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7. 	R abbi Dr. Joseph B. Soloveitchik, Kol Dodi Dofek, footnote 23 – Any nation that aspires to 
destroy the Jewish people assumes the status of Amalek.

The Torah testifies that Amalek still exists in 
the world. This can be seen clearly by the verse 
which states, “God wages war against Amalek 
throughout the generations” (Shemot/Exodus 
17:16). Therefore, it is impossible for Amalek to 
be obliterated from this world until the Messianic 
Age. But where are they? The answer I heard 
once from my father, my teacher [Rabbi Moshe 
Soloveitchik], is that any nation that contrives to 
annihilate the Jewish nation assumes the halachic 
status of Amalek.

הכתוב מעיד, כי עמלק עדיין קיים בעולם. וצא וראה 
מה אמרה תורה: “מלחמה לה’ בעמלק מדור דור”, 

אם כן אי אפשר לעמלק להמחות מן העולם עד ביאת 
המשיחץ כך אמרו חז”ל: “אין הכסא שלם ואין השם 

שלם עד שיימחה זרעו של עמלק”. אבל – היכן הוא? 
התשובה שמעתי פעם מפי אבא מרי זצ”ל, כי כל אומה 

המתנכלת לכלות את כנסת ישראל הופכת, על פי 
הלכה, עמלק.

Do we see Amalek even in our days?

8. 	A dolf Hitler, quoted in Hitler Speaks, by Hermann Rauschning – The modern incarnation of 
Amalek.

The Jews have inflicted two wounds on mankind –  circumcision on its body and conscience on its 
soul. They are Jewish inventions … I am freeing humanity from the shackles of the soul, from the 
degrading suffering caused by the false vision called conscience and ethics … The struggle for world 
domination will be fought entirely between us, between the Germans and the Jews. All else is facade 
and illusion.

9. 	 www.shemayisrael.co.il/parsha/rosenzweig/archives/vayikra.htm (based on Aish HaTorah 
Discovery seminar) – The second hanging of the sons of Haman, 1946.

1.	 In Megillat Esther, in the list of names of Haman’s sons who were hanged there are four unusual 
letters in the right column: a small ש , ת and ז,  and a large ו.

2.	 The day after Haman and his ten sons were hanged, Queen Esther asked King Ahashveirosh, “If 
it shall please His Majesty, allow the Jews who are in Shushan to act tomorrow as they did today, 
and let Haman’s ten sons be hanged on the gallows.” A surprising request, since they were already 
hanged the previous day.

3.	 “... On the 7th day of the Sukkot (Tabernacles) festival, the judgment of the nations of the world is 
finalized. Sentences are issued from the residence of the King. Judgments are aroused and executed on 
that day” (Zohar, Vayikra 31b).

4.	 On the 7th day of Sukkot, in the year 5707, corresponding to October 16th, 1946, ten cohorts to 
Hitler were hanged after being found guilty of crimes against humanity at the Nurenberg trials. 
Newsweek magazine (October 28, 1946, Foreign Affairs Section, p. 46) ran a story on the hanging. 
Eleven were to be hung, but Goering committed suicide in his cell shortly before the sentence was 
carried out.

5.	 Only Julius Streicher went to the gallows without dignity. He had to be pushed across the floor, 
wild-eyed and screaming: “Heil Hitler!” Mounting the steps he cried out: “And now I go to God.” 
He stared at the witnesses facing the gallows and shouted: “Purimfest 1946”! (Newsweek)

6.	 Returning to the large and small letters in the names of Haman’s sons: 
The large vav (equals 6) signifying the 6th millennium (from the years 5001 to 6000). The 
remaining 3 letters - taf (400), shin (300), and zayin (7) – equal 707 of the 6th millennium, or, the 
year 5707. Ten of Hitler’s aids were hung on the 7th day of Sukkot, in the year 5707, on October 
16th, 1946.

7.	 Thus were Haman’s ten sons “hanged again” – on wooden beams, exactly as Queen Esther had 
requested.
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Key Themes of Section IV:

The nation of Amalek is hinted at in the beginning of world history at man’s fall in the Garden [[
of Eden. By transgressing the Will of God, man distanced himself from Him. The result of this 
distance is that truth is no longer perceived as an absolute and man is now shrouded by doubt. 

Amalek became a nation whose doubt of God evolved into the denial of God. Amalek therefore [[
became the eternal enemy of the Jewish people immediately after the undisputed miraculous 
Exodus from Egypt to prove that these miraculous events were just coincidental.

