraithotiroby for
recitationé) destroy the worl do, meaning

halachoth on the dsis of the Mishnah studied but since they did not learn
gemmara, the contradictions, queries and answers, nor did they plumb deeply
the inner depths of the problems, they were unable to decide halachah.

This being so, even one who studied the entire shtawas not versed in the

met hods of sevar a, is called an am haodart
where they said: AfBecause a man does not
therefore not a great scholar? If it were a rule established by sevara we

mightt hi nk so, but this is an oral traditio

Sevara creates halach@omething which is perfectly logical, with no alternative
logical argument to oppose it, is considered to have the statii$ da*. The first time we

AcUad @BWoa alaad xi (Ba 00 qUaian) @aloesdixa x U@g Ua a@id aacUax
AUxaidU A0UUed TU0e& QUdax iUewe UOMNULD di0Wawas a8¢@aU aa ¢
Ug sapala 0ilaig amdn aka UBOW0 326080 xa xUkg Uaad i3x aaaaas U
Ui aé aoU i &xiga cadna 18200R el aillde U xad & A AU naldi  éaoa UneU anUuLaulL
ala@x &ao i advaca anaiUicA e@80U Rg¥aiWai amdaUoUIY @i sad Uamei 1xa@U
®aUlai Ud xaU e®adaéd xa i Usaiehx Zeac®loUmady PBa aRipada e U
aalUi ¢ aauUUT él ®aclPa@VrBacad >xPaeHOEHVUEH aaxaela 4aa
adapa éUlUaa dAlaavéuU AvMEVG &@dE e UMy Usn aialds altc g8 0 i
Uaabg aaxajagadacalelm ayUai U HaQ8EnbanpaWaate @Unal
fidx@ a6a&a 4ai U aanr@Ul "@daiglldd Ui U

2 See also Rabbi Nathan T. Lopes Cardoza, The Infinite Chain, pgs. 42-49 (Targum Press)
xUU0 xi@ge %ii aa |
xi @& WAra Givai gelsUl0a ¢

g.@é¢ U& é U whefihe Ge@idrah asks why we should bringai U doéthe principleof xai U& U
xai U Uaaé Ui @gba
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see this used is in Parshas Shmini. After the death of Nadav and Avihu, Mostidlasion

why he and his sons did not eat the Chatos in the Temple area, beingwibsitkibdesh
Kedoshint. Aharon answed that logic would ditate that what Moshkad heard was only
for that one korbarbut not for the generatiohs

Ultimately, since there are always arguments both in favor and against deciding a
certain way, it is the mind of th®age which must be the final arbiter. Sages wliaggree
with each other as to what the best argument may be, provided that they are of similar
staturé.

However, this logic can only be considered correct if it combines all the other
attributes of mind and Y WfsA For withoutthiswe cannot be sure that
will not distort his logic.

At a higher level, many of the things whiglb Baw as @ sl thei Y ére all truth
ata Iev%I ofi & 28 R U #“Hed & sed@dbhave understoodabeevenwithout thep add
thei Y@

The Ritvah 1 UT @ield AT UBB& B0 @ gd@sttesitiata &z8emands that we
make a blessing, implying that some recognition by us that this comes from HaSh-m is a Torah
requirement. However, the specific form of a U & iw@s mandated by Chazal:
ai gUA mPxU (hva éaza alaiolBy aesaUWic U U0 aé aUx ai@ga UUi & ¢
'UU AUvaaadl ao@ ai gas Ué alaaa U
However, most Meforshim hold that it is only in the case of & a ¢tlat)Ui @kecomes a Torah
obligation. (@ a ¢ Ui psaiW@s)s wal) aé¢ ai Uély Ai xUQ@ @xaaé
It would seem that the reason for this is because the logic of the Torah, Torah minds and of
the world are all in basic harmony. (It is not enough that all three be logical, but that, in addition, they
be logical in the same way. If, for example, out minds were programmed to think in the binary code but
the Torah was written in the decimal code, then we could not claim that our logic was Torah logic. It is
also important to note that human beings are capable of thinking logically at a very high level, but still
not in harmony with the Torah. Thus we say x a UBiUin é U &4k @ é 1 évenlbf extremely
intelligent, but Torah ignorant people.) The source of the harmony between the Torah on the one
hand, and people and the world on the other hand, is rooted in the fact that the last two were created
fromthefirsti x 84é xi @U xnaaaUx® aane@l0U

0UéU0 =Ué fix nAxda aaa efic UAxU xU0 aadUWa Ui & axisiva i
afnali iToxa dUT @ Uidx Uaaxn alaxqplddae agernUadaadil
AixBp afdaaxU Oaxa afix O¢gxiiTal 0004 aceéea aibgwifisl anxp
o i R ~UuUa acaew@ gRaau

AUT UU adUuUT @ &4TU@ BAd&a@aagdREEa a'di

) . ix@paié a@ijpi1lealp UBOAA XA BRaa
A0x0 88 fadacél 0UUIcU aée aé aaslYesawmpe aany Geal xUC
arga bial UsaUi 0 anlUad nlaadaicéead alir@adU U@ UnUakaleaa & Aa
aaxi Uax damaUa& vdel agpUs ali 8@ =0Ua gUIAR Bda adallae &W WU G

Oaxaia i Vieassixx aadoad ali a@l Ueaddmwi Wax 1 kg gandlclwngx i
4¢ ntvapal AUIidéx 10U@ a0 eUkaeUBEls T 8ORaBE0T UcBHBUMEA
elUalUxbk Uacaéd Uad xax xaala xaxU dneeUxgayewaalbx &
ad Unal" abeideedbix ali"@odPU nla@ alUUU Aaleéea Baaex AU
DAUU AxYU a@xlx iaallc samxmicla cé orlHda othiae agixUa nUPUaa Onal
1ab aaagwe xlgiiyeaamx0WaspU UaaT @8 Wi xa 0VaU0U Uaaeé @0:
Ui Uil U UT aulU UU¢ adaaslU Uvaj@Eéelda va dJasdda & aaddux oadfda elaiau @i
Uc at3alll 4 a'®He @ik & Va-ad)i ad ¥§8Baapcid 20d80a 00U mailvpPAn 0@ 1
eladé atmed WHHFHEUV0UXa4 axida aaab @UF a6 i ®waU aadl
&l AU Alexé PaU &g cld UMW a@BT "Ud@ aU aRBAUGaaA U Baéda eaax
UDanlUciedl UHnHasd wEOUBAU avaga alaamiax@l shRedoanad xa
UddaaxaUflUaa UadU Ueégi xa &gk dafiWi dhdbsas) Gialc ceU@Wwu nlaal
e[ Ua:Uem@née U ele &aé UUaéa
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This logig exalted as it is, is in turn given its exact place and limitations b§) ey o
Logic is superceded by the received wisdom or by progh&pphecy (the wisdom of the
Torah) is above logic, for logic, sulfeto human limitation, can always be wrdnBo we
not see a long history of great philosophers, all arguing with each other, each using his best
logic*? This applies to the interpretation of verses as well. We interpret a verse according to
the receivedvisdom, even where the verse also lends itself to other interpretaimheven
where these other interpretations seem to be more logical or make more sense to us.

30U cda aa xPURaBURAE VDY xBUHEAaADT 24 BaBaraldi US
540 0@ 6aU Vaadmina®l0i @U0A Yaag Ualddi éxa on & 0 ealdBnsg U U

37T Uad® iYAUl UaUa xadé 1 déx ¢

. sax =UyYp0O aé U0

a8Ué@ aU &aavasd al aUidi ipbPx a®@dak 20¥pPBGecalad® RUBQI

aaUxada®as aaiYagx U0UaalU0 bR Jies 6aca éxdl@p apiamO aasd) <4 a 4 4

RédUTUadxaa fAx ed®xaoddyBpadolinede Uaamrgaaaaakal aasl
al x&& 0aGaaWsx xal 0& fiac#@eéed é@dad VEUYaGReR id1axé O

xAaad alaaluad Wigesm a0 salUaaadladlcefadaca 1 Ugalul

i V00T A0 akiaUm@G lacala =alU@ TUeéa TaUPU a1 nmalB&A aadl
Ui e Uk a&aUx0U

40€ UxU@cU =& 0R&aa Uiaipb0 aa UiaipUREgmi"@8i &R UAbc U (
Ui aipPa Uaéaa aoU naabps aé& &awagiu

Q.
Q-
Qo

8 Wo@kcamai U aaaai U xal pga VUd@@®dasn Gdaed ipYa aa
aY s ya

Ucaad aab UU0&éa ax aalx(ovlal Uai@é® Qmdxla xp0lda aaip

UBReéeiT x &aé @®UBR&aéxa UiTadU xURGéex ae@aeUBdexBdalauuarl @avaa
Uaé naxa gai dad 1axU Uai

AiAUe Rnaelelase@xVaamddiaé nU¥enaln oadap&acadds aa aa

®a@géda 4ai U AUxiTTAaU &da o6iea daU anbpg PiaU amxaabi al

aanalU naabn eacé UVAIiGAUPEBB I yPadanddang é@®prai xU@Aa i

aui ad @®acéU Yaicd UcaixagBUUé aéh aaBBUE QUB o7 Ao ax®dad xWixUd

xuUuu
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CHAPTER E: ACCURACYOFTHEU & Y é &

RabbiS.R. Hirsch states

There is no evidence or guarantee for the truth and reality of a historic fact save our
trust in tradition. All sorts of documents and evidences, all manner of internal and external
circumstances, may lead you to the conclusion thatgrobable, or almost certain, that such
and such an event did really happen; but who tells you that what you consider probable has
really happened? Or that the very documents from which you draw your conclusions are not
in reality forged?

All of the U 8 Was given to everyew’, and we are therefore required to take special
care to remember and accurately pass orlthBe\/‘.élqeevery generatigrnoweverthere are
4 4 224 B whb drebiioadly responsible for thed Y°.6 \&e clarify details of the) & é kzp

! Horeb, pg. 30
40 Uc Ua &8s di0oxy aea a é

B o Ba 08 A04a3
ani V0a angna idx 0UIa0U 0iUAQU a=@x0 #bE indxaald O
) - ) C GiUABm o UAaP ada
iUt ag 0AUI P aga pUa aé @UAa xUOU acaea Uiab agai U
x7 &0 UO0YU sUpa Uafné 1anl Uaa.

Above, under Chidushim, we saw that each Jew was given a special aspect of the Torah that was
unique to his soul. However, in addition, each Jew was given the entire Torah.

) a8 U %ai @y
éa ®eU aagaé Uxi
e a n Ua{ea aic ax az @& U
@a a'eéillgglel O

Aaaaad aanevaw éauvuun Yx

dacga anéeuvulUOU adaaabP ada &da aggdaal

Ve U aivYUa
Unals &aalalUladacdadanwia@l veziaezbedlDeaoasd 0UaxU aUT 0OU
aa aalip®ada aacad 1WUE &aWN8 @& &@® Ubg e Ubsanacaholx ani UR
UDai Yé #0faxkY@PaoUUs alag adacavyblaé®d aB&dc W amEdr & 4&a
aUna ax aa 4aadao aas»eax i WEHxml& G@saGUiaxU@aée®d ail
Pxeéel fAxi OUBUIlRE Uewa( xsal naddadoa U@Ui T anuUi Uae
This is the reason why an Amora would sometimes argue on a Tana. If the Amora had a mesorah that
differed from that which he heard in the name of another Tana, he would not be arguing on his own
authority:
d doei aée Ui abp x@i Uadad@xsswspi ageUs
o o o R - ) ) Y& aivyYUa
agyq U )Ualan ad (o Ua Uekad déad 77 Ui d&x¢d &aai @gU a@gia >
i.aUx naauUs aai @U Uécg

(i.e. the Father said to his son: Son, even though this is my position, you should not hold that way.) _
AQ AT YP xagP@s) d@x U4 x
aed féddameBada®@xUUaé alUi asnaedia oaze & nlléads axgkllaa a @ix aéa
aai ai U Ax Ybxal agarma Hauw @gaarmadle U
The lesson here is not just that the halacha is like the majority, but we find out the Mesorah by asking
those who are entrusted with it. Wherever one of these Sages would bring down the Mesorah, other
disputing sages, lacking a Mesorah on that issue, would accept his opinion: . )
Usa"eb nPalalon oa =ava axU &a@i
Nevertheless, the Ui U & & wais giveeréthrough specific individuals:

U@ x
U acaed Uil

— %
QJ° 1}
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asking those who were entrusted with it, and we are required to believe that previous
generations, including & & U &imgélfj were faithful to their mandate

Great care was taken to be as exact as possible with respect to every detail of the
U & Y, éah in the WritterLaw? as well as in the Oral Latv This hasworked its way down

R& eU aampbd ai U
Ualaya UpUaa ®©Ba ééééﬁ@a@(&a alag y xalDa (A Uisyéa x Uag@i @ éaca
Uy @épc xaU Ui &aa xUssai (A asa0al i G@pé) amsas @ exd006 Uha
Ugs Ui UAU Aiaed ¢U0aQUY@PorgU&aEl VDU Uagia x&ao6 i6éxU
U140 vUa@@ aUxi eeax aalel
Hence the Rambam, in his i Ua ¢ 8 & U & U fara éthers Qb&nilfy the specific person in each
generation who bore the responsibility of the accuracy of the Ui U &lévertheless, the collective body
of Talmidei Chachamim in each generation plays a collective role.

(See for example, & & a b UMaharalln i UPpg. UgFUUU UE0UUU fAeca adecy Uxilcd |
Upa &aUacdw@ 7i &aU0U&8 Upx Uag@ Uaguad Un8OysBa8BPHEAABOUDYVDE
UbxU Ubx &da &aix Walgjlala Wixa W aéxaa@ic W aalh ¢ 1 Y

AR UT DWaga U au ¢t Waee
TUi Ui Ua avUa aé UnadYidpicox @avYai ¥ Ug:

adai VU Galamalt Uaaé Ucagi 084aa UcUnclO xal UcaUa@ Ufé |
A a

) N ) ) x x &dai@uU aaapU i Ux
Udaex i 8xU&aa@hio® Uba a@x U&ié ai@gUu Us& i@U idx aai@u
Uieb Ux Uina Abx AUx Uaaéex alUc¢d 4avu xa@d eni Ui a
filacoda "diaivuil O a
U & &epeated the prophecy to seUi, tHhen i Y é & i & fi, ahen the 70 elders, and then to the whole
nation. s U i taight the last three groups in turn, and 1 Y éthedast 2: o o
aaaée Ueé@ix xa UAUU|aw,LDxaaaeean68eUaaLUaU Udlai LA Ux ifddgi UU& eea T |
dxi da &da _aé &aaiol_ URRSAAU, MAPVED 6xaxUWaEGEUARBEAODT w0
asl fAxa UgUAgU xaUUP: UU|l3ﬂJU|aléaJ|léaeaUU|Uaalfia xBUU Ui au xei
da axU anuU&d 23y éaull gaéUaamea@ﬂklmA@JwaMuééAU’aﬁAJpéuaU VO &
RP5U RO &da8i UeeaiedlhiUkd @Gicde a algaatosatl) xVaxa O0R 488 ad ¢
EUUU UeUs xi U @RrMT00ZAMA aabdi albacac keaily Ua 0 i
. iUagdaa @s&ivi U a
Ug Uaécaatvd@d Ucihc RWHBW 1REIOU LA a)a Uifié ea i a@fe.c WU agdapyda U
if Uapa
3 R a eaduUlal _
Ui Ui@gs fAUafdUxUsa@aae dai @¥eUVU&AUVUXT T
@ veuaus o
auuil Uaeéeg Ugan daa xifTad aai iU ghiaulU afle xWadc éid xU aillaxd &8
. ~Ucginaaos
uaei uvai Ui Ui @ Uc¢da
DaUee AUER U@ xjac¢d Ux Abx fdUx Ux fdAbx. U@an
@gaa u Ui Uf 7 eedl0dBYVadd eoaaaen
.YeUa Ux @ fia xax ala adoUadxa@elibmaie
L o Uau"ep ao
aéééU'lé\(ZJAUéM@ daiée aaioéU Uégdgix aaUa_ xUUs aai.i dg é
AU@T aathégillaal; 8 UG T UT U0 18x &0 UUaUUB aéa =x=aaale
@U"evy'® .Unaala angnas Ui UAU iéee@ anaae
@ xa @nad UUaaxa diaa

AUx" @aahi Gead) 1 U0a Oe 4é@3 071 UAD AUT aedad evaa’™ U aUcga
é('Ua aa@Uxo "aiaddUseada kada Vv amaak ar JBe =0U0a@ i aU:

See Rabbi Lopes Cordoza, The Infinite Chain, pg. 107-120; The Authenticity of the Orally Transmitted
Torah.
So careful were the sages with the Ui U éhat there are countless examples of fine points which are
debated in the Gemorah even though they actually have no bearingon U 4 & U
Forexample,t he Gemor a i n Er uvV i-apopuatedsection that jutsiautofronn thehrciyé i r o
proper, citing two versions o#¢ derivedfrowihegwbrd feludhwhictdo, one s
extends the mother s cont our sx, asiotiated witd the ward for adimbe s pel | e
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to more contemporarytimes as well, aswe still see consistent attempts to preserve the
integrity of theU 8 Y. €@a many occasionshe Vilna Gaon wrote thaKlal Yisroel had

entered a new era wherein confusion and false ideologies had invaded the inner sancta of
Jewish life.é Ther eMes@aaad mwasadssumaynde atntsanti ttth
from generation to generationThe Gaon [therefore] sought a solutionby creating a
hermetically sealed shelter from the deluge of falsehood that was raining in on Jewish life: the
yeshiva?é Fr o rbeistnfideashof t he Vil na Gaon, yeshiva |
was studied and nothing else, where Torah thoughts anelsvatavailed and nothing efe.

When we come acrosséai Y dnftlae transmittal or definition of a segment in the
U 8 Y, & efirstly as a result of forgetting the detaiisthe U 8 Y @vee timé. Consequently

The difference between the two may seem to be only academic, but it is vital: The x/é is part of the

Ui U énhé precise way in which a specific rabbi - a link in the chain of the Ui U-&had expressed

himself (Rav Zelig Epstein in the Jewish Observer, Oct. 1990 pg. 20).

Another case in point: Shmaya and Avtalyon, who were the leaders of their generation, and passed on

the Ui Ute Billel and Shammai, were unable to aspirate (pronounce) the letter 'Uwhich introduces the

word sea (8 liquid measure). When they referred to the volume of water that could render a mikva

pasul, they expressed themselves in terms of hin, prefaci ng t he wor d Mail @&dullt he wor
measure) so that it be intelligible. Hillel and Shammai after them had no need for this device, for they

coul d pr &inouwicteh Aino di fficuMale édause thihiehowtheybads ai d 0
received the information from their Rebbeim, and AA person is obliged to e
| anguage of (bid pg. 20 eseecdmenentary of the Gra on Maseches Idiyos)

In addition, it is essential that the Mesora not in any way be compromised through the distorting

intrusion of personal weaknesses. A dramatic example of this is an example offered regarding the

Divine justice in the death of the 24,000 talmidim of xga fi®ur i ng Sefira, because ft]
respectfully wité&wakemoktheiadeath, theeworldovaslleft with la void, so to speak;

without the vast amount of Torah they had mastered. (In their place, five subsequent talmidim of Rabbi

Akiva emerged from the South, and these five served as the primary vehicle of the transmission of the

Mesora to the next generation.). € [ Sur el y] the Torah that had di sappea
should have been enough é to earn these men a repri
commentaries. Their lack of perfection in Midos disqualified them, for they would have been flawed in

their role as transmitters of the Ui U & dvas for this very reason that they died (Ibid. pgs. 20-21 See

there the story of Rabbi Benjamin Diskind who was willing to die rather than tamper with the Mesora).

lIbidpg. 17. iThe same precipitous decline washuosnoted b

Yaakov of Lemberg, Galicia, a contemporary of the Gaon. He wrote that he was witness to a spiritual

poverty and confusion so radically different from the atmosphere that he remembered from his youth,

when the streets had fairly throbbed with Torah. His first impulse was to secret away his Torah

manuscripts, for the times were simply not suitable for publishing chiddushei Torahé Onl y | at er di

hehavesecond t houghts and decide to publish after all .o
aab Uadan xiadg MEUIUQEGHEIUUEW eUe nlUdd aé¢ aaab a

% This is contrary to conventional wisdom that has the Ga on 6 s Rela Chaim,dfounder of the
famous Yeshiva of Volozhin, as the initiator of the Yeshiva Movement, when in fact the Gaon himself
created the progenitor of the Lithuanian Yeshiva by withdrawing his talmidim from the refuge of his
home and private study hall.

% Rav Zelig Epstein states that this initiative safeguarded the integrity of the Torah until the outbreak of
WWI. In less than a year Rav Shimon Shkop, Rav Baruch Ber Lebovitz and Rav Chaim Ozer
Grodzinsky all died and the great yeshivos of Europe were all lost. Rav Zelig Epstein then proceeds to
describe how we managed to maintain the integrity of the mesorah nevertheless. (pg. 22 and forward)

4A Rav Dessler states that had we Aheard the whole Torah from HaSh-m himself, there would be no
Ub aobthe Torah. (56 & WUa&aya Oiaa
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in the attempt to reconstruct what was fiitgr’, human differences lead to disagreements.
Whenever those entrusted with thed Y Wese arrogant or imperfect in some relevant and
significant way, forgetting took platéeven there, however, there were usually exacerbating
factors causing the foetfulness, most notably the fact that a particuldrd zhab not been
relevant for an extended period of timd)evertheless, evel 4 &ed R  @péiating &tdthe
highest levels will have dispufes

Secondly, @ i Y &ndyeeome about as a result of differipgrspectives Ultimately,
these disputes reflect different views of the same redlity. Y &&vaes from theoot word
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fitlapalU UpasU aeUdoiaxU Un
Although the Talmud states that conflicts of opinion arose because of moral decline and negligence in
study, the sages also saw them as beneficial: Every controversy that is for the sake of Heaven shall
endure and every one that is not for the sake of Heaven shall not endure (Avos 5:20). (Rabbi N.T.
Lopez Cardozo, The Written and Oral Torah)

3 An example of this is Havdala, which was taken out of the Tefila when it was fixed on a Kos and later
restored. The sages could not then remember whether it was supposed to be in ae¢ U b or Wtietker it
should be a separate Brocha. (Ua fA)Jduring@the mourning time for Moshe Rabeinu many laws
were lost (.Y B U)j dgdinfibecause of exacerbating circumstances. However, the Rambam, in his
fi Ua ¢ & & 3 staika thiat iUT U Avasinot a function of forgetting:
i dxcBa@BaUB&S acoUU fiax Uagl &@iii A@da Ep x@lioggmesd ad a
¢ AUUIi 40 ala Ua
However Rabbi Zvi Lampel, in his Dynamics of Dispute, proves that the Rambam means by this that
ithe Sages were open to enlightenment by anyone who
when warranted. Though it was entirely possible for a Sage to have forgotten information, to have
never been taught it or to have erred in his reception or interpretation of it, he would not cling to his
opinion if presented with facts showing him that it was only arrived at because ofthesedef i ci enci es.

(Pg. 79)
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i & Rvhich means a pard i Y &dsaits wherdifferent people see only parts of a whole.
& Y &dmes fromthe wordd Y @@ fvhole anda ¥ fis therefore theresultwhenall parties
have a complee perspective of thingés stated abovehei"é U fiiytbe final connection of
the Torah with each individual Jewand ce each individual Jew is different, that
connection is going to produceddferent angle of Torah ieach persarBeing thatvery few
Jews have a total overview of all thariousangles of the Torah (even if they would know all
of Shas), machlokeshe presentation of differing angles of the same thing, is an inevitable
resut. In truth, we should rejoice when someone disagrees withassit enriches our
understanding of the issaéhand.

When we come acrosstai Y atReadisagreement is always on details and never on

principle$. The issues of dispute usually concern technical points of law that rarely relate to

Lata higher level, these different levels fuse into one:
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All Talmudic arguments are about hairsplitting matters, hence the popularity of the phrase "Talmudic
hairsplitting." But the very fact that the rabbis argue over such insignificant things shows us something
crucial: All the major points are agreed upon! Maimonides tells us (Mishneh Torah, Laws of Mamrim
1:3): As far as traditional laws are concerned, there never was any controversy. If there was any, we
may be sure that the tradition does not date back to Moses. As for rules derived by means of
hermeneutical principles, if they received the agreement of all the members of the Sanhedrin, they
were binding. If there was a difference of opinion among them, the Sanhedrin followed the majority,
and decided the law in accordance with their opinion. This principle also applied to decrees,
ordinances and customs. (Discovery Seminar)
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day-to daylife: details that relate to hypothetical, borderline, remote or rare, @sepposed
tothed Y Y1 & Addiindaét, most of the Toraprinciples have never been in disgute

0T Y éisBiraavitabIe when human application is requirgdmansare never able to
have the exact sante &’ Candthus the natural state of man is to be in a stateiofY & Bse

! Maximum and minimum measurements (May a sukkads height babout38ss than
inches high? May it be over twenty amos - about 40 feet tall?) These are all relevant to emergency
situations, not normal ones. (Zvi Lampel, The Dynamics of Dispute, pg. 10)

In the Talmud (Tractate Kiddushin), there's a discussion about the wedding ceremony. The groom is
supposed to give a monetary gift to the bride underneath the chuppah (wedding canopy). The Talmud
says the gift must be the "value of the smallest denomination" -- and a debate ensues over the
definition of that term. Translated into modern terms, Shammai says "smallest denomination” means
the equivalent of a dollar. Hillel says it can be the equivalent of a penny.

For the next few pages of Talmud, the Sages argue back and forth: it's a dollar, a penny, a dollar, a
penny. This debate is still going on 2,000 years later! And in truth, this is a totally theoretical argument,
because anyone who tries to give his bride a penny or a dollar is in deep trouble!

Both Shammai and Hillel agree there has to be a wedding ceremony. They agree there has to be a
canopy. They agree there has to be a Ketubah. They agree there have to be two witnesses, and they
agree on the qualifications for witnesses. But we don't read about the 99 percent they agree upon. The
one thing we do read about is the debate over how much the groom is supposed to give the bride.

The rabbis were so careful and meticulous that even when it came to the slightest point of difference,
they wouldn't let it pass. "No! Let's get this right. If we have a difference of opinion, we have to iron it
out." The big issues are all points of agreement. Only the hairsplitting details are the points of
argument.

Concerning disagreements in the oral law the rabbis only disagree about the minutest of details, which
shows how vast the points of agreement are and how meticulous and careful the rabbis were to get
even the smallest matter perfect. (Discovery Seminar)

In early generations, there was just one unresolved dispute: whether to do semicha on a korban on the

chag. ~ .
) O¢c az&0UaUP
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(There were other disputes before this time, but these were resolved immediately. (43 B & & & a"b U
R U X.iFdr &xample, the Gemarah in Sanhedrin (R Ybrings a fi T U &iriég the time of Kings Shaul
and David).
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Some of this was indeed a function of textual loss R o o
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a result, differenSages may size up a situation seemingly opposite from &dugges, each
one understanding a different dimenSioithe different minds of meneaveintended to give

us a complete picture of the Torah from all angl&serebre, a&cording to this, the type of
07 Y avRich arisesout o) 8 Y 0 & & dsé positiva devefopment, and was intended by
thed & Y & . T@idtyp& of disagreemenis the positive mechanism whereby the fullness of
theU & Ys devealedbecause the U ch¥smanydifferent dimensioris All of these views are
legitimaté. All were given as a part of the Torah on Har Siasiwas promised in advance

e @GUnaaa abBaie&vanav@pad gUi7 a nixa . Ueaxb 400 aU011a alkdda @lai ac
) o A  .AUT UEaPAU naex@ i Uéa sdU& Ui aal i
AUiep@ AUI Uedal AxU &aaieel da fAx Ui1g idxa O¥¢Px UDanBialg
aflit Uapd aé UU&éaU &aat UT UUAU AUI VeaUl i panaaROTUMaLAa0oU

"Ui UAU ReL dU@da Wa gUI Uad pkx@all adRasHmAd b Pxaindad adJUR ¢

The moment there was x i @t the beginning of creation, there were beings that had separate
identities that would have to struggle to find their way back to unity. Thus, the 2" verse, which
describes the consequences of the creation, says:

alUacaéao®lip UOAMaU 17 x0U

The Maharal (Ner Mitzvah) explains that these 4 words reflect the classical deviation from unity (4=all
directions) inherent in the creation.
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Both viewpoints are the words of the living God. (Eruvin 13b, Gittin 6b)

Rochel Harbater, Moreshet: Rashi in Kesubos 57 claims that the truth of a statement can change with
changing circumstances. What in one case may be permissible could be forbidden in a different
situation. The Sages may very well be examining the case from different angles, hence the difference
in opinions. Rabbi Gedalya Schorra (Ué 4 é @8 Wi (HiaA @ B a0 bas & similar approach
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by Gd to Morshe Rabb,eiﬁu It is a mitzvah to understand all of thegeven a rejected
opinion has a dimf U 8 ¥.0At a higher level, all dimensions existDown here however,
we have the findll & &vhich represents only one of these letels

in which he says that not only do time and situation affect the permissibility of something, but so does
location. The logical conclusion for us to come to based on these varying commentaries is that there
are apparently numerous ways for us to understand what G-d is asking of us in practice, all of which
are genuine.

OViéeoUU 07 VYareese Y@ WFas Up @ hadd ke a0 ava giifae UaY s Ug
3 BGM @6 0¥ BBBee"Us d)f WABY Vo Ye y¥nUUUPHO0aed UaYQBU Ualo oa
deP@(ella aaa oVéjparhDoll UDea@imel) aaa @ayY adaeéibay évYavU
0i YaRaUadelile WRAGW YO U M epadll & 45 oo @lin Sidas a&na ae U
UaaRodaxobyal BmedlBadvoyy UNBPAYRHOY aenl avabaegl o0
Af ¢caddé YoYOD UYUGAY adaaBR aaivag :

a )
xU aaieUx ai @U dx &0 (irkd éaliaddl fiexald 44 agaa R&E aﬂgi
Uua a

i fieai
auna 1T UU eax a Tax UYU &
U & x@& H,pi a® Upeé
| . aaaa0f siva
) ) T UUR '®dc&aRaaac®a® UFaHE Uaus UIUU i oL
aacé RAU T Ueaxa akcl Wm aa@la aali@es ghoBEpraizéba
anvaa UeinM0UxBaAW 34908 axida adapalalaadslYi REBA
aa Uaze Hax0a U mAIUW )&atods Ual Ubx Ui WEGmxRaiay &YV casadi &
xU00 a070 UaUadiaaad Uarnadsmi jXaeradss xa80Aa00 aacindal ¢
aalanéel aaaabUU®%anf8besd Ubxnaali aaa aaaelUna aaioU0
OO0 T Uléda@adpbd agaces Uaavaog! Umagiaaba@dgl x80UU i U0
e¢fic Ubx &7 &adUa Ui axU adaaab aafilUax ai @du Uax/
o ) o o 160U daagdgé&Uadcii dUI
030UT @ &7 '@d i @0aaaaddialn aa4éR UQ @axs AxQUBURUBT Gdk NH@
Ada aUaT U UVaWaw AHfadxad axdaa
Inb a d & U, the tirdehsions of U x & Wilkdisappear and only the dimensions of Ui UaBI remain. A
aadab acaé iaixadi'm@éae UVawaU VYUcUU. iBEx@roUaaa Uasl
Ua. a0 4a4 aaécU 81 U3 AUB0U Uia% GGxaE nared 0ED@EVB@U 0ial
OVaxé diagla 2t @Uialan a234¢éRB UQD xaxd. BxHUMURU @i AU (i 2@ 4 o
aaa alait U UalO0OU AUxaia Ua 0al x:
) ) o A pEUsxi i x@iOAUU0 i x@ &
5280 28 U@ 6ad Aax0 xU0 =al axnakedie waaxae bowa xf AU
.. 01 Un@ =al aiala RUSé T@U xian xal 1aUx0 UUea U@
01 UAg T @UU.UEaB damcacs® mw: a Ubx aBHx ama as®®mU aUx ac
ealU i1Uéxd Ucabpgd exa dal ifAaldglrad PWc IND @ o &@ .4 GaWA
343 nax0 xUU0 2al0 aadl UUaaa&ls e@ainld xUO0 . Bid@eE iEa Bad s
®eal aiauva RBRUde TQU xian xalU 1TaUxU UUeéa Uik doladean ak U
Ui Un g

Rabbi Dovid Bleich: Introduction to Contemporary Halachic Problems é

No one has ever suggested that it is not necessary to recite birkhat haTorah, the blessing pronounced
prior to engaging in Torah study, before studying the words of Bet Shammai on the grounds that the
normative decision is in accordance with Bet Hillelé

Rabbi Nathan T. Lopez Cardozo, The Written and Oral Torah: The dynamism of Torah permits two or
even more opposing viewpoints to be correct at the same time. Even though practice demands that
we establish a law in accordance with one opinion, we can still maintain that these different viewpoints
are true. The halachah discusses life in all its aspects, and life is full of contradictions, as are human
beings. Each person relates differently to life. Only by being put in a state of both interdependence and
independence does one come to understand the complexity and totality of life. For this reason it
becomes necessary for the halachah to allow, and even encourage, disparate opinions. Our desire to
establish one way of doing things is a weakness of being human, for we find it hard to comprehend
opposing theories as being simultaneously valid. Because the human condition dictates that
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Since each view represents one angle of the total picture, and becausé thel
follows the majorityU & & U isthé& most comprehensive view of the total reality which any
opinion can contaf However, even down here on earth, and even aftet) thethab been

something be either true or false, rules were made for establishing halachah. Yet, in the world of real
truth, both theories might be valid or the first might apply to one situation and the second to another.
The debates of the sages show different sides of the same coin. Maharal writes:

One can maintain that wood is related to the element of water and be correct and one can maintain
that it is related to the element of air and be correct. The same is true of the Torah. Nothing is totally
impure, without a pure aspect. If someone declares an item pure and presents his arguments to prove
it, he has only demonstrated one aspect of reality. Similarly, when one declares an item impure, he
has only considered another aspect. One who declares something pure and one who declares it
impure have both learned the Torah, but each one saw the item differently. However, God created that
item as a whole, and He has the ability to create it in a manner that can be viewed in different ways.
(Be'er Hagolah [Tel Aviv, 1955], pp. 13-14) é Pr acti cal halachah is deter mi
coin reveals the most important representation of the issues involved. As Maharal continues: ...to
establish the halachah one must assume that one aspect is more important than another... though the
other aspects should not be neglected. Indeed, one who takes account of all aspects will perceive the
thing as a whole...

The school of Shammai was generally strict whereas the school of Hillel preferred leniency. Both are
G-d-given attributes and were employed when G-d created the world. As such, it is easy to understand
how they can both be the words of the living G-d though they seem to contradict each other, for they
reflect different perspectives. Yet the establishment of a practical halachah dictates that one viewpoint
be declared binding. Maharal writes that the school of Hillel's view became law because the world is
more dependent on kindness than on strictness. R. Alexander Safran expands on this: In the view of
the school of Hillel, the Torah was made for man as he is in his present condition, weakened by his
own sins. It must be expected, according to the kabbalists, that in the messianic age - when man
finally turns back to G-d and regains his full strength and his original power of sight - the halachah will
be applied in the strict form of the school of Shammai, the original conception of the Torah. Indeed, G-
d originally intended to create the world using the strict criterion of judgment. It was only when He
realized that the world could not thus survive that He added the criterion of generosity or mercy. The
messianic age will see the glorious restoration of the first age and man will calmly endure the divine
strictness because he will recognize in it the true mercy which human weakness will no longer be able
to reduce to mere pity. (The Kabbalah, p. 128)

The polarity of ideas found in the Talmud is the very proof of the vitality of the Torah, just as the
polarity within nature is its grandest aspect. Modern physics has its complementary principles, as seen
in the wave theory and the corpuscular theory of light. We can profitably view light as consisting of
either waves or particles, even though the terms are contradictory. Similarly, the arguments in the
Talmud are simultaneously true. "Through the constant tension they create, they guarantee the
equilibrium of the Torah and the universe” (ibid.). As the Mishnah states: "there will be no end to
conflicts of opinion until Messiah comes" (Eduyot 8:7).