Amalek represents the philosophy of chance: an atheism that deprives the world of all purpose. [[
We are here by accident, and have the right to live how we please. Purim, which demonstrates 
the purposeful supervision of God over events that seem to be mere “chance,” is the greatest 
refutation of the Amalekite doctrine.

In later generations, we find great similarities between the psychopathic hatred of Haman – [[
himself a descendant of Amalek – for the Jewish people and that of Hitler and his followers. If 
perhaps they were not the biological progeny of Amalek, the Nazis were certainly adherents of 
Amalekite ideology.

Section V: The Purim-Yom Kippur Connection

The connection between Purim and Yom Kippur, the Day of Atonement, which is the most holy and austere 
day of the year, hardly seems likely. Yet, the Sages state that the name “Kippurim,” the Torah name for the 
Day of Atonement, may be read kePurim – “like Purim.” Despite the radically different atmosphere of the two 
days, they are in fact intimately related.

1. 	 Rav Tzadok HaKohen, Pri Tzaddik, Shemot – The only two everlasting festivals.

In the Midrash (Yalkut Shimoni, Mishlei 9) it 
is written, “All of the festivals will eventually 
be nullified while the days of Purim will never 
be nullified, as the verse states, ‘These days of 
Purim will not depart from the Jews and their 
memory will not cease to be remembered by 
their descendants’ (Esther 9:28).” In addition, 
Yom Kippur will never be nullified, as the verse 
states “And this will be for you an eternal statute” 
(Vayikra/Leviticus 16:34).

אך הענין דאיתא במדרש) ילקוט ,משלי סימן ט(’ 
שכל המועדים יהיו בטלין וימי הפורים לא יהיו נבטלין 

לעולם שנאמר) אסתר ט ,’כ”ח (וימי הפורים האלה 
לא יעברו מתוך היהודים וזכרם לא יסוף מזרעם אף ימי 

הכפורים אינן בטלין לעולם שנאמר) ויקרא ט”ז ,ל”ד( 
והיתה זאת לכם לחוקת עולם.

2.	  Rabbi Shimshon Pinkus, Purim, p. 99 – Both Purim and Yom Kippur pertain to the 
quintessence of life.

The Maharal (Tiferet Yisrael, Ch. 53) explains 
that the reason these two days [Purim and Yom 
Kippur] will never be nullified is that both 
pertain to the very existence of Israel as a people. 
Were it not for Yom Kippur, transgression would 
overcome us, Heaven forbid (see Pirkei D’Rebbi 
Eliezer, Ch. 46), and likewise on Purim we were 
rescued from the terrible decree of “to destroy, to 
kill, and to wipe out all of the Jews.”

ביאר המהר”ל )בתפארת ישראל ריש פ’ נג( שמה 
שמחייב את אי התבטלות שני ימים אלו היא העובדה 

ששניהם נוגעים לעצם החיים של כלל ישראל: לולי 
יום הכפורים היו העבירות מכריעות אותנו ח”ו )ועי’ 
בפרדר”א פרק מו(, וכמו כן בפורים הצילנו השי”ת 

מהגזירה הנוראה “להשמיד להרוג ולאבד את כל 
היהודים”.
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Both the joy of Purim and the feeling of Yom 
Kippur are thus grounded in the essence of life 
itself. On Yom Kippur a person feels that he is 
being given a chance to live in the future, despite 
his [imperfect] past. The joy of Purim, on the 
other hand, is for life itself – the feeling of joy for 
life itself never fades, just as the joy a person feels 
on his birthday is never diminished since that is 
the day that his life was given to him.

It therefore emerges that the joy of Purim is 
not because of the past, on account of the great 
miracle that God performed for that generation, 
but rather for the feeling [of joy for life] that is 
renewed in each and every generation.

והיינו שהשמחה בפורים וההרגשה ביום הכיפורים 
שניהם ביסוד החיים עצמם הם. ביום כיפור מרגיש 

האדם שהנה ניתנת לו האפשרות להתקיים בעתיד על 
אף כל העבר. והשמחה בפורים היא על עצם החיים 
תחושת השמחה על החיים בעצמותיו לא מתבטלת 
אף פעם, כשם שהשמחה שאדם שמח ביום הולדתו 

אינה פגה כל ימי חייו, כי הרי החיים עצמם נתנו לו אז. 