A slightly different approach is adopted by Zvi Lampel in his Dynamics of Dispute: The questi on i
can the Sagesdé variant opinions all/l parall el absol ut
false assumption that there is an abstract, Absolute truth to which even He is beholden. This is false,

because the only fdhimsetf,landtowsidd aof Hin trubh isinsnexistent. Since there

is not abstract Truth to which G-d is bound, when He decrees that any conclusion drawn by a Torah

mind (when following his clearly defined limits) is truth 7 it is truth. (pg. 2) (The author says that Rav

Shimon Schwab carefully read this chapter, and fine-tuned it with the author.)
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In another place, the Maharal describes the Halacha as the opinion which is the most Sechel Pashut:
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paskened, we may still have a situation where one opinion may apply in one case and another
opinionmayapplyin another. This is because we recognize that no opinion, even the one we
paskenU & & Oai be considered to be decisively true over any other opinitimerefore,
although it was forgettingor lack of clarity which originally broughtout these differingy

views, this was, in the long term benefit, for it forced people to see the point of truth which
they had access to, ultimately revealing a greater richness of) th&/ tAs such, the
possibility ofd i & ®aeanticipated b Y U & Y &t acconithibdedfor in His U &%

Since forgetting 0 Y anddiffering opinions were both a real pos§ibili&/,ﬁ Built
mechanisms of recovery and resolutioto HisU & ¥ Bor example, thé Y U serelded to
recover lostd Y aandithe rule ofU Ywéas used to redve machlokes This was possible
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This in fact is just another way of saying what we said in the body of the text. The 3 U & & redleitd the
most comprehensive dimension of the truth because it is a viewing of the truth from the most central
position possible. Other dimensions of the truth, although still legitimate, are views more from the side
so to speak. Since no one can grasp all dimensions of the truth with full clarity, it is possible for more

than one opinion to represent the truth even at the final level of halacha (¢ a7 4 aa x

! Only when the Torah itself tells us what the halacha is, is this the halacha psuka for all time. Even
then, this does not mean that the other dimensions do not exist:
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* Itis difficult to know why the original machlokes of semicha was not resolved in this manner. (In the
Mishnah in Chagiga (@ & & "épit talks of the machlokes continuing for many generations from the
time of Yossie ben Yoezer and Yossie ben Yochanan until the time of Hillel and Shammai). Elsewhere
we brought Rav Simcha Wasserman as saying that the later disputes of Beis Hillel and Beis Shammai
were not resolved because they were not lemaseh at that time and therefore a vote on the issue was
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because all of"é U fii¥ ditimately contained i@'U i YTtheo Y U awerditee mechaniss
that enabled revealing'é U fi froin the &'U fi Y This was only allowed where the oral
tradition had, in some sense, been compromis&therwise the wholeU & Yvould only
have been for those earlier generations before forgetting took pladie cannot be thad i U
only wanted thé) 8 Yobsome generations and riot others.

When an issue reaches clarityexpresses itself asel) & & I the previous section,
we explained that in every i Y &h@ disputingSages were reflecting differing aspects of the
same higher reality. In facthat reality did accommodate a dimension of something being
@ ae while simultaneously accommodagimnother dimension of beirdg Y ) &heU & awvéis
the resolution of these dimensions, in the most comprehensive way pbssitiethe
practical world of action down here.

U & &chlh also be defined aket final bringing ofU 8 Mndo this world; the final
distilling of abstract principles ot) 8 ¥idto the day to day realities of lffeThis is an

never taken, but here we cannot say this because all these generations lived during the time of Bayis
Sheni.

UdaocaaeixgUU ailUal i 8B¥0 aaé@calUballaWaaémeg idxasalaaxa
wp Yx Ucesasydaiaed nx al noalaasdddadalaGhale xU00
eapeU a€06 Ui UA ealU UYa eax QUS eacé U g

X APBYBi VAT dA0 WU
gUnalU & AUaxi aag@ UY aeé
Rav Dessler continues to explain why when the Halacha became a little unclear, we did not simply

check out how the Torah observant community was behaving. Surely, this would be the best way of

deciding what the €"é¢ @ & ltad been saylng about this issue all along
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ongoing process in every generafioffach Jew is supposed to bring thi$ dawn as fahe

cart, and & a result, anyone who would want a relationship Wi fi Yi.6.isad a8 Y4 sea o

alai gU UepPald ®adaalUxi Uaw #d0Uesaddsa@Wiaslar Vaddisa U ai gU
2eUac¢ Wkaaau

ALt hough the Briskers might argue to the contrary, [
daily living is enshrined in Halacha. There is a huge area of our lives designated fi U @which is not
specifically mandated. Although there are considerably more halachik imperatives in our lives than
most of us realize, the period between minyanim has large areas which are open to our own creative
decision making and only generally covered by the injunction, Ua Ui  &Bud dvanithat U U iisd
understood by Rashi, the Ramban and others to be a negative injunction, in the words of the Ramban:
O1 Unr0d 1T @ & U UMdivever,lJd axpa dshodiscclearly that being 8 U Uas a positive side as
well Clearly, when we say a U ¢ & U Tin ainyd(xa iw@ have some positive U & Uil inind, and not just
that the fi U Uaireggoing to keep us from doing something negative. So too, there is an expectation that
the i U airi our lives will produce something positive, and not just keep us out of trouble. Here, the
ability of someone to see everything in his life through Torah glasses is essential. We have to deal
with work, politics, fi nanc e s, al |l sorts of relationships é with
Torah.
One could argue that when one acts Toradik in one's area of fi U §dne is also bringing the
Torah finally into the world, just as when a posek paskens halacha. In this sense, &"¢ @ & i9 & part of
our i U guist as it is a part of our U & & The argument with the Briskers, then, is a very narrow one.
One of the areas that give us our Toradik perspective is Agadata. Another, according to Rav
Hirsch, is the symbolism in the Torah. The Mishkan, for example, was a symbol of man. The details of
the Mishkan give us a clear reading of how we are to construct ourselves. Rav Shimshon Rephael
Hirsch held that such symbolism has to emerge from the halachos within each sugya. Symbolic
interpretations must not only be consistent with the halachos; the symbolism must emerge from these
halachos. (Contrast with the Moreh Nevuchim who claimed that we could not understand the details of
the Mitzvah in the context of their ATaamo.)
Another source of a Toradik perspective is the stress and emphasis we give to certain midos,
issues and aspects of our lives over others. In addition, many of these great underlying principles,
although impacted by halacha, are not entirely halachikally proscribed. The & & i 1 @fé&he Ba@ambam
was not even articulated in that form before his time (though some of them can be defined as
Mitzvos). In fact, Rav Yosef Albo (4 a i 17 é YUneld tiaé there were only 3 such principles. The Torah
does not explicitly discuss b a did)Gaxa a i & U . fiha g @olds that thereisnoti a R 7 & toOU{ &
believe in HaShem. It is a U bthe whole Torah. (Ramban: x UUBfU&i a0 1 é9 Treé AUUSU
Ramban, as well as most poskim, hold that there is no chiyuv to daven daily to HaSh-m. It is a chesed
that HaSh-m granted us. (U U (Ai8& A @2 &)TAccording to some, the Rambam does not hold that
thereisa U Utd do U @ U;dniy one to do & U.Uraeltype of chesed we are supposed to do is, with
the exception of a few Derabanans such as Bikur Cholim and Hachnasas Kala, left completely open to
us. According to Rav Chaim Vital, there is no U U itedwork on your midos (though all the fi U Uderdand
some application of i U Wévelopment) (i Ud a & & @amily @0 &hinuch issues are also loosely
proscribed and it is questionable whether a woman is @ a olgetmarried. ( Ua é @a O0Ui & "iigdal 11
T aup Ug@ial UUAI&his endans that we have to have a way of applying the Torah that is not
restricted to purely halachik categories, though which have to be consistent with them.

aax@0 aadapa 0Uieal URi 46480 0UIM Uaad@bs On 0oaiigedisyin®pa) &
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would ultimately have a relationship withd & The final authority for thd) & aHdwever,
was invested in th8ages of every generation

Rabbi Dovid Bleich, in hisntroduction toContemporary Halachic Problemstates:
"The verse'Judges and officers shall you make for yourself in all your gédesit. 16:18)
bestows autonomous authority upon the rabbinic judges in each locale. They are empowered
to promulgate their views in the area subject to their jurisdiction. Thé popallace may,
with complete confidence, accept the teaching of the ledir’é . Only upon a decision
of the supreme halachic authority, tBet Din haGadol sitting in Jerusalem, did a given
view become bindihg upon all of Israel é
When a caseane to the Sanhedrin, the majority on thed 8 GrulleePé It then
beame Gd's Will that we follow this decision of the majority

VUadaaed@dBm aa iUavaUl UUaaay &aGeas afead ise Veabasd @OU
da aa Uséadaa nUaaii eaxd nUaEOO®daanUaadi a® UVaalineadul

o o . UiA 0UiR aUgab
aodiadd UUauva idx 1@08¥¢ eV i@eda xGOBT U adég aé iUapaé
Ucadapra apgUial anaadxU s8U0ieU aeée aé U@ UUcAnlGEi &% Ui & |
UéuaU aUaieéa &aaada UAsU aUa|®U Uapi 6 adasillaalaadaaeaangua
dacUaUT U Ucgcadab ai @Ealiawd an Ucazeel cakhardd aaba o =aloau

®4Y dagUUyUpaUfam ai UUGs UcaRrReUsU Ui UAU

% Thus, in the city in which R. Eliezer was the chief authority, the populace chopped trees, built a fire,

and boiled water on the Shabbath in preparation for a circumcision, while in a neighboring town such

actions constituted a capital of fense. R. Eliezer bs
suspended not only for circumcision itself but even for preparation of the necessary accouterments of

this rite was authoritative in his jurisdiction. The contradictory opinion of his colleagues was binding in

their jurisdictions.

*Rabbi Alfred Cohen, in Daat Torah, adds: In ancient times, the Supreme Sanhedrin in Jerusalem was
empowered to issue rulings binding on all Jews. That was the authority of Daat Torah then. Nowadays,
however, that prerogative no longer exists. In today's circumstances, any Jewish ruler or leader, or
even posek, possesses only limited authority, confined to the area over which he presides, whether it
be his students, or a congregation, a town, or even a state. No sweeping pronouncements by one
individual can obligate all Jews to follow. The Rivash in his responsa affirms this limitation: A rabbi is
[entitled to make pronouncements binding] only for his students or his congregation; and certainly, [it is
not possible] for one rabbi to make decrees or ordinances for a country other than his own. The
Meshech Chochma makes a very important point: Even a great and true Torah leader, whose vision of
Judaism is clear and whose wisdom is profound, has to decide not only what is the right thing to do,
but also i how the people will perceive ité .

Maharatz Chayyut concurs that the Sanhedrin was empowered to issue binding directives for all Jews,
but he notes that was "only specifically when a matter was adjudicated in a conclave of all the sages
who were then present in the lishkat hagazit" (the official meeting place) He continues to add
particularly that as far as the opinions of individual rabbis recorded in the Talmud, who may even have
issued decrees for their own students or city, all these do not fall within the rubric of "do not deviate
from their words", inasmuch as they were not formulated in an official conclave of all the scholars,
which would apply to all Jews. Once the rabbis have met in conclave and voted on a position, it is
forbidden for the individual rabbi in the group to continue to maintain a divergent option. It should also
be noted that such a conclave, although certainly desirable, does not possess the authority of the
Sanhedrin of old.

As Chazon Ish concludes in one of his letters, "But nevertheless, the praiseworthiness of a Torah
scholar does not qualify him, unless his fear of G-d takes precedence over his wisdom, and the Torah
wisdom does not find its place in a closed heart."

v 0% Uan
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This also has implications for how we understand the Chumash. Thus & & a b Ustateslhat after we
know the Halacha: ) R o }
gunaw Uaauu éugi a
and even if there are other ways of learning the pasuk . . . o L .
Ua Ua m0armU AUPUdA eUUaRg UYA
The status of the rejected opinion will vary from 7 € & T é.4df it is a more stringent opinion, then
sometimes it was considered ai P @U & U aedl coultllie dollowed by those who wanted to do so.
Sometimes it was simply regarded as a x i & Wwhizh someone could do if they wantedtobe &da xi Ua
fi U é. Bl sometimes the opinion was rejected altogether, and one was not entitled to follow it, even
though, by so doing, one would certainly also be including the accepted opinion. An example of this
latter case is the position in which one has to say the é & .8eis Shammai were i a &, baging that one
had to say it standing in the morning and lying down in the evening. (Jé a & | Hovélér th@
Sages said of someone wishing to do the U U i(adso) according to Beis Shammai: ) R i
A4aU nag ai U a@Uwa gieda@daae:
Usa"ex afl0ai @ PUaax il
If the rejected opinion was more lenient, than certainly, ordinarily one could not abide by it, but it might
still have been invoked in situations of pain, significant financial loss or other situations that were
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In the time after thezdaU U,etée status of the individuabage remained the safne
Nevertheless, halachic consensus becamore difficult, both because the great8ages
could not always discuss all their issues all togéthied because a vote to achieve a majority
no longer appliet

regarded as unusually difficult. (P 8¢ & & "éx i U&&) éa x i & h It viiouldkadsd open the way for
a later Sanhedrin to reverse the earlier decision under certain circumscribed conditions. ( UR aUa fAUee L
a9(U Ucoad ap x=aaé agdx

' Rav Aryeh Kaplan, Handbook of Jewish Thought (vol. 1):

10:38 é. The Sanhedrin remained functioning in Tiberius
Talmud. During the persecutions of Constantinius (4097-4121; 337-361 c.e.), the Sanhedrin had to go

into hiding, and it was eventually disbanded.

10:39 The traditional ordination (semichah - U & &) &vas thus abolished in the year 4118 (358 c.e.).

The Sanhedrin and other duly constituted courts cannot be established until this ordination is

reinstituted.

10:40 Whatis <called fAordinationodo today is not true ordi |
individual is expert in certain areas of Torah law. Moreover, it implies that he has the permission of his

teachers to render public decisions; without such permission it is forbidden. Such ordination, however,

in no way implies competence to serve on the Sanhedrin.

10:41 Therefore, no Rabbinical court today can judge cases on its own authority. The only authority

that such courts have is as agents of the earlier ordained courts. In this capacity they can only judge

commonly occurring cases involving actual loss on the part of the litigants. However, infrequently

occurring cases, and those involving punitive damages or fines, require duly ordained judges, and

therefore cannot be judged in contemporary Rabbinical courts.

See there for detailed sources. See also there 10:42 1 10:46 for how and when the Sanhedrin might

be reconstituted.

RP Ya?aai gu
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Of course there were certain differences between the generations: Each later period (Amoraim,
Rishonim, Achronim) did not argue with the previous period as a whole. In addition, after the Amoraim,
Talmidei Chachamim no longer learned new DeOraisas from the Psukim themselves. One reason why
we do not argue with previous eras is because we do not have all their reasons in hand. The Talmud
only recorded the main lines of reasoning of any issue:
i U0 1 @UUEad aa By Waap @aaalavsoapr Ui as ala@as sea oda eea x
Aaaaénr éeaxU UsapP aarn
(ed UaaéydaxnB@ad xaU U&a AU A1 i@ &QPUBE0 nED Ak @EBa WA
Another, related reason is because they were able to focus a much larger part of the the whole Torah
(SheBichtav and SheBaal Peh) when analyzing any issue. They could thus be much more certain than
we can be that their understanding of a particular issue was consistent with every other place where
the relevant, underlying variables were applied (x"R 440 @aii ad o0& @i U& afnéasd

3 Igros Chazon Ish. Although only the Sanhedrin used to make the final decision, many other sages

could and would participate in the process. As we saw in the Rambam above, any sage could

challenge the Sanhedrin on any point of law. Even in capital cases, where there were a fixed number

of judges (23), there were another three rows of Talmidim ready to poke holesi n t he court és de
and able, thereby to cause a reversal. (A6 axi da i xénl edaThsitalstoneeai UUg e
explanation of the fact that the Ua UUUU i averé 12G pegple, even though they officially

comprised a Sanhedrin, which has a Torah proscribed number of 71. According to this, there were 71

with a voting right, although 120 participated in the discussion.

Ua 0 aai0&as x@ah
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Certain communities were influenced by one or several previous Gedolim rather than
othes'. However, theg 400U Ysbill loosely applie§ Whenever the majority o &4 7 ésY |
clearly in one direction, the & dslisuallypaskenedike that® However, individua 4 i é Y i
and those that follow any one of these Poskim as their Rabbinot bound to follow the
dominant halachik direction until a major é Ya giant of his era, writes a definitive work
which summarizethe halachik consensus of that,atacides between the poskim and closes
the era, for example th&"Y ffand to a far lesser degree, the Mishnetr&m)> The closing
of an era, if definitive, means that-ooe can then argue on the psakim of that era. The
Amoraim can no longer argue with the Tennaim, the Rishonim with the Amoraim, and the
Acharonim with the Rishonim. Even within an era, the latetharities of that era will be
more careful to argue with the earlier authorities than with their contemporaries.

In the case where two major poskim disagree, we are yddadhmir if the issue is a
DeOrasa and Meikel if it is a CRabanafi Althoughthis concept may reflect a position of
i 1,6t still hasU fi Y/ Ceihd thei é that is decided on is no longer a sofek for those who

OYilt Ux UY Uaigua aéR e«efiUcU 70R& UYU UVaiadlana@raeadaU
qiafa

3 Sometimes, a machlokes continues for many generations before such a consensus emerges. A
good example is kitniyos which Ashkenazim do not eat on Pesach. The SMAK already mentions the
minhag approvingly but others, the Tur and the Beis Yosef amongst them, disapprove. As late a posek
as the Chacham Tzvi opposed the minhag, but it held fast. Now the minhag has reached consensus;
the machlokes has moved on to finer issues (i.e. at a time where there is not enough food, can we
allow the Tzibur to make kitniyos matzos; if so do they have to be made exactly like wheat matzos,
etc.).

Uced " "@d i U Bbh
® So for example, some Rishonim held that a woman was allowed to wear Tefilin, but not a single
Acharon has paskened this way. (There are many things which were not resolved even in the
Shulchan Aruch, and even if they were, they did not determine the final halacha. Nevertheless, all
observant circles accept the Shulchan Aruch together with the Ramoh as the authority to which all
halacha must relate. The Mishneh Brurah, though widely accepted, did not achieve the same status.)

Uce& " "®d 1 W &i
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follow it'. Those who follow thé é of theiri é “re considered to have kept théd ¥wien

if the U & &sUater shown to & different from the rulinfg & 4 i ée¥eive a special @0 &
@a aifooti UY 1 Yand®tii$is especially true of works like theY 8 & wigidh aave
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This applied, to some degree, even during the time of the Sanhedrin. According to the Ramban, a
Talmid Chacham was entitled to disagree with the Sanhedrin, even after they had expressed an
opinion, as long as he had not placed his arguments in front of them and they had, upon hearing what
he had to say, definitively ruled that the halacha is not like him. In fact, until that time, if they were
lenient and he felt the halacha ought to be stringent, he was not allowed to act leniently:
Uadiéa 1anlaglaxelidgamwedadl@eadeé e sdsexixU 6 "@a&i AUUsU0
£aé UdaeUU 1MEx cgudU &®i UUce U "a®alda Uialle 3 ©BgU0
If he listens to them pnor to their final psak he may actually have to brlng afinxBPp

elUaeée aé Ukaielllaa aallxn o x> 0@ € Wa0 reUaa 00 0OY ai U
Going back to our times, Rabbi Shlomo Kluger writes approvingly of a Chacham who challenged the

Ravédés psak, saying that he erred in permitting it. I
have been right in the end, but that, says Rab Kluger is irrelevant: A
®&& AlcaallhealU@in i1 6 T OWAAI] aabémafﬂlﬂb gadPd 4Go eaxU 0

#8Ua gaUp&ads UréeU aea xiUeaxa aosouU;

Otherwise the following rule applies:

a0 &aailas X@E

iPpx &aal Ui Gsa Va0 @ea@drilc. ea@.BUaUUa;QeaJx b @ xas U1l D(;ES &eaca
4172480 ibx 4aU0 aaiele &
This rule applies to the posek; not to the person asking the sheelah. The latter is entitled to, indeed is
required to, follow whatever answer he is given from the posek to whom he asks. Even as a principle
for a posek, many qualifications apply, and our intention is not to give a methodology of how to pasken
shealos. Rather, our intention is to show that even in our times, principles exist whereby the halacha
can be clarified. The cessation of the Sanhedrin did not lead to the end of the Halachik process.
o o 20a Ve naa 0
OUvya &daa @=Uaa xa xWDbUaladaa aa Uapwma Ua@l'w)aUa"AééUx a0 N DD TéP x &
(114U &eUAU TUUI @47 ao 1 U
) o S gax =0Yp0%ae i0UO
4234éBREIUR d"e@ad@llUaUU "2adUU0VUdeT BB EPUA ¢ P adda¥e oK UaxU
¢auli alvuauvad @UP -8d0EW AU & aga dikx YU@axd) elaad Ui @b
o Uo¥a eaacélU fix dabaUcUlU i x84a ix0a UUBPURUE UG &G
VU8 ®s eai YUB & mlétd U@ Uagéas 40pdUux dxcilAlUbi 1 a0 UcUUA
daddU x=adgaddUadUed 1 UdiPadxa mndlll ama@uxWb av&x xd8 xad aad
®eax @GUd xaU aqdeaaza@OBIUMBEPUGBT B®éE xUéi aéa ai gba a
dxaaffi xa0 o60&gda&f x&a UAxd WawRi el disd) @ eaeddae deaadla eadd
AUUT aduuvuaua e«eUaaé gayadamU eld Uy baag aU Y datkalx @dbd UavauU é g
é

Daat Torah, Rabbi Alfred Cohen: The Vilna Gaon (Commentary to Mishlei 16:1) and also Rav Kook
(Mishpat Kohen 95:7, on the phrase "sod Hashem Liyerayav" ) express the sentiment that the Ribono
shel Olam assists the sincere Torah scholar to arrive at the proper conclusion; this is akin to what
poskim term siyata di'shemaya.(See Sotah 4b and 10a).
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CHAPTERF: 4 4 &®a R

i-Qualifications
a-Qualifications to be a Torah Sage
b-Guardians of the U8 Y é a
ii-Mandate to be the Interpretersof the U & Y 0

iii-B 4 A e
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There were several qualificatiomequiredto become a member ofthe Sanhedrin,
many of them applicable to a great sage of any genetation
The Sages had to be masters of Torah knowfed@ey had to be able to use their
Torah knowledge to understand all new and relevant applications of the’ Tkimal had to
be wha the Rambam calls U Y 8 & [aith caingossiblymean that their whole thinking
had to be i n har mony hatietety ingightahey hadfandtativiee T or a h
they gave on any issue would be pure Torah.

All Rabbis who have becongeda i @r¥ éxpected tase theid & td beé 4 dwéhae
the U & &idJin eachsituation. This requires the takirthe various halachic opinioriato
account, comparing the case in frontledm with the case about whi¢hey argudging, and
decidng the relevance of the unique \ables in front othem*
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Daat Torah, Rabbi Alfred Cohen: After enumerating all the qualities a scholar must have to qualify for
the Great Sanhedrin, Rambam lists the minimal requirements for a member of even the local Beit Din
of three people: "Each one must have these qualities: wisdom, humility, fear [of sin], hatred of money,
love of truth, and love for his fellow human beings.
Chagiga 15b, Moed Kattan 17a: "If the teacher resembles an angel of G-d, then let [people] ask Torah
from his mouth." Shulchan Aruch 246:8. "A rabbi who does not follow in a good path, even if a he is
great scholar and everybody needs him, they should not learn from him until he returns to the good.
Ramo addresses the minimal intellectual qualifications for the Torah leader: "He knows the give-and-
take of Torah, and has a good understanding of most of the places in the Talmud and its
commentaries, and the rulings of the Geonim, and [study of] Torah is his only profession”.

®ealaela daacU@c¢cU aadab daadcgx xaxxBOUR=HE Hkﬁ)@@@izl UUGZ &xa®
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U"&,lhe Rambam states that for any Chacham to receive even a limited Semicha he had to be
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Rashi might be referring to those shealos which the Gemorrah and the poskim do not directly talk
about (i.e. cloning, in vitro fertilization, etc.). Rashi explains that a Navon is someone who is productive
in his Torah teachings even when he is not specifically challended by a shealo or a Kashya. This may
be a reference to Daas Torah issues; issues which require a Torah attitude to be formulated even
where they cannot be reduced to a halachik question.

*Rabbi Berel Wein: The decisions of rabbinic scholars over the centuries have been recorded in
numerous volumes of Torah scholarship. These rabbinic responsa are used as legal precedents by all
rabbis today in deciding halachic issues and questions that arise. Like all forms of legal decisions,
these solutions to problems and issues are based upon intense scholarship and are buttressed by
proofs from Talmudic sources and rabbinic scholarly works. However, in spite of all of this required
legal expertise, all students of rabbinic responsa are aware that there is an element of intuition and
personal creativity present as well in all rabbinic responsa.

This latitude of personal feeling and expression is founded on the Talmudic commentary concerning
the compliment paid to King David - "Hashem eemo" - "The Lord is with him." The Talmud explains
that this meant that King David’s decisions on halachic matters were always accepted since "the Lord
is with him." This is an expression of the intuition of the heart and the soul in solving a legal and
otherwise seemingly logical problem, over and above the scholarship and research necessarily
involved in providing a solution.
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U d Y 0 is anéektension of this to other, nblalachic areas of life normally defined
aso Y ii & . ThedeUmay involve personal issues relating to self, marriage or chittedical
and legal issuesor political and financial $sues.Ud Y 0 isctaé lis name implieshe
extension of thad & which emanates from pukéd Yhto areas which are not clearly labeled
asUd Yo

To be a member of the Sanhedrin, the Sages had to speak a majority of the languages
of the world becausethey had to hear testimony directly and not rely on transfattms
addition, since halacha both impacts on worldly wisdom and takes into consideration current
scientific and medical opinion, the Sages had to have a basic knowledge of astrology and
medicin€. They had to be familiar with the multiple idolatrous practices of the itinoeder
to assess them and decide their status

We find the use of this power of rabbinic intuition in the commentary of the great Rashi (Rabbi Shlomo
Yitzchaki, eleventh century France) to the Torah. The Torah tells us that one of the eight special
garments that the High Priest of Israel wore during the performance of his duties was the ephod.
Whereas the Torah describes the other seven garments in some detail, there is no clear
understanding in the verse as to what the ephod really was supposed to look like. Rashi states in his
commentary that there was no rabbinic source that he could find that truly described what the garment
in fact looked like. However, he says, "My heart tells me" that it was an apron-like garment, much like
the leather aprons that the noblewomen of his time wore while riding their horses. Those aprons were
worn to protect the fine garments from being soiled while riding in the dirt of the medieval streets.
Legend tells us that Rashi came to this piece of intuition through an incident that occurred while he
was teaching Torah to his students in the study hall. While he was in the midst of his lecture and
explanation, a loud clatter of hoof beats of many horses was heard outside of the window of the study
hall. Distracted by the noise, Rashi glanced out of the window for an instant. He saw a large group of
noblewomen riding by and, in that moment, noticed their riding aprons. He thought to himself: "Why
should | have allowed myself to be so distracted from my Torah teaching in order to gaze upon the
noblewomen riding by the window? Perhaps it is because the Lord intended to give me an insight into
the ephod, which ‘'my heart now tells me” must have resembled the riding aprons of these
noblewomen."

Following Rashi’s example, many of the great men who wrote rabbinic responsa in Jewish history
relied not only on their compelling knowledge of the Talmud and its commentators, but also upon what
their hearts told them. In the 1890’s, the great Rabbi Chaim Soloveitchik wrote to Rabbi Isaac
Elchanan Spector, the rabbi of Kaunas, Lithuania, concerning a complicated halachic issue: "Please
answer me only in a few words - is it permissible or not? | can refute any legal proofs that you may
bring either way, but | rely completely on your holy intuition as to the correct solution to this problem,
for in this generation you are the person that "the Lord is with him.™

Judaism is scholarship, but it is not scholarship alone. It is not only the intellect that counts, but also
the soul and the heart - the Godly intuition that is within holy people - that also guides us.

'Pachad Yitzchak (Ua A (saib@idat while 07 U A orfipure Torahdik issues was the domain of
the Sanhedrin, it was the King who was in charge of i U8 i U iaciudthg U é 8 . Ttie Kidg, in turn,
had to be appointed by the Sanhedrin.
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3Although as we see the Sages did have to have worldly wisdom, they did not have access to all the
scientific progress of the centuries which followed. The question arises whether they were authoritative
even when the halacha seemed to require such ,knowl ed
S0 to speak, according to the progress of the times. A famous example is the & & &db &nimals; in
those days, the & a anub§t have killed the animal, rendering it a Treifa, but in our days the & hdy be
curable. Although the specific example requires special treatment, there were often different opinions
on these matters:
View One: Rabbi Avraham ben HaRambam:
éclUad UiaxanlalenUeacr@BUxi aU@ Uidaaidcia
€ aag@i 4aacaamgégxm
The editor of the Michtav MeEliyahu in the name of Rav Dessler:
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To be eligible for the & & Ua$agé had to havabroad range of character traits and
integrity. He had to have wisdom, humifityand fear of heaen’. He had to be nen
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materialistic, a lover of people, weiked” and in good standing in the communit} Beis
Din of 3 had © have these 7 qualities well even though they did not have to have the other
qualitie$. As leaders, members of the Sanhedrin had to energetically and passionately be
willing to accept responsibility stand up to people, be outraged by oppreSsiod all
manner of untruth and moral perversidieel themselves accountable ted@ather than man,
and use their wisdom to wend their way through the complications that, as servants of G
they would then fade

In order to command maximum respeces Sages had to be physically attrattive
trustworthy®, wealthy and nomaterialistic enough not to be dependent on favoyst not
materialistic and money hungfy

Every Sagewas required to practice what he ém at the highest levef The
Tanchuma ttes that he shoukimultaneouslbe modestyet well known for his righteous
deed?®. If he was not, we dd not listen to him, no matter how much heekn. This is
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because there is a relationship between truth and good character. For example, someone who
would get angry, says the Maharalpwd want toimpose his opinion only because Wwas

angry. Thiswould bea sure formula for missing the trathn the disputes between Beis Hillel

and Beis Shammai, the halacha is like Beis Hillel in almost every estskgcause they were

so concerned to hear what Beis Shamai had tol$as .require great patience, humility and

an appreciation of others and their opinfbriEherefore, without good character traits, one
cannot reach the truth.

Another fascinating emple is the case of the Bnei Beskirihe question arose
whether the Korban Pesach could be brought when Erev Pesach fell on Shabbos (when
Shechita and Bishul are prohibited). The Bnei Beseira did not know and referred the matter to
Hillel, who had emigated from Bavel to Israel & rgsolved the dispute. Seeing that Hillel
was a superior Talmid Chacham to themselves, they immediately stepped down as heads of
the Sanhedrin and appointed Hillel in their stead.

Humility and where appropriate, shafmés a handmaiden of truth andetefore of
wisdom. Lies may be clever, devious or sophisiticated they can never be wfsdn the
Mishneh in Eduyos, Hillel and Shammaidha dispute. In the end, two common weavers
from the Dung Gate tesiéfd that theU & &roim Shmaya and Avtalyon ag like neither of
them at which Hillel and Shammai, together with thea ag&dgdeed that the & shbuld be
like the commonweavels The next Mishneh asks wheye Hill e
mentioned at all in the previolis e fiféhe U 4 avblsnot like them and theSagegeply that
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it was to teach us than the face of truth, noene should stick to his guhsThe lesson of
Hillel and Shammai, the greatest Sages of their time, was that they were able to accept the
opinion of the simplest people theomentthey sawthatit was the truth

If a Sage had all these qualities he would also be blessed with one more ingredient, a
result of having these qualities and understanding ithatas required of him to take
responsibility for the Jewish peoplehi$ quality was Ruach HaKodesh, which insured that
the decisions the Sages rendered would be Tiongh Human logic is such that it lends itself
to seeing different possibilitie3he final choice of the Sagelsowever,is not only logical,
but alsodivinely assistel The way the Gemorrah expressiais is that from the time of the
destruction of the Temple, prophecy was removed from the prophets and given to tAe Sages
This prophecy of the Sages, says the Ramban, is Ruach HaRddesist, says Rav \be’,
we have an unbroken chain of such Ruach HaKodesh in all the Sages of each generation to
this very dg. Although it is hard to knowho hasor does not have this quality, it is apparent
that some people who have mastered Torah were neverthelesstagyvated enough to
receive Ruach HaKodesh and therefore were not accepted by the nation & a Sage

ai U&7 gU aé UaUlé aUx xUaraR®@a &AEA VYU ax@idU &l owa Hida Ged i
aUai@U aé UUaeée xa
This humility also nurtures a sense of the huge responsibility to which the Rabbinic leadership held
themselves accountable to the nation. They had to relate to the nation with honor and even a certain
sense of awe. This would prevent any individual Sage or group of Sages from arrogantly presenting
his views, given his awareness of the huge consequences of any decision, especially a wrong one:
alanUaoyBa i @& @rac 0O Una i p &l 4aealégauzhﬁ fixU aﬁaa|mthaa o
Ui sal aiva anlUx «U0Uaal AUPaA ala UaUs
Uxial UUga al0@ &h@agU-Uaddm s @a d@d 1adl  a

a i
aal

2 A remarkable example of this is brought in the Gemorrah Bava Kama:

o

X: x al X
dagilalVadanslaeUxaal AaalasduUPgEUeanxedacBe HOU U0
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Shimon HaAmsani was making here a major move. His disciples, who naturally had been attending
many lectures of his and who had been deciding halachos based on his teachings, were dumbfounded
at his retraction. 0 dashhos?wh a tt hvweiyd whiatbhecadewleredai |just ag/lo u r
received Heayenly reward on what | taught, so | will receive Heavenly reward on what | do not teach -
xiaf BamvavaadaUxe®a®aE e¢U a¢é¢ 1ao0o anaoi aa "Ceotha Ui
Adaaap au
This situation continued until Rebbe Akiva came along and taught that the words x i a i &4
come to tell us that we should also be in awe of Talmidei Chachamim.
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In combiningall of these qualitieswe portray a depth of insight and wisdom so
beautifuland fitting of the Sages of the Jewish Nation

The Sages arthe guardians of th& & Y: éheir insight is based on prophéand by
the consensus of a large grdupThey are the interpreters of tHed 4 @nd there is a positive
commandment to listen to the Sages' interpretation of the oral [Bvere is also aeyative
command ot to dispute the Sageinal determination of halacha determined through thea
o Y @rad through the Kabalah which they have recéived

The Ramban stresses that there is no difference betweend&arsnined by our
Sagesand those which ere received by Moshat Har Sinaf, for the Torah was given in such
a way that it required the Sages to interprefiit fact, most of the lawm the Torah cannot
be understood from the words of the Torah afyrwithout this mandate, thé & Would be
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“See Chapter G for the mandate to make DeRabanans.
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a mysterious documerfor us. Thus the interpretation of the Sages of any generation
becomes th&) 8 Wiich& fi Ebommanded us to keep&té®&éen if by the highest standards

of our own human logic they appear to be wrong, as wrong as confusingttefight®, G-d
testifies through this Mitzvah that this is nof.sdor, if we were all left to make our own
interpretations of the Torah, a thousand individual religions would bloom, and none would be
Judaism. This is why the case of 8 aeae, acSagevho ultimately refuses to accept the
authority of the Sanhedrjiis such a serious thifigTo be a Zaken Mamreh one had to be an
outstanding Talmid Chacham who refused to accept the final decision of the Sanhedrin, and
continued to pasken for people aating to hisown, original postiod. Such a person was
arrested, taken to Jerusalem, gudlicly executedn the next festivll Anyone who knows
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even a smattering of how Torah death sentences were implemented will realize what an
astonishing approach thigas. Only if one realized that-@6s entire plan for
being threatened by this Sage can one make some sense of the penalty.
According to the Chinuchhé Mitzvah of listening to our Sagespplies not only to
listering to the Sanhedrinbut also to the great Sages of each generatibhe Gemorrah
learns this from the verse U U & &)a2d) 4 0 fi & whichi¥ ifitdipred@oYmean that
evenif the Sages of a particular generation are not as greéataagrevious generation, they
still have binding authoritgn their generatioh
According the Rambam and othrhe Rabhiic decrees arimcluded in the Mitzvah
of d Yé oandd& 84 & f @ ° UldsYs@léb learnedit feom the versen Vayikra that
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Diamond, Moreshet Essay: All major i U ¢andifi Ui kad béen decreed prior to the era of Hillel and
Shamai, since they are not reported as having been instituted by any particular person, but are
reported anonymously and without dispute. (Beis Halevy as seen in The Oral Law by H. Chaim
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statesd 0 8 sefi &@ 0O ¥ which BhesSages expldimsa 0 0 sefi ed 0°0SmbBeasd YA & Y
tells us to listen to the Sages,stds if every Rabbinic decree is commanded gHEmself.
The Sages, in a sense, are teshingout the details of the Torah comman6-d Himself
would have commanded us to keep these Rabbinic commands, but He preferred to delegate
this dimension of @iritual creativityto mankind®. According to the Maharal, this is because
these dimensions of the Torah are not pure sechel like those written in the Torah itself. Just as
there are law not written in the Torahut delegated to the realm of naturetcsothere are
laws delegated to man to reveal and promulgate