נמצא אפוא שהשמחה בפורים אינה על העבר על הנס 
הגדול שהקב”ה עשה לדור ההוא אלא על ההרגשה 

המתחדשת בכל דור ודור.

3. 	 Rabbi Yitzchak Hutner, Pachad Yitzchak, Purim, Section 21 – Purim and Yom Kippur are like 
two halves of a whole.

We have already mentioned on several occasions 
the holy words of the Vilna Gaon, who explains 
the teaching of the Sages that Purim and the Day 
of Atonement [the “day like Purim”] are of the 
same nature. The Gaon explained that we find 
(Beitza 15b) concerning all festivals a teaching of 
“half for God and half for you” [festivals mandate 
us both to perform religious duties towards God 
and also to enjoy ourselves in physical ways]. In 
this sense, Purim and Yom Kippur are two halves 
of one complete entity, Yom Kippur comprising 
the “half for God,” and Purim being the “half for 
you”; two halves of one whole.

כמה פעמים הזכרנו את דברות קדשו של הגר”א 
המפרש את מאמר חכמים כי יום פורים ויום כ-פורים 

יש בהם משקל משותף ,וכתב על זה הגר”א כי הלא 
מצאנו בענינו של יום טוב דינא של חציו להשם וחציו 

לכם .ובמהלך זה יום הפורים ויום כפורים מהווים 
שלימות אחד של מועד .דיום כפורים הוא החציו 

להשם ויום הפורים הוא החציו לכם ,שני חצאים של 
שלימות אחת. 

4. 	R abbi Shraga Simmons, Aish.com – The potential for spiritual elevation on Purim. 

… [Contrasting Purim and the Day of Atonement,] we would assume that Yom Kippur is the greater of 
the two days. But in one sense, Purim is even greater: It is easier to achieve spiritual elevation on a day 
like Yom Kippur, when we pray and have no time for forbidden activities like gossip or getting angry. 
By fasting, the soul achieves dominance over the body. 

But on Purim, in our state of rambunctious drunkenness, it is much harder to maintain our human 
dignity. As Rabbi Eliyahu Kitov writes: “If one attains holiness through affliction, and another attains 
holiness through indulgence, who is the greater of the two? It may be said that the one who attains 
holiness through indulgence is greater, for the attainment of holiness through indulgence requires an 
infinitely greater degree of striving and effort.”

In this way, the challenge of Purim is greater. Literally translated, Yom hakiPurim is only “a day like 
Purim.” 

According to Jewish thought, the last (and only!) people to see the world in a state of perfection were
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Adam and Eve. The Garden of Eden means a perfect world. How did Adam and Eve fall from that 
state? By eating from the Tree of Knowledge of Good and Evil. That is, they pursued the world of 
illusion, in which the transcendence of the universe (good) is masked by seeming imperfection (evil). 

If we approach Purim correctly, when we reach the tipsy state of no longer knowing good from evil, we 
actually realign our perspective by seeing the Transcendent as the source of all physical reality, thereby 
revealing its hidden perfection. Therefore, Purim at its peak is like a taste of Eden. 

The potential for spiritual elevation on Purim is tremendous. As we’re drinking and partying, we 
should keep this in mind and not let the opportunity fly by!

5. 	T ikkunei Zohar, Tikkun 21 – Yom Kippur is “like” the day of Purim: in future times, Yom 
Kippur too will be a day of rejoicing.

It is called “Purim” because of Yom HaKippurim 
[which can be read as “the day that is like 
Purim”], for, in the future, people will rejoice 
on Yom Kippur, and will transform its required 
afflictions to delight. Although the Divine 
Presence forbade the wearing of shoes on Yom 
Kippur, at that time people will quote the verse, 
“How beautiful are your footsteps in sandals, O 
prince’s daughter” (Shir HaShirim/Song of Songs 
7:2), and pleasure, joy, and much good will 
happen on that day – this will be the case in the 
time of the coming Redemption.

פורים אתקריאת על שם יום הכפורים דעתידין 
לאתענגא ביה ולשנויי ליה מענוי לענג ומה דאיהי 

שכינתא אסור ביה נעילת הסנדל בההוא זמנא אתמר 
בה מה יפו פעמיך בנעלים בת נדיב וענוגא וחדוה וכמה 

טבין מזומנין לגבה ודא יהא בזמנא דפורקנא בעגלא.

The Zohar asserts that in the time of the Redemption, Yom Kippur will be transformed to a day that in many 
respects