There are many different levels of¢c & UBYEIYIh addition, there are certain

Schimmel) Therefore, by the time the Sanhedrin ceased to function, that is, by the beginning of the

mishnaic era, most major fi U ¢ and fi Ui @evelirmly established. Yet, there are i Ucdndin U7 a Y U

issued in the mishnaic era by individual tanaim or their schools. For example, Beit Hillel and Shamai

were said to have introduced thirty-six fi U 1, anYeighteen of which both schools agreed. Many of us

are familiar withthe i U¢cdfi R6 Yochanan ben Zakkai regarding reme.l
the fact remains that all those fi U ¢wefe on matters of detail - the broad basis of rabbinic legislation

had been laid many centuries earlier, long before the time of the Mishna and the Talmud (Rambam

Hilchos Mamrim, halacha 2)

We already dealt with the issue of whether the i U ¢ dftér the time of &)Y lare also subsumed under

this Mitzvah. However, the basic logic of later Takanos remains the same:

U|"'YUaagU6><|UUUaﬁEHSJ BaYOD aadabp AciiacawaxebipOU8E T 0UULC

#800 AxiUU aea aaRieU iha@g RUesa aax@U aadapa 0OUI eau

"afiaYU 81T U@aU0 aaiYUUU ndatT @ nax@ UOY ani ayvyxommaadw Ucga
a pa'xiiauU

ad UowRakg =aaél 1TUee Whé nadod<e@wad Ug

UcUii aUlaau alU @&¢@i U éﬁJ"éyﬁ%aaBaaléeUeaUaaaﬂqULﬁeLmﬁlaﬂ@anQﬁéaeau
a'g&iT U'adé e AUABUT fAx dlgi"da i éee ni
UcT AU a0 "@xmWi & VaWilsa) alaaé Uaoiascs a@he® U@BE0@axco
réee apaadwiveyYu Riég UY6 Gaxi ad asaiii adx®O alldganaaa U
x 87id AUUIi &auv
A o aai i aéUpdaxa a
QUi a3 aUxil0Xad 0igdi0 AU & sdaa 03034006 BBl A0abdAEaa
Ui & i @U0 x@as UVagaaé=01Mmhoelala Uase
Ak Ga T Ue afl Uax & il 2000 102U (el Bel al a0 @ xa asidlax 006 7 @
eUdxi i xpalalumUax®s xal GUERHE asathaacds 1adlka aakelka é @R U i
@éadi U aabprnal érf

The Maharal is talking specifically about new se¢ @i U (TheJfbuithd category under methodology,
below.) Nevertheless, his comments are, in the broadest sense, applicable to the wider range of
DeRabanans.
Accordingtothe i U i@ A U@aiheUadab (@d& o WiaUR x aé¢ YaaRéem Ao é
x fi & & is btxingically forbidden, whereas a e&e¢ @i U evenlhiteh the Sages forbid it, does not gain
intrinsic status:
eUg ®&cd ara xalU UaUp xUUs Uaa i@UBdamUL®a i Uex UA
SL: y UUT &a gl &4 3 éU Wi &0 eelic & U eaeg@uza I'anaeLaQ|aaéJLé ¥
¢ Di Téeel xmilerlA Mén alﬁ(@&&

ki Ug8d UUm&E-aw U0 éUUaLhena"kk ”é@UJ A
Ui i @U adadapifiaad i0dPWaadaeidal aadér
8 See &y & i nUagéaaandUﬁtQM Haab bi Uxa faaBae addtheiviabitindiUa ai e
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DeOraisasthatwere given to the Sages to defindowever the Sages were not permitted to
prohibit somethinghatwas clearly permitted by the TofahNevertheless, within the scope
of their mandate, they could make a Rabbinic Decree even more powerful than a Torah
decred All ¢ & U8 Uarear Wfegml part of tHa 8 Yadd apart of the intended scope of
the Torah to begin with.

Sincethe decrees of the Sages are an extension dfl thefadd sincethe Sagesare
the guardians of th& & Y, éisebeying Rabbinic decrees underrsiiee whole chain of
continuity and viability of theU 8 Yob earth. Tkrefore the punishment for dbbeying

Rabbinic decrees &everé.

! For example, Shitas Rashi is that the Melachos of Chol Hamoed are DeOraisa. However, the
specifics of which Melachos are prohibited and which are permitted were left in the hands of the

Sages.

i Ui é aéagadalidiiasgl B@xagoU avagl i ldgd sa@OeRa)a'®e Voo O
Uaxda &daa0@d e«ai Ui é UBSd éx Uaxad aagoéewi aanvn@slbda ax
idva aaaableadddxWakimadU aagd @xai Ui é UBO eaxU Uaxaa aagd _
eUpaai 80BBBPaa@sUP aacUoxi) Wi BUM @HABD &i Wa&dVaxad UU
) A & o xiai aAix&UU xa3éQ0 xnadex x
®eEPJiI U adanlAadal abUt & asdadd xdRaiall addad xsahBabo U aa Uiikod ee:
xa Ul wandl Uaaaxa 1@ aanwWweanma aUa
ali"a®@aali U0 & 81 Ued inal xaU iUeax xax Uwaeaks aui a
Uir UAU =& 871 Uead 1T dAa
Usé aadabpd @yPanBaBraa Ve olha@mBai alai gua TUvap Uosé
PadUadéralkd &1 axal Bdnabag ewlaagiu AT P da lBadiagua 1T uyab
Uia&d TUU0 AiiTae U@ UVaUli & UAals aUli &@ xiUUU UVOY 7TUYap
U aasddolp UaUl xa Uaxi edael aliadk i x0vad bl a0@ ali d 1YvYaul0s
ga UcoU)oxaUPAc an x Uaaé aajiadéad eax coU oxTYpPal 1 éUD
U0 08naalUi xW@WUbkml &HDeUEex) HAGFEAU xaU n@gs aUpPidé aai gUe !
@Uai gUa 1 0VviaxkeUed dABRaab a Aavlladan adk UpREedHnl cx0 U
o "Ofica@U Ui Unaih V8@ aY&eWi YUdan Ue@YRO “a4é i 0UC
WAV ax &aai dbiaaadd) UheldUU 8da xUER< Jexh @ u U &7 & )
Ui add oxiaWxpUifeédd4niU aaelUfT ¢ UaUa xad aaaui uwawau nuUé
daéecac nUIiaU AT aadlh dGawanad®uU Ui YUP ®RVée Q&P @aai @8xi &oU eea
Ut anU Ui add da aalUégé UBAU a@@s bea Ui A% U Uik A% WA & a8 a2 a ¢
Ui Urn@gs AU &a Ui aaey AW fed ai éac U0a'88&'VUGRAAP D
(Aaa &iadpBA daé ax1 aadjaWcaicdWp xUdiéds ® axlapUai gudu oo (
S S S P e "cxah¥Reds Uaabp aséa
daacadyY UaUaijuUiodbyaUBlegéBpbBUéB@PAAadaal AU aabPicU aacacé UL
ala 1e8c¥® @2aelU0ae aadapbpU Uawo O
The Ritva understands that the Chachamim saw a hint in the Torah of all that they decreed. This was
an indication to them that HaSh-m wanted these decrees all along: o ~
xadx eged NAUDPEed abBeéUdT UeéU xd &0R@E xx a8avdd Ul 0@ Baxii  x
xi &7 aadaaaloaai PUBUa&ka aki saded daadapa Uieal UgUP
Oi U dalU agad i@U aadUp8 acaxd i8U0aa Ui UAU =8 alai oI
avaa U7 ¢wUxQAPANU xalUdéda U g UY
avTa éi 0 AT é@U OVW0GUALx G xA &@ 5 anaam abvaa i a
R R ) ) R R&) HI YUAa
AU gé@s 0alluua ReUsBU =0a@ Uai da00 A x
o  ®maad aawllU¥ aapHBU iad
o o Ui Un 48 Ucaad iAVaaadi @@V PEU aaga
i dxadsuUpad .Ua@i nalU aaaap Ui YUad UagaxWunddiad &auuUuu
dé aluu 1ad8 axisdi UyPlUadcalvddandx@xc Uaxa Uaa UauUd
xd30 UY@ ii7aflU adapjiddpiéRidé @dé@@oddé dWiadWi a 16xa acUii
UY ai bpxUaéWBTUWLA b ¢
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The Sages themselvewere critically aware of the fact that they were making
legislation for times and circumstances in the future when things might be different. They
were profoundly careful not tmmake any legislation which might become dated or which
might not apply to any set of circumstances. They therefore looked very deeply at universals
in human psychology and makeup, and drew on deep principles that would be applicable for
all time. In this,they were operating at a level caled¥ U & gh@&nomenally high spiritual
level, which allows access to a much higher plane of understanding.

Part of this understanding comes from the phenomenal mastery Gf&heidich the
Sages had. This masteggive them an understanding of the deep structure of the world. It is
this same understanding which allows contemporary Halachik authorities to dréé on o
principles to answer questions about genetics, the stock exchange or the internet.

Despite operatig at such a high level, tiages wersstill very wary of making any
decree. Many hundredand often thousandsf Sages would discuss each and every point
before a decree would be made. Sometimes, such discussion would continue for dadades,
sometime over many generations.

When R & ficeenes there will ndongerbei"é U fi*Yasevery Jew will understand

. . o ) xa @a@Uiaé -
OUnaa gaapb alaaée 1@Ue0 aaiele ai @UU (haémlox & i Uo

. R . Y&) @ui Ga o
ai gU@ xBUP 0& 00 Usaipls & xi0n Gax @a 1 naos aase@Rl xiUal@d oxxR ba B0
YOUép a@la xas Ui Unh aioléaaldnail®axi gU
Y- 0 AaUx U iéd"60@UsdA a

i o & 0 Aavai U

UAUal0 ibx aadab ai@U aé i@Ue0 a@x 0iUA0 aRésaa dcéa
ea aaadaabp a0@ea whabia aaalU =0aYol0 Uia agx UnéeainlU i
aa UY@ UgUsAUOU aapmaGiocmixincéadalesd Wiableo Oi Ua alai gU
Qi Uhg 1eUé uana aad aa 0Y®@ 1Uian0U

o

According to the &"@ &, Tone who transgresses a a¢ @i U tralkbrésdes a positive and a negative
command. It was the Sages in turn who rendered these Rabbinic Mitzvos to be more lenient:

UUe¢BaBfiex maRdld) aed x 07 U8 AW@WAITAU i ee

UUa & éd4)0 axiadu éé@ a2,EU0 a0 @acddd WU x1 & e Ux inA@a@Ui 4aUxs U4aU
iéu UuUY Uch éﬁLBaUeugaeaU@qUJUZ) WWRa & Ua ﬁbéé(zu i uagugu UL}(Z)
@uavié U xd exa oau ataraaBUEUeBB 1 eéel e Udesznamdai 10 el 1@ lh

The exception to this may be afi U@Bi @.8tthe beginningofhisii @6 i, tha@©®a Ud WringsUi é

the x"@ R &vho says in the name of the &2 4 that the i U a ar@ié fact x f é a.'r(ll'lhq's(:l/vere not the

case, it would be permissible, x fi & & i, tbxspgend the whole of Shabbos doing business, in

contradiction to the whole idea of Shabbos.) However, the & a i W& given over to the Sages to

define. The only difference between afi U @fd a x fi & &siinlthe Punishment. Lehalacha, however,

we apply to the i U & Eldide i U AdP & se¢ OFoldexampleai é i aUT a&® &Y LB AdLdBdU a0«
T AUA
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everything from thed'U fi Y Buring the Messianic Era there will be no distractions from
dedicating one & EachJevw vl bé capalsiepof undetstaralihgi the yryth b
himself and will understand the Torah at a much deeper level than we are alol@dov.
Therefore, the Halacha will be like Beis Shammai, whose Torah is deeper than that of Beis
Hillel, too deep for us to fully appreciate irepMessianic erds
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i-Mandate
ii-Methodology & Scope (Different Typesof¢ @ U8 Q o0 YY1 &
adagaue oYYl &
b-00 8 eé @
c-UdYoU ¢ca d8UU o0d4ai é
iii-How could the Sages of then have understood my situation? Therefore, why
should 1 listen to 48 B
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CHAPTERG:¢ @ Ud U 0o0YY1 &

The U dcémmands us to listen tour Sage$ which is as if & fiHimself
commanded us to keep eagte U 8 @ Indaxtjaad Would haveactuallycommanded us to
fulfill these © Y Y butéle wanted the Bpirationto come from within us ¢ @ U3 Uar® Y YT @
therefore an integral part of thied 4 @nd the samioldstrue for o VY éthadwere established

) xa va aai gy
) ) N ) o _a,xééu aea a aé Ul0aua 7 8x
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Ui U aé 71 aalu i Uegaida aze i1iallae U oiidipe ddlii B Y 0g@kU &é
iUenUxa@R&oi e Uadabp 40a0@ eoaatl akaaa éa xiUox daadied al) é
UnRasas 7aUa ibaal@&dsxn@de anmalédliingddiol aakhddUie aa i1
U )abvag ai Vaadiakrae W AUad Ul fx aléi ?aﬁna iUgalifaiailaau aoo
Uyai @ UgiUx aagaaba UalU xa AUAUU eweadY@d xaxU U(;I'Q AT T 0 x
e U@aWa"glx Ua Ux a7 YOORED A 6x obleaa 8Ux a0 Oci A aa alaaeé
VU0 aU07 a0 ax fadélofadyvy@Uanay a0azx eUgé’uXﬁJ Uc8al =8
40 0iUA0 =& i1aéU aae ala 0ad #a®i VaxadintabddoNn@dUa
xad Ux &daaddaclUawchi Uap&aad UiUng i7Taé alad xaxd a«¢oi U
) ) o (0DaU Utabpg xad 0OY@ iUiapl0 aabal
i dRax fix Ucinl "@0AlUk@Uaaldsalalaae Uagi addiacaed Ud&a
(x 87T daliUlade pEaAAVBUUVEU Rieéd UYS xax acaeée Nl aadx@ alUacg:
e oo .aai i aéUpBAxE &
UUiad aUxildad Widmu naUi ad &daa UaWEalme d@BecUi Adadidaa
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Certainly, the Rambam writes, there can be fi 1 U daméngst the Sages o ivHL

4 a U foaoae Sage may see the need for such a U & and another may not. (
But:

UAUx ar@a aaxoi Ual xxz Gals 6@ Yaai-a@a ¢ dalpaa aealk U
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o Ui Un@s nUi aa Ui aaléYdJ&UUnaea%al &aec U0a Ua
(Aaa &idpBia&dae aadapbp a) Ay cUAibxe Védqad aa@apUa@ii giu@u
The Ritva understands that the Chachamim saw a hint in the Torah for all that they decreed. This was
an indication to them that HaSh-m wanted these decrees all along:
xdx @®d nAnUPed abBESdUUxA ><“aae(sl)aﬁaéxawaﬁBaUéLBg6UQ[2632<'|"|' X
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evenafter the time o2 R & fi tid not want these commandments to h@we & a statug U
however:

Sincethe decrees of the Sages are an extension of #hedd the Sages are the
guardians of theU & Y, &imbbeying Rabbinic decrees underrsirtbe whole chain of

continuity and viability of thel 8 Yo earth.As a resultthe punishment for disobeying
Rabbinic decrees igery severé.
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% The exception to this may be a i U @& fi @.8At the beginning of his i @8 f,the 264 Us 0
brings the x"@ R avho says in the name of the 82 & that the i U & Er@id fact x fi a a.i(IkhksUvere
not the case, it would be permissible, x i & & i, 10 spérid the whole of Shabbos doing business, in
contradiction to the whole idea of Shabbos.) However, the & a i W& given over to the Sages to
define. The only difference between afi U @fd a x A alsiinlthe punishment. Lehalacha, however,
weapplyallthen Uadba eec @ithe A Ua LFﬁréxample ai éi aUT 4@ Ux O0Ui &s
i AUA&

According to the 4"@ 4,Tone who transgresses a &¢ @1 U trabkgrésées a positive and a
negative command. According to this a &g dbould be stricter than a straight (x &

aui é

alt ag@
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The Maharal is talking specifically about new se¢ @i U (TheJfauithd category under methodology,
below.) Nevertheless, his comments are, in the broadest sense, applicable to the wider range of
DeRabanans.
Accordmgtothe(@ale')n UQaniithe Uadab-a&d&ad®d Wb a Urn &adaxRePd nai e
ax fi a a is tkndically forbidden, whereas a ee¢ @i U evenlhfted the Sages forbid it, does not gain
intrinsic status:
Uaab adsa
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There are many differe levels of ¢ & O &‘Nandam additionthere areertain 0 Y Y1 @
@O & & that #ére givenover to the Sages to defiheThe Sageshowever,were not
permitted to prohibit something which was clearly permitted by the Tor&levertheless,
within the scpe of their mandate, they could make a Rabbinic Decree even more powerful
than a Torah decrée Three of the most powerful of tieé Ud Uincudfeda@a Ueé o YY1 ¢
OYodadoYoU c¢ceae”dU0 o0dai é

UnUal ipbPx aadap ai@gU aé i@UéU0 da@x Ui UAU aredada dcéa
UUea &aadab QAxogadxia 4daal e«Uayaddi dUiGa g xx 80 nial m Ua ii
aa 0UY® UgUsn0U dapmaloeBixinéagagss Walkog 07 Ua alai gU

UiUng 1e0é Ucgcaxd ad aa UYw iUianlU

! See aydai i UAa ¢ 0lB&ahhdx"p aaab bi Uxa faa sBae abdtiaeivEabit inais U
Kiryat Sefer, ¢ 0& U7 U

Qo
Q-
:

% For example, Shitas Rashi is that the Melachos of Chol Hamoed are DeOraisa. However, the
specifics of which Melachos are prohibited and which are permitted were left in the hands of the
Sages.
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® What we mean here is that the prophet was not as great, in his capacity as a prophet as a sage (or
as he himself is in his capacity of a sage).
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only of all theU 8 Wisdom but ofthe seventyanguages and mhother secular wisdoras

well, and there were marmyrophets amongst them. They were critically aware that they were
making legislation for times and circumstances in the future when thiogsd, very
possibly,be different. They were profoundly carefutrio make any legislation which might
become dated or which might not apply to any set of circumstances. They therefore looked
very deeply at universals in human psychology and makeup, and drew on deep principles that
would be applicable for all time. Ithis, they were operating at a level caleddi U, aR Y &
phenomenally high spiritual level, which allows access to a much higher plane of
understanding.

Part of this understanding comes from the phenomenal mastery Gf&heich the
Sages had. This masy gave them an understanding of the deep structure of the world. It is
this same understandirtat allows contemporary Halachik authorities to draw B® Y 0
principles to answer questions about genetics, the stock exchange or the internet.

Despite opeting at such a high level, ti8&ages wersstill very wary of making any
decree. Many hundreds and often thousands of Sages would discuss each and every point
before a decree would be made. Sometimes such discussion would continue for dachdes,
sometines over many generations

Daat Tor ah, Rabbi Al fred Cohen:PilkiAVol, h & Meitroil si n htei svi

of a talmid chacham: "People benefit from his wisdom and good counsel, [to know how to proceed] in
their material. lggeret Hakodesh of Baal HaTanya, Chap. 22.

The story is told that a man once came to R. Elchanan Wasserman to ask his advice about a business
venture. Rav Elchanan opened up a sefer and sat down to learn for a brief time. Then he turned to his
visitor and offered his answer. The man asked him, "Where in the Gemara did you find the answer?"
To which the Sage replied, "The words of Torah straighten one's intellect, and when | learned a bit,
Hashem helped me to find a good advice for you." Lekach Tov, VI, p. 121

The Gemara says that "a talmid chacham is preferable to a prophet.” What does this mean, in what
sense is he superior? Commenting on this dictum, the Rashba notes that although "prophecy was
taken away from the prophets," this refers to prophetic visions, but the prophetic insight of the wise
men, which [comes] via wisdom, that has not been nullified; rather they [talmidei chachamim] know the
truth through the Divine spirit which is within them. Following in the same path, the Ritva also
understands Divine wisdom as having been given to Torah scholars, explaining that "they perceive
through their intellect many things which, with natural intelligence, it would not be possible to
apprehend." The Maharal reaches a similar conclusion: [T]he wise man [talmid chacham], based on
his intellect...can grasp matters which are exceedingly obscure. Bava Bathra 12a. Rashba, ibid. The
Zohar, Sh'mot 6:2 writes, "The Divine spirit rests upon a wise man always, [but] upon a prophet, [only]
at times." That a person who spends his nights and days immersed in Torah wisdom eventually
becomes imbued with an almost intuitive grasp of what Hashem wants; in that sense, his advice can
be wonderfully insightful for the individual and of great assistance to the community.

2 To understand what the Sages were up to, imagine an extremely valuable, crystal-glass bowl lying at
the edge of a table. Although it is firmly on the table it can be knocked off very easily. What the Sages
did was to take the bowl and put it in the middle of the table. In doing so, the bowl! will not fall off even
if the table is knocked. Similarly, our commandments are so precious that the Sages ensured that
even if we bump something over (transgress), we will still have the commandments intact, safely
guarded in the middle of the table by the edicts and decrees of the Rabbis. (A basic question is why
did Hashem, when He gave the commandments at Sinai, "put the bowl at the edge of the table, rather
than the middle?" G-d Himself could have done so, but He preferred to delegate to mankind this
spiritual creativity. He wanted man to be continually part of the Living Torah: Ramchal, quoted in
Moreshet Essay: Sarah Diamond)
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CHAPTER H: MIDRASH

Thefi 8 Bisecommonly defined as the nétalachic wisdom of the SagésThere are
many midrashic worKs some of which are later collections of earBeé fi o Thed\ gadata

! Agadata (Aramaic) or Agadot (Hebrew)

% When it appears in the Talmud, it is known as Agadata.

If halachah is explained as a system of codes and regulations that govern life, there must be a
concurrent system that enables men to formulate a weltanschauung, a teaching that gives man the
ability to function on a philosophical, rather than on a concrete, plane. Just as philosophy tries to find
metaphysical meaning, so does Judaism give meaning to the rulings of halachah. Moreover, even
though the halachic system is flexible by its very nature, there must be some manner of dealing with
the totality of life's phenomena and of determining a personal course of action that transcends the
inherent limitations of every legal system.

Halachah can inform man how to act in any given situation, but it cannot provide insight into the quality
of a given act or a sense of the spiritual change that is a result of the performance of, or adherence to,
a specific dictate. Because Judaism is a way of living rather than a societal grouping, man must have
the means of penetrating the secrets that are the possible reasons for the mitzvot. Although some of
the reasons are beyond our ability to understand, given our dependence upon the material world,
nevertheless, they must exist or else the entire system is meaningless. As we have noted previously,
the Torah was given to man and for man; thus, it must contain, along with divine guidance regarding
the way in which life should be lived, an indication of what man can aspire to. Aggadah - from the
Aramaic root ngd, "to flow" - is the part of the Torah that deals with the whole of life, rather than the
laws in accordance with which it should be lived. Aggadah gives man understanding, through which he
can choose to follow the dictates of halachah based on an acceptance of them, rather than on seeing
them as a sort of totalitarian system he is forced to follow. Because there is Aggadah, man can accept
the mitzvot even if he does not understand their purpose. Aggadah prevents mechanical observance
by freeing man's inner spirit. It is the aspiration of man, whereas halachah is the consummation. At
times, Aggadah is a refinement of halachah: thus, whereas the latter, being a code applicable to all
men at all times, must base itself on the capabilities of mankind in general, the former is free to
suggest a greater degree of Godliness that might be applicable only to a chosen few. While there is no
other option but to follow halachah, Aggadah's paths are suggestions and offer voluntary choices to
each individual.

Aggadah is the aspect of the Torah that draws man toward its teachings. It is the philosophy of the
Torah way of life, yet it is not dogmatic or even systematic. It is completely open to all those willing to
accept minimal axioms and does not demand that man accept it in toto. It is a far cry from the theology
or catechisms of other religions, for it does not purport to possess or present the "truth," although, as
in the case of halachah, there is often a consensus of the majority of the Sages. Rather, Aggadah was
cultivated so as to allow the unseen to enter the visible world and was formulated to give man the
ability to go beyond the realms of the definable, perceivable, and demonstrable. Just as language
attempts to allow us to comprehend the intangible through use of metaphor, Aggadah allows us to
begin to comprehend the infinite through the use of symbolism. In this sense, Aggadah is a form of
religious metaphor, a camera that enables us to form mental images of the indescribable. It answers
man's need to understand the reasons for the actions demanded of him and assures him that there is
purpose to what he does. When religion becomes frozen in dogmas, its ability to provide meaning to
life becomes lost." (The Written and Oral Torah)

We must forcefully point out that the attempts to describe Aggadah as legend or folklore are
misguided and reveal a basic misunderstanding of its wisdom and sanctity. Aggadic literature was not
transmitted and ultimately recorded to make the Jew proud of his ancestry or to provide material for
anthropologists concerned with the past. On the contrary, Aggadah is meant to serve as an inspiration
to man to achieve the level of morality and ethical behavior that once characterized the Jewish people.
Those parts that describe wickedness are important, for they reveal the contradictory levels of man's
mind, even as the generation that withessed the revelation could worship a golden calf. While
twentieth-century man has been taught to see history as an evolutionary process, with technological
progress a symbol of human advancement, Aggadah claims that man's fundamental nature remains
unchanged. Man's environment might differ, his understanding of the physical world may be deeper,
but his inherent qualities are the same as those of man throughout the generations. The separation
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from the period of direct Divine intervention in history makes man less capable of fathoming his
responsibilities and roles; through study of the Aggadah, one can overcome that liability and live as
one should. The stories, parables, and homiletic material of the Aggadah are not intended to amuse
man. Rather, they are the means through which man can develop an ethical personality, when
observing the dictates of halachah, and which will serve to create a Torah society.

Basically, Aggadah finds support within the text of the Torah and serves as a point of departure in
filling in the background of the stories, personalities, and motivations of biblical figures. Additionally, it
serves as a sort of philosophical commentary to many of the 613 precepts, sometimes providing the
reason for their being ordained. In other instances, the Aggadah deals with the lives of the prophets
and the Sages. In general, it is safe to say that Aggadah was recorded to allow man to determine what
constitutes morality, by comparing his situation with similar occurrences in the past.

Aggadah cannot, therefore, always be taken literally; rather, it must be interpreted with the
understanding that a higher truth is being alluded to - a truth that is beyond historical perspective,
philological expression, or the dimensions of scientific observations. To express these truths in a
manner that man can understand, a vehicle must be employed that simultaneously frees the mind
from the limits of material constraints and yet keeps it within the bounds of the intelligible. Thus, if the
message intended has meaning and application, it does not matter that the medium used for its
expression is inexplicable. What is important is the philosophical or ethical truth that underlies the
story. The message of the Aggadah is part of the orally transmitted Torah; the medium is often no
more than a means used to express ideas. Thus, the Aggadah cannot be seen as an invention of the
Sages. As is true of halachah, Aggadah is part of the interpretation given at Sinai so that the Written
Torah might be understood and followed. As proof of this, scholars have noted that many of the stories
in the Aggadah represent traditions that find expression in sources that predate the Talmud. In his
Wars of the Jews, Josephus tells us of many miracles that occurred in the Temple and that were later
recorded in the Talmud (Taanit 23a) and in other traditions. (Aggadah and Halacha, Nathan T.L.
Cardozo)

The Ramchal (Maamar Al HaHagaddos), as translated by Rabbi Aharon Feldman (The Juggler and

the King, appendix, pages 205-2 1 0 ) , has ¢é extensive explanation

He breaks down Aggada into two parts: didactic and interpretive. Didactic Aggadic statements are all
statements that are made to teach a lesson. These statements are only true within certain limits
though, and only apply to certain situations. For this reason some of these statements may appear
contradictory when in truth each one is meant to be applied only in certain instances which require
specific lessons. Interpretive Aggadic statements are broken down into three types. The first is an
explanation of the direct meaning of a verse. The second is based on the tradition about how the
Creator dictated the Torah in such a way that some ideas are alluded to through a few letters or
words, as opposed to explicit declaration. The third is based on a further tradition that the Creator
dictated some parts of the text of the Torah so that they would contain many aspects of truth, the
result of which is the disagreement among the sages regarding these declarations. Although there are
many aspects of truth contained within some parts of the text of the Torah, they are not all true from all
perspectives. When looked at from different angles, different sides to the same text can be revealed,
thereby exposing a different truth. Besides for the perspective that affects the conclusion, there are
also specific rules that must be followed in order to come to a legitimate conclusion. So far as these
rules are followed accordingly and the approach that is used remains consistent, any result will be
authentic. More than one approach may be taken even on the same issue, which will result in differing
opinions as to what the actual conclusion should be. Seeing as this is true, sages may argue with each

of

Ag

ot her and decl are each otherés derivations incorrect

interpretive rules. Since the possibility of misunderstanding these abstract allusions does exist, all
derivations require much scrutiny prior to being entered into the compilation of Aggadic literature. We
can therefore rest assured Athat all that is

every concept in its own way, for they have all been tried in the crucible of investigation and found

tten

trustworthy by the aforementi onedTh&hgpersandwheoKingr r anged

page 211) (Rochel Harbater, Moreshet)

'Besides all the Agadata on Shas (collected in the @17 é &), thee atider, primary arrangement is around
the Chumash (or Nach or sections thereof). These include the Midrash Raba, the Yalkut Shimoni, the
Tanchuma, Pirkei DeRebi Eliezer (Raba and Zutra i these are not around the parsha), Yalkut Shmuel,
Yalkut HaMekiri (Tehilim and Mishlei) and many others.
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contained in the Talmuds particularly importaniL, asthe Talmud represents the primary
recordofthdJi &aéuUfni UdYO
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" See below, Kabbala
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has not been given the keys to unlock §ome of thed & fi dafpamr strange because
Sages had a more complete overvahall types of wisdonthan we dd

B &t

the
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In this regard, it is no different from the more obvious Kabbalistic texts, such as the Zohar, the Sefer
HaBahir and the Sefer HaYetzira. The midrash is different only in terms of where it might be found, in
that it serves other purposes (see text below), in that it is less obviously hiding mystical secrets than
the kabbalistic wisdom and in the fact that by appearing in the central work of the sages, the Talmud, it
was intended to have a certain status and was meant to be studied by everyone at some level.
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Maimonides's comments on the intent of the Aggadah:

First of all, it is a way [for teachers] to sharpen the minds of their students. Secondly, it beguiles the
fools so that their minds cannot discern the actual substance, for if the truth was shown to them they
would ridicule it, given their destitute nature. Thirdly, the Sages composed these parables and
narratives in a manner that even those of limited intellect can still grasp some of their meaning. There
are many ways of understanding the Aggadah and it is only through intellect and sincerity that one
sees that every Aggadah can be interpreted on different levels. (Introduction to the Mishnah, 8)

He then proceeds to set limits to the study of Aggadah:

These subjects do not contain that which is fitting to be publicly taught and demonstrated even in
academies [whose students are replete with] wisdom. Indeed, [the subjects] discussed are hinted at in
the Torah in well-concealed illusions. When God will remove the veil of ignorance of those whom He
chooses - after that person has exerted himself and ingrained himself with wisdom - then that person
shall partially comprehend their meaning commensurate with his intellectual capabilities. And when
God does remove the veil from that man's eyes and shows him whatever He shows, he must conceal
the information from others. (ibid.)

In his introduction to the last chapter of the tractate Sanhedrin, Maimonides makes the following
comments about interpreting Aggadah:

As concerns the words of the Sages, people can be divided into three categories: the first... believe
them literally and do not see them as containing a hidden message; they see them as fact. They do so
because they do not comprehend wisdom and are far from understanding. They are not on the level
that would give them the ability to discern the true intent by themselves and lack the teachers who
would give them this ability. They are convinced that the Sages intended no more than what they
[these people] understand and that all of the Sages' words must be taken literally: a contention that the
simpleton - let alone a wise man - rejects, for an examination of some of the Aggadah leads one to
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4 4 fi dBaldmsave to clarify the meaning of) 8 Yerses There are many rules that
govern the methodology of interpretation; some of these rules are general and someare local
These rules, revealing many different layers of understanding, require great wisdoiveto all
reconciled within any one verse. Inconsistent application of a single one of these rules can
lead to a fade interpretation of the verse, and as stiuy have to be used preciselyThe

conclude that there could not possibly be people who accept them fully or view them as matters of
faith. One must feel sorry for those weak-minded people, for, in their foolishness, they feel that they
are honoring and elevating the words of the Sages, whereas in reality they drag them down to the
lowest level... This category of men destroys the glory of the Torah, darkens its brightness, and
perverts the Torah of God into the reverse of what was intended. God said in the Torah that the
nations will hear its laws and will say how wise and understanding is this great people. This type of
person causes the nations who hear their [literal] interpretation to comment how foolish and
despicable is this small people...

[Additionally] many of the sayings of the Sages were not recorded in the Talmud, for only those
matters whose importance was generally recognized were incorporated. Moreover, not all aggadic
statements carry equal weight, for much depends on the standing and level of piety and wisdom of the
Sages quoted. One cannot equate the latter tannaim with Hillel or Rabbi Akiva, for there was
something like an unwritten law that "the closer one lived to the Revelation, the greater one's level of
inspiration."

Thus, confronted with a statement or story in the Aggadah, one must first examine in whose name it is
said. (The Written and Oral Torah)
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ii-A Y& ii not the overall, intended meaning of the verse i but an idea nevertheless contained within
the verse through some of its words or some of its letters.
iii-A second event i in the future or the past of the event being described in the B & éf the verse.

) 3 ) A . A A AUWU §é "Rdkia a
08 Yxidavs 0ax0 2aaaa0 =8 6andUs%goxBUBRUPOYRIi aféaada
iTaélU UalUa &ax Uaag=d aUdg WBdxkaa xa 1 oxUUWUWasu Ud ox ad alh
x 84464 ¢ WYBU xaceéel dé =003 UMWMa @ n@a@l DY Uadn mhadla dU ai i szl 8U
A . } nUérR als Ui @b aapOogasadée&ai a
aaiadl i ddaecddRBda =h i WHUEPe a @ 494 U@eUas @da ai U .
e@dWUui U pUT fAcUad URAWYa @ xgaAAU U@AdlKUALBIR) QabeAd 8 xa x axgUa
naoxi@UBEE xcUai'i @at @xxnidaapgdidisc Uai é xiid &illamaxs al
4¢6a0a an@da odUi Ua aaii bpogaal a0i Oadbadoabs 68 "sXcea 0V
uagiu xalU &aabo
Ui@g aala nfiadx =H@ablfjadx awBalpaladaasl&ae Vai Niga Haa
eUaduyUuU Ulgaéribywalcabgdy daaéndariixa Unalbal WeUh WRree UBi Wal UU px
aY alai oU®c¢ 830nla IxiUd deea U GAUID Ui 4 G& mlaucU0 UUvaluAaU Ui

ORAL LAW: Page 92



rules of |nterpretat|onwere givenwith the U & Yanéa &. &t évould be unthinkable that -@
would give HisU & Yodnankind, but not the keys needed to understandtBa¥airectly as
this would mean that the keye theU & “aré still in heavenHowever,we say of the whole
Us Yhatda U & &dxiU @a

Although occasinally afi & Usameant to be taken literaflythe main way thé & Usee
communicated is througlarious kinds osymbolism. One has to be taught the symbolism
orderto unlock the secrets of the Agadoséiffi andin otherd & i dThiseensures that those
who are not suited or ready to understand the secrets contained therein will not havi® access
them Thosewho have not had access to these keys of understanding have tafea thé U a
at face valueandtheir ignorancéas led them to ridiculd & i & U a

There are many workshatshow how exact, deep and meaningful each detail in every
A & Use One method of symbolism the Sagesduses the scientific imagery and wisdom
that was availableat their time. The Sages were nattempting to teach us sciencether,
they were using the science of their times to convey universally applicable moral and spiritual
truthséﬁHowever, it isndeedtrue that the physical world exactly parallels the higher, spiritual
worlds’.
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CHAPTERI: THEU & Ui

i-Whatisthe Ua O
ii-Reasons for LearningU & Ui
a-Most importantly, it increasesoura A U o UY U@
b-To know evil and how to fight it
c-Only thus is it possible to properly fulfill the U Y fofeed Y & U ofdedlly & Y
knowing a i U
d-It is the way to know more deeply why & fcridated the world, how He runs it
and will bring it to its completion /
e-It teaches us how to fulfillthe UY ofe¢ 4 a9 UU o0aauyv
f-Toknow howtoaccessd A W& 4 @R U oVYUe
g-A deeper understanding of &#b 13
h-Learning U & Usinot superior to learning U & (@& e U
i-Is our generation any different?
iii-The Hebrew Language and the U & U i
iv-A History of the U & U i
v-Limitations on Learning
vi-The Dangers of Learning U &Pdematurely
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CHAPTERI: THEU A4 Ui

The U & Usi known asU 8 Y 0 , thedhidden secrets of théd Yb&cause it is not
revealed to evepné. It represents all of reality between tmanifestation of & outside of
His essence until just before this wodtlU fi & ae U2 Thewsdom of U & Usithe U ae Z0R
knowing thed Y U &f & 1d clear detafl.

Some of thewell-known kabbalistic works ofi'b Rincludé the Zohar, Zohar
Chadash, Tikkunei Zohar, Sefer HaYetziggferHaBahit 0 4 Y & 4, @ d&iYPY UUd @06
oYaail gand&@Eée U o BeeYn dAnvadditian, thed'R cedrites in 4 €& 06 &dee

@ o Uiazhe @0 o the @ dsstulll of Kabbalistic secrets

Many of the works studied todayave numerouskabbalistic referencethat are
broughtdown in afiltered form that is more relly undestood by our generationThese
includeod Y U & ¢é Bhe wabks & thei'd U, thed'R agthe@'d the Y U 4 & Zhawd othérsi e

SinceallofGd 6s Torah represents His wildl and
relationship with Him, we are suppaké learn as much of the Torah as ee& Someone

who willingly gives up on some of this Torah is depriving himself of certain dimensions of
spirituality’. This includes the Kabbalistic wisdoms well.
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* See Gateway to the Talmud (x"B 4 4 8 ce&ilki & 2@ WU & & fivého mditidrs 18 kabbalistic
works of Chazal.

® See the chapter on Midrash above.

® See below where we discuss the dangers of learning Kabbala.
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There are many reasons learnU & Uas well as pdsve effects gained. Most
importantly, learnind) & Uhicreases oud i U &. UtYedobes us the ways of servingdH-
m in practical form specifically making us aware of the cosmic dimensions of éh¥h ez
This causes us to become more alert to theifitance of our actiorisand has practical
implications as wefl

Secondly, éarningU & Uhielps us recognize evil and know how to fight itin
addition, mly through learnind) & Ukiit possible to properly fulfill th&) Y jfofé@ Y 4 U ,0b &€ U4 Y
really krowing Hash-m®. U & Usithe way to know more deeply wyfi Ereated the world,
how He runs it and will bring it to its completioiThis knowledge strengthens our faith.

U & Uhlsoteaches us how to fulfill th&) Y foky 4 4 6 U U. FortheintbeU a Ui
gives us the ability to know how to accessi @$ & se R §)@e Not only do we need to
understand HaSm6és Mi dos and Hanhagos i n o,bdwer to b
also need to understand these Midos in order to know whicta®fik's Midos to activée.
This unusual power was given to fian

"Much of what appears below is based ondapPRav aChadi m F
reprinted at the beginningof U4 ab abfié Pafl
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* Examples of practical halacha having its source in Kabbalistic wi s dom i s
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We alsogain a deeper understanding &P RhroughU & U iLearning Kéala can
certainly give a deeper insight into the more perplexing a ,foethose whose relevance is
not immediately apparerut it also gves us deeper insight into the thinkingGifazal This
is not just to access the mysterious Y df &JH2but also to understand the deeper wisdom of
the Mitzvos DeRabbandn Chazalwere great Kabbalistsind it thereforestands to reason
that they use the full range of their wisdom, including their kabbalistic wisdom, in the
making of theiMitzvos DeRakbanan.

However, learningU & Usi not superior to learning a0 & 6% Yhe kabbalists are
like those advisors to the king who spend their days pgaisim and getting the nation to
appreciate his greatnesmit they do not deal with the everyday rgaind ongoing practical
needs of the kingdom. This is left to another group of advisors (akin to those who learn the
revealed wisdom) who are just asestial to the running of the kingddm

When Mo$iewas given the tablétsGd 6s gr i p r emai mefachimofn t he
one side, which were the twtefachim of the unrevealedTorah, the unfathomable,
undefinable universe preceding evero h u v Bil@atlyognasped by the hand of lee
were the twaefachimof the other side, the revealed Torah, whose knowledgdéAuas
permitted to grant us. The middle tvefachim located at a distance from Mussgrip,
consisted of thenner Torah, the mystegeis meant to be revealed only by Mesind those of
special worth.

Rav Chaim Friedland®makes a distinction between the waydtoy & améaeérlier
generations anth later generatioris In the earlier generations, Kabbalistic Wisdom was

Uanlua fnaéel nx "l Uadpdapa aleYU edbling yaadh aala ¢ Upaa @@a@A@Wue p
Uy dé 74adé Uca ni
2a0afli aYUU a0anabeaitievh adm@0@ab6Pc Usi alcadeaenaadbpna
e Ui A aUU &aai @s 1 eéelGcaelliagal U%d adPLFBDxePYEE T aged
Ui U e«elé8Ua0i Beiai U AUGPT U i WadcélBa alkU dada ascUpéURia asaasal sy alk
axida Uaéa
’xi 8u
i 0a0) &pai @ aiol ga@ambavay 76
adluuU 18U xiic¢ Upaé aaRi1Usied® >xadil ¥ Gpdaixe naddd@p Uxi 1 4
X|T£§ U aé ex UUaang aailelaléepaocoalmlUeplaaBaBelaaand
Ai dB&aUx 005 AAUEME adgxa waxc GUUx nidd UsxeBadi @B 7
aé UaaUi alnikaual BUan Vaali Aallglsaadddll adeda POEDal cad
42800 UUaamBoBa®oaa@® aieé i nlhlaa o alan Uacalhe ol ghiadx aalzx U
OV sa@dplURaindlc asaéd aiaxa cdriial sbaciedl Geamddl alba caaxstasd UadaD éla x
2Bt xilg
i é Nnaxadag aacBRT U aail W Wwaa s ﬁLaélaal;ﬁU ashcaa ¢l Uita ey LA UT U
AUO0UAA0 AQAUA@aBmP aceéd U@iUkal loUiala W asa aieddpd)dd U & é
dacBT _ aaxic¢cUalal gudé A aa&Ead UBs UT . eaaEld e U & W0 axa U cava 1a@ R0 & i
UYU ®acég aag¥Dd 27T VU@®alUaAVeUan ¢l adaveam kU é aeaa

* Shemos Rabah (47:6)

® Rav Shimon Schwab in the name of the Telzer Rov brought in The Dynamics of Dispute, pg. 4.
There appears to be some secrets of the Torah which Moshe Rabeinu did not reveal to anyone:
i dx¢d 4dai QU adanadawplUaaaedldwdkc anlxily wa@alUi Y OUUGé aad:
aadi é =aga Ucga

®'n his introdudtiaa®m Ut 6 AaR&mchal 6s
Uxa &HRiEa ai éd %iicO ari
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only revealed teselect individualsSuch people weré 0 é U ae , &rddénly keaaired that
the inner Toralbe revealed to the 41 61 aAdi@®@E®USomeone who was not at the
level of U3 Y 0 U way¥ roeeapable of understanding these secrets.

However, with thedecline of the generations/e were no longer capable of reaching
this level ofUd Y 0 U . GhéréfeegiHa$hm gave us the abilitpotunderstandspect®f the
inner secrets of the  Yhiougha a A U o e 4 U4

The Hebrew language is the vehicle through whiclofalll) i 8Js 6 VY éaie filtered
and it is herefore calledi UY i (P Adl Witfied languages are languages by convention,
meanng that they were set ugy the common decision of a group of peopleo agree to
use certain sounds (words) to represent certain thibtgbrew, however, is intrinsieyhich
means thathe words actually reflect the reality of a particular object artain level. Since
the world was created by-& using Hebrew wordswere we to trace any object back up its
spiritual trajectory, we would, at some stayeet to the word. The word is the reality of the
object at a higher level. This is hawY i @8 khevéthe@ames of the animals. He did not
name thembut rather,whatever Man understood to be each ansname, that was indeed
its namé. The nameof something is its thereness, 1% fi ness®. The word, therefore,
actually sustains thehsical reality it producéd Man, whoisarg a1 , & enatlé up of all
22 letters

The kabbalistic work which deals with how words are the building blocks of the world
isUd &1 awhich) acéording to tha 8 1B Was written byY & 4 U @ . BhéJlétdiszare the
bricks,andthe words the rows of bricks which comprise the buildings

Letters and words are precise in all their dimensiarl hey can therefore be
analyzed by their shape, numerical value, sound, and their relationship to otheratedters
words.Sincethey represent complete realities, they translate not only into the physical reality
of maﬁter, but also of time (each month reflects a letter), and of the Jewish nation itself (each
tribe) .

UUs U0 aonUaleoUidaxh &8 8VUE Uedda ala aé x@aaadi §es

o &
g)o"CD
Q- QRH
«© &
m: D
[@ny=s

2 wai Ua xaa (AlD 3kba A s & i

8 e.g. in English we call a table by that name because we all agree to use those sounds that make up

that word to designate that object. But we could all just as soon decide tomorrow that we now want to

call it a gobblydook and this is just as appropriate a word. In fact, there are many such words where

the English call an object by one thing, and the Amer
this include calling the rubbish the garbage, a pram (perambulator) a carriage, a coach (inter-urban

bus) a bus, a nappy a diaper, etc. (When we say decided, we do not mean that there was a meeting

one day. The language evolved. But this comes to the same thing.)

Udéc BQawdB@oxi @ Uséda &8 AU &x.

Uads xUU0 Uab déec¢ am®laddi giia i
8Rav SR Hirsch
°83 eUexaai 1 UtedDaill @ airls

Ui ai U étltee &
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The First Man was an expert KabbdlistswasY ¢ 4 U @, woseworgU 8 47 4 U &1 é
we have until this ddy & @wds Blso a great Kabbalist, understanding, a¥dda U@, & U8
how the letters of the alphabet made up the world.cTEefwdgich & @ & made, was a mini
world, and it was essential thiétte builder ofthe ¢ a fkmew the kabbalistic secrets of the
letters. & @ arecelived this wisdorthroughfi U Y i landGrahdy & 4 U dvholtéceived all
his kabbalistic wisdofhas part of “& U f Wt& &. & é

Although the revealed part of théé U fiwaé gven to all, te U & Y owerénly é
revealedtd)a YU €% aU4&anRa

Kabbalistic wisdom was widespread throughout the time ofithe@ &ust as Rebbe
saw the need tputthe U éirftoavriting, there was also a needwdte down the Kabbalistic
wisdonT. Howeer, it was writtenin code form in such a way that it was impossible to
understandt unless one was worthy of being taught by existing masters Gfah& At some
stag€the & Was hiddenas there was a concettmat despite the precautions that hadnbee
taken it was open to be misunderstood and abused

Throughout the period of thé & & Y thé 88 Wis unknown. Although other
kabbalistic works were known, knowledge of) &sbrank to a tiny handful of people in each
generation. As a result of the gapleft, many of the & & & déveld@ed a philosophical
approach to explaining different aspects of cosmic and earthly reality@ Theed UU ¥ U &
a4 Y,a VU a @anel éndng others left their legacy with great works which, even where they
did make referencéo Kabbalistic work¥’, did not use U &ddian essential part of their
explanation¥.

See PROOFS Chapter Ten: Secondary Proofs B: i The Hebrew Language for a more detailed
analysis.

! (see The Hebrew Language, ii, above)
2 This section is based primarilyon e W& U & a ¢ @rdl the Ediéotsantroductory overview there.
@xa fi UBasi beea aé
g 0aUT 0 20401 U &ad VBkogealsas 0 Ax Upda UeéUa

® See the Ramchal in the next note.

) ) ) o . GA0UU00 apa%iaxa a
a1 86é Uia xaU nU&pes00antx isieR alei a0ixE U a4 acéd aa i
AOUUO0 aBat axa a

aacUi pxU0 AU OU&M ed Olip&x@an 30U @ 4154 b

) o ) o 0000 aeépd®axa &
énlpAeal Ua Ui easd ad xa¥WUaADPaAaéadUa & nDAGXBWMABMED 4 x

° some say during the time of the & & x i dddisome say during the time of thed a ¢ Ux U

9 eg. Ui ai adhuotedidatheai YUa
M 20aU07 U 4 adaling that thed @4 did not know U a @fil the end of his life. He quotes a

letter authenticated by the & x ¢ @iwkich the '8 & §tates that had he known U &vhen writing his

Ui Un , begwibidld have given a different explanation for certain things, notably fa & xi @andUd ¢é &
Ugai & . Bdevd a ¢ Jguehias the &2 &,itheUd x,ithe @ and thex i Y &, dieckhow U & @1

As a result, mainstream Torah U & 1i$ wsually in favor of the position of the "@4& wherever he
disagrees with the '@ 4.1
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The "0 @ awvas theone who turned theoint back towards restoring Kabalistic
wisdom to its rightful place. The'l @derited to haved & U & U revedl aidgdIf to him
peiodically and teach him hidden secrets of tHg d The "U @téen taught these secrets to

dYUeé 4a Wko taudhti Zag &adU®ée  aAmmdngst el btédenés Waks thid) ag dvho
included many kabbalistic explanations in iy af ae YAS a resit, the learningof U& Ui
began to spread once more

Al this time, however, thé Urbmained hidden. It wasnly soon after this that it was
rediscoveretl The circumstances of the discovegyeatly strengthened the faith of the Jews
and its teachings @éancedtheir commitmento Torah life Rav Moshe Cordevero greatly
cleared up many of the misunderstandings and disputes that had dewelopatithe U & Ui
amongst the lated &4 & Y Tih@ process was completed by #ie  AZBa@ Y &6, Wwha hiad
parentsof both Ashkenazic and Sephardic lineage, facilitating his becoming one of the rare
Jewswhowas arebbeforalloh dofia &aa

There were tragic consequences of this new learmagever Shabtai Tzvi led a
long list of false messiafisvho misled multindes of Jews with their distorted interpretations
of the 8 U Phis led tothe limiting of open learning ofJ & Urn Ashkenazic countries
Sephardic traditiowontinued to leart) & hind doesso to this dayas Sephardim remained
more open to broader numbess people studying th&) & Ulin the Ashkenazic world, the
Kabbalistic wisdom was passed through the generations by exceptiondjMrits such as
thed's U,ahed'R agdhe '@ End Rav Chaim of Volozhin. TeeU 8 Ygiantsalso began a
tradition of writing about Kabalistic subjects in a form and language that was easier to
understand by those who studied their works. However, théiréhiained inaccessible to
the masses. The gap of this dimension of spirituality contributed to the ttise ©hassidic
movement. The Rebbes disseminateabKalistic wisdom to the massesa greatly distilled
form. In time, they were followed by tiée é Y se U Today thee is hardly a major work on

Ui iomi 8 éviflieh does not draw significantly on Kabbalistic sources

There is a danger of learnitija (piematurely, because if a person tastes the deepest

'aeU& UTax aia&Ulln

’Rabbi Moshe De Leon, who began spreading its teachings once again, describes the i UsY

rediscovery:

adapai,bavl aiéee U@lla&Uax edd dei AP wlvapaa®e&daad Ul

aap Uxaé 1 éeuuaJYU|aaa>aUanL¢kal®équ:l R & U RaldJxa aaééﬁLbéiUU AU&Ux

UaluUu Upa&al@ablip8oad@ipe PBIURAEWMR AT 4@ B» Ua P@@@& Ug x e
i(ooy" Lﬁa@ Uap U

®The i Uwas discovered just in time. Many of the Spanish intellectuals had become more assimilated.
(Later, when the Christians conquered Spain, many of these intellectuals were among the first ones to
convert to Christianity.)

* ending with Jacob Frank
:Ua GUuaup

(aéz‘éfDUﬁe'|'6U daobpa o0x HBYDaBxay®RO €2a@alBi Aaoon xi U7 U3
i ai 0 ,&BAY med U, 20008 ée@ @1 U 1 PeUxBEYU 28U a®YBe e®c Ué O
andax AU @U U@i U@Ux@ Usdé @ U@iaamU & i &aUmde i Bagloa@Eiue ciaxy ¢ a
Ual x&88 éUeé lUlai UGB UH Yage 800U x 280006 a ccalboa caaaai gU @
uai x Lﬁ”aMUZéngUneU Unals Ga&iUBMUAURAUZ@ xivéx@@da AeUU gl
fladloda U0 é DB PF 20 étdaadixU@ dé aai pUU Uasdad Ucaxsd eUe(;
eéUGﬁ,QJé‘iL&;éU acad aalpyaaaby xeghaiee giaauvpUaadl aai gul 111
Axi UU@ U&t e yxoe Y. aAixy (d)d éaaa 26 0 xaU Uaé Uaax pauua [
|
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U & Yul is unable to appreciate its depthe will relate to it without sufficient regard. This
will in turn undermine his appreciation of all the other aspects &f¥. Additionally, if he is
not ready to learnU & U he may misunderstand something. Sirideéi Udeals with
fundamental issues, a misunderstanding in this area is not just on one detail, but can rather
lead to an idolatrous belief. A person who is not areg to leart) & Uriay also understand
something that is genuinely true at a higher level and mistakenly think that it applies in this
world as weff.

After a new wave of false Messiahs, thea 4 Y iset finaitdtiBhs on the study of
U & UThe works ofhe &,the ¢ U8 i d&f thédRamak and theg Y &Ui U aweré Y &@ 0 ¢
not to be learned until age 30, while other Kabbalistic works were only to be learned after a
person reached 40 ye&rs

Primarily, heU & Wemains an oral tradition. Even those who wadteut it did so in
such a way that their books could not be understood unless one had been thégbitly”.
Such works revealed little and hid mdchTherefore, no matter how great i) dw¥sdom
one may be, if one has not had a teacher in this &wesdom, one cannot know?it

RUT Ucafa UAGUM 2802 aB8Bie 0UOYU a0a akxeéd 1UkRegx aalaléela
(x"a xi aaodoai a8 BUi e

- ) S @b Ulaaxiga@haa
Wi xad PYade UBE UAUx aUela O&E&E UEAO & ambealla Blagkx MR abR b
Tavla.zmdaRdk 40 2323200 x80R0UD@AEBUAR o ha aiB V&G 0
Up U&ad &daaad dfAxia 0c
A ) nUéaRcw i &7 UeVaéed Ubsac UéDi x
daxagalU aa®f daxd aQaalPaPi BUada@dédaasasd aanecd Yaxa AU
AUaoseéedu AUUI 3@ &aih¢@dxi G afcaxd@p Ui U UUi U3

2Rav Yitzchak Hutner, &"YseealsoUé U i é06 aaabU0 déc

0 OeUiax@g ax(Ras mel@e@ Uma @Oilesdd0 v aleid i
BORGUI 1aé@ Uco MEUNxBeUapawamilipgs isis@sd o

@UV&aUT U0 aacUax 1ia

Hence, U@ x'§ introduction to his commentaryon Ui ai a0 i ée -
U&& BT READ aacaé i axUp &axaclEhd dgu@id vdris Daxdl aa
ouUuUi U éeeuU ain

@pai AUUUO0) HA PiIAEAEE Ua Ui eadcaa %ax alaa
It would appear that no less a person than the 4"@ & did not know U & @ar most of his life (i 8 Ud a ¢ U & x
R &b U d sée alboukaisd Bistory of the U 4 g1
The &"Y "i &also wrote all his works as a & &.&Rav Chaim of Volozhin confirmed that the x"i @nd he
himself had understood the & & &fthe &"Y "i &(Rav Chaim Friedlander, introductontoU& ab abfié Pafi

pg. 10/11).
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APPENDIX A: WHEN WAS THE U | déU
WRITTEN?

i-Did  awride downthe Ui & é arfjust Bréangeéit@
ii-Why was & tbedne@
a-a4 s@xceptional scholarship and overall stature
b-He was exceptionally gifted linguistically
c-There was a window of opportunity
d—The generation of Tanaim was exceptional
iii-Earliero Ya e i e
iv-The Talmud
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APPENDIX A: WHEN WAS THE Ui aé un Uad
WRITTEN?

i-Did 4 Uhdite downthe U/ & éobjst atiahgé dz

In the textfwe brought & i Y d&veeen"d d&nd the ') aas towhentheda é Ui Ud Y O
Unias written down. The'8U aefolds that not only was it written down bya huiithat he
was the actual author of the textd éholds that while & alrénged the 0 Y érid ftaasght
them orally, he never wrote them down
d4nds position USé g\mbwuﬁmaﬁiérw&ﬂsbwbééééas daalUe
having been written andé d&xplains that the @ dspedifies 0 4 & é decause dtbesethan
that work, not even one letter of a stagmt of U &appéared in written form in those days
The '&J aeday say that during that time, the written text of tHé éh@deyet to be
widely disseminated and in any case people were encouraged to continue to learn the text
Ui sirdcéwiting tle text has only been granted out of great necessity
¢ Y @ Ud'op zeodai(908998CE) in hisd & [s@tes a middle position between
"A dand thed"U ae.dHe agrees with the'd) aetBat awrdte the U édbven, but disagrees
that he was the authoHe holds that the basic materials in th&) é dat@ back to an
unspecified time much beforé U Blowever, over time, many variations crept into the
terminology of the U & fi &blol upon himself to create a standard, authoritative text of the
U & foaeofthe 13 versions he had before him. Moét 4 éagréedhithc Y dU 396 4 A
However, even the '&J ae@&ould agree that & tld not compile the U é dlose.
Nowhere does & dpéak in the first person, thus giving him no more prominence than the
other & 4 @ Rather the compilation of the U &ié tee accomplishment of theda & DU e é
convened ird Usdlays and presided over by fim

i-Why wasa (tide onez
a abéd exceptional s c h:®R YehudatHaNassiavasckexceptioral a | |

in his generationhe was the unique man who encompassed all positive attributes of
U 6 ¥l & Yodeihet.

Yin Gateway to the Talmud there is further proof brought that that supports R a s hU 0a§®y. 46 note
4):
1. nU¢ eaa@®@i é Y the & & @éHad a dispute about the spelling of a certain word in
the s ”.If it had been written down, they would have simply gone to check the spelling.
2. Ué x ¢ a reportstiazx a a'ka U a adt & @orally taught the U ¢ &ddsix school children
(whereas he taught the 8 & Urbm a text).
2 History of the Jewish People, From Yavneh to Pumbedisa, page 93, by Meir Holder and Hersh
Goldwurm, Mesorah

3ibid.
) o . diUacaa sUias 0&aUi O
Ui 00 adg x z”;ix al0g 0ayvys Ué AU@GURU AUUAU AUUUAPU aa U
UéU Uca@iRdiody nadsd) &a@ BaadogU UaapU0 0alU 0UUUa Uas
gRa 0OR euléxa ®8a aauUlcérl AT PIiUBxUVAYREY BHLVEBBUOMEA A
XBP AxiT aU UUcgcé UaRJ
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Rebbi wasexceptionally gifted linguisticalfy

There was a window of opportunity in that generation,dadlldad a close
relationship with the Roman emperor, anig Wwas good for the Jewish people
throughouta Usdifetime. It may be thatd ) @ith his friendly contacts in high
Roman political circles, was better able than anyone else to foresee the future trend
of events. Rome had reached the stage where theeemp# too large and spread

out to be controlled frorthe capita.

The generation of the Tanaim was exceptional. a ée Poko@ight back all parts of
i"é Un  tha& Were forgotten, and in tiée (sdime all was revealed and written
down or hinted atithed 4 dé 00U &adUU

The role of Rebbe in particular needs to be understood in the general context of the unique

N

generations oA R &'b fived in the"Ud Y O  &'] tlie@wo &héuBand years where even
nature paralleled the Will of Hagh and His Torah

iii-Earliero Yd e A &

a0Y® cadaoéae YalUY &daouUU Uay 1Y UR&an.u a el e
adooée oadaadUe ay
MUacdBAWPA)T&0U0UT 0 =204 aUxU aaduladléyga@io
N : o Lo wexila 0&@i i0e
Vatilt g Ui aauUsd aai &UxU Usdeca dU0UT 0 Uga@d(GixU didyxailaddaa
aalaU eUUUAUT UVaipbpxU eéUeaBgx aa8U0 eUgacUR¢x A8 Uadacg
) ~ R Uaaa aaa@uvuiu Wyoa
MUacosada"adivindusaaalU dpi U a2UU0UU 168U0&U

3 History of the Jewish People, pg. 95
aimaguoxi U0 aé aaléea fnaxUs pPR@AE UéUval UgodaU e¢daed UUg
Uciic acae Uidadx@gml xa8RWOUEEB0Ux a0 UUasas idéx axa
iga Ucgodaalevadwe xPadgno @AY UUSUPE @dafeiW@AU Uaadando
eUYRBRWUAeiaxdexc i ai gU& Ubxg@g &daal Yaic¢ xax dUUPA 7 @gU UOa

©ax

These exceptional people were totally dedicated to their task:

(Ye U) aaY0a8xi 0 Aiead aacUaExi0i 5803 R U@ U UE DS

o o . o &ax anY,IDUS‘ée EVAVRY]
00 G alead 00 Ui @@ a¥a E@Ed)éa ada ai @U@ Avabi i W@Uiam a @
& 0@ Uaéegoanlaodinld ading Umd U0 Ui i a aa@ia@ aalég
muiekU0 aaa naaax ielxaU zadd0aExYhe @bm@ dahaed
wMp ai @l apnaavasdna@Bae Uapbpas Ux 0eU0ial0 Ax AalaUa
ai Ra ézdq Ui UiUgd b (7 dixéaab xax00 Ueéai RUMR xW§ a Vg x
e Uagé xiTayY HMradaxgaélUaganBdl®w iaxo UUabpas xOR e&edx e
U i 00U i 0U Gadp #H@-Udien xadaBavai | e e abdu Alimiaaa kol 06 i
abauxiagiagW fA@oxi YOU @A xa 1 Ubeddilb ¢alU TUsI Yapal UJ aaUi ca UTodx

(AUéai RU éeUDT
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Iv-The Talmud

Rebbe either ordered or wrote the Mishnayos. The era of the Tanaimenaddbed.
The Amoraim were responsible fputting it in orderand writing the Sugyos that became the
Talmud Yerushalniiand Bavlf respectively. Neither of these exists on all the mishrfayos
Where they both exist, the Halacha is usually like the Batihough occasionally the
Rambam seems to pasken like the Yerushalmi.

The order of the Mishnayos was very specific, and inaludey deep meanings

'Rav Yochanan compiled the Yerushalmi in Eretz Yisroel although later Amoraim completed this work.

% Ravina and Rav Ashi arranged the Bavli, arranging all the sugyos under respective Mishnayos. Rav
Ashi s son, Mar bar Rav Ashi and the Rabbanan Avor a

generations of Raban Savorai all coming after Mar bar Rav Ashi.

® The Yerushalmi is comprised of Zeraim (which does not exist in the Bavli except for Brachos), Moed,
Nashim and Nezikim. It has most of Nidah and it seems from the Rishonim that it also existed in

Koshim.

adAUWUc 883 0"Way &aa alacoPlada® ROEPO &caE i pexbraava s
AUaiT g0 7Taui U xUU0 aUad"e bl rdlla 1a@@ amalaa ¢xald00 adlearsild nadua u
®aa 17aU0i oxia AaRai @R 11 WD 6 oW a@eé&i W i d»d. allld e @ xbaa ib b
nvai 9@ aabia

at Uax fix é'Baaa@rifilaledslai @ naededad iMdalia W0 & iAillai @
Uait gU UYU UQUé aaapxUJadda gxai i
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APPENDIXB: THEU® Y é &

i-0 Y (ka
ii-Accuracy ofthe U8 Y é &
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APPENDIXB: THEUOJ Y é &

There were forty generationsofn the time of U FuraﬁJ a i @holdeénled the 8 aeThese
are mentioned by'8J s hiso Y & & i se 4All buggthisilalst five he mentions were heads of
the caoUUeé

V-0 YUz U4
Not everyone agrees that there are specifically 13 principles.i b Uolds that there are
only 7 while & b é dear@ed thad there are 32 rules. However, thea fiedipiaigethat there

is no reald i Y &iBisejust a question fohow the various opinions choose to categorize
things

& &Y R YThéad fortiori argument
UY A U ®dha disfinguished similarity

i &Wnalogy’

ot

4 a Y &staposed (Consecutive) verfses

Qo

c

@ ¢Geretal Principle
4 4adi Y-Générdizidns and Specifications

@1 aY & aa USométhing thal wad included in a Generalization butthes singled

lsee @i U@ viherd xai x & Briags ten examples of a i & U rexplicifiyimentioned in the

2 07 amedis cut out i.e. distinguished from other words; U U éneans similar to another word, .

aa Ui Ufd acaUlU aa U@ iUfedalU alalU aa U@ 801 Uoéwlx &aUaasd

Uiraxd uUvaanu =a UY 0diéefduU AUsBUUPE AUaaUD vaa nAUaUla

dé YPBUgeas acow@ iavyUUs Uaa Ugia Ua@il eea ax xax Uaieé
d@co o7 Ud O8I BU iee

3 This is not mentioned as one of the thirteen principles of & x é & idb&cause he regarded a 8 T da¥
the equivalent of an explicitly mentioned teaching (i U A a 1 4. UAs thezMabit writes:

A o o ) ) (xee T ee Aajra UAUT
Udi e UnUx@ DywiaagUa@Ual 484 ganalU '®©ad 2 aal@lu Uaiab &a adie

4 Similartoa s 7 a 0
Also not included in & x é &i&sadist, probably for the same reason.

® This is divided into 4 separate principlesind x é disx fiaai @

® This is divided into 4 separate principlesind x é disxfiaai @
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Yi Yéa UaxaU 08 UUY Elitidaion dfsm matsed ftbm dsUcOntext or from a
subsequent statement

Upo@ UPbP &aif aR-Reebncilingtworconfradiatéryiverses

For a full elucidation of thé Y U seeGateway to the Talmuboly Rabbi Meir Tzvi Bergman,
Artscroll Chap 13. Y24 0 i @Y Ue

See also Artscroll Siddur on & @ é&di 4d poa 4862U

vi - Accuracy of thelUd Y é ae

An example from the most difficult of periods:

When the Jewish exiles of Yechonydtogether with the scholgrsarrived in
Babylonia, they were settled in Nehardea. Yechonyah and his people built a synagogue, using
for its foundationthe very stones andarth which they had brought along from the Beit
Hafnikdash, in keeping with the versdor Your servants take pleasure in its stones and
prayed upon its earth" (Tehillim 1:15). This synagogue was called "The Synagogue that
traveled andettled in Nehardea'part of the Beit HEikdash was transferred kere and the
Divine Presence rested upon them

Rav Sherira Gaon notes that this synagogue still existed in his time.

The establishment of this spiritual center in Babylonia by the first wave of exiles was
part of the Divine plan to prepare a frameworktfa spiritual salvation of the Jewish People
and their Torah even before the Destruction had actually takert.place

At the time of the destruction of the second SBidafikdash the hand of Divine
Providence was again revealed in the active rescue of TorabyraSages relate R.
Yochanan ben Zakkai found favor in Vespasian's eyes when he told him that he would
become the next Roman emperor. As a reward, Vespasiaedaigrdulfill R. Yochanan's
request to spare Yavneh and its scholars. One can but surmise that had Vespasian realized
what this seemingly innocent request would lead to, he would have refusedghtous
history was to prove later, it was the bulwafkTorah learning in Yavneh which assured the
survival of Torah for all future generations despite the disastrous devastation of the Roman
wars. Thus, Vespasian's unwitting beneficence assured the continued existence of the Jewish
People whom he had so kéesought to destroy.

The rescue of Yavneh and the establishment ot thed @rt#&hé yeshivah there by
R. Yochanan ben Zakkai was truly remarkable. At that time R. Yochanan was very advanced
in age. He was a direct disciple of Hillel the Elder avas already over one hundred years
old®. He girded his loins and established a new yeshivah in Yavneh, reestablishedl the) U & é
through his active leadership, and assured the continuity of the Torah among the Jewish
People.

By the time the persecution indfz Yisrael grew unbearable and the yeshivhich
had preserved the tradition of Yavneh were destroyed, Providence had already prepared a

! see Gittin 88a

® Gittin 56a

3 at the age according to the U ¢ 8ird Avot 5:24, when one is as if he were already dead and had
passed away from the world.
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framework for its transfer elsewhereto the Babylonian yeshiwmof Sura and Pumpeditha.

R &rochanan ben Zakkai wase of the four elders of our People responsible for transmitting
the Torah from generation to generation, who were active ueiil teaths at 120 years of
age.

1 see Sifri 357, at the end of Devarim. The other three were Moshe Rabbenu, Hillel and R. Alciva. The

advanced age of the last two was also a special measure of Divine Providence for the preservation of
Torah.
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i-Hebrew

ii-English
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APPENDIX C: CHARTS

Names and Dates of Sifreidnach and Shalsheles HaMesorah
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ii-English:
A Road Map to Jewish Learning
SINAI (1313 BCE)

Written Law

Five Books of Moses Bereshit, Shmot, Vayikra, Bamidbar, Devarim
Genesis, Exodus, Leviticus, Numbers, Deuteronomy

Prophets (1273 BCE760 BCE)  Joshua, Judges, Samuel, Kings, Isaiah, Jeremiah, Ezekiel,
Hosea, Joel, Amos, Jonah, Obadiah, MichNahum,
Habakuk, Zephania, Haggai, Zecharia

Writings (760 BCE 350 BCE) Psalms, Proverbs, Job, Daniel, Ezra, Nehemia, Chronicles,
Song of Songs, Ruth, Lamentations, Ecclesiastics, Ester

Sanhedrin (High Couiit Leqgislators) 1313 BCE 359 CE

RabbinicdLaws and Customs

Oral Law

Legal Explanations and Definitions, Rules of Exegesis, Oral Traditions,
Explanations of Narrative Portions, Ethics, Kabbala

Mishna (170" 200 CE)Rabbi Yehuda ha NasiEditori 6 orders
Seedd Agriculture, 11 Tractates

Timesi Shabbos, Festivals, 12 Tractates

Womeni Marriage, Divorce, 7 Tractates

Damages$ Finance, Jurisprudence, 10 Tractates

Holinessi Sacrifices, Kashrus, 11 Tractates

Purityi Purity and Impurity, 12 Tractates

63 Tractate$ 523 Chapters

Gemara: Jerusam Talmud (350 CE. R Muna & R. Yosi)
Babylonian Talmud (500 CE. Ravina & R., Ashi)

Explanations: Legal and Ethical, Legislation, Decisions, Customs

Midrashim: Rava, Rabbi Tanchuma, Rabbi Shimon, etc...

Zohar: Rabbi Shimon bar Yochai

Geonim: 7"-10" Cert: R. Saadia Gaon, R. Hai Gaon...

Rishonim: 11"-14" Cent: Rashi, Maimonides, Nachmanidies...

Code Of Jewish Law: 16" Cent: R. Yosef Caro, R. Moshe Isserles...

Acharonim: 17" i 20" Cent: R. Eliyahu GaoVilna, Chasam Sofer,

Chofetz Chaim...
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Rabbi Aryeh KaplanHandbook of Jewish Thougt®hapter 9 to the end

Rabbi A.H. RabinowitzThe Jewish Mind (Hillel Press)i Deals with the Oral Law, the
Halachic process, and thelationship betweelk) & datd contemporary issues like science
and the State of Israel.

Dynamics of Disput®y Tzvi Lempel
The Oral Lawby Harry Schimmel
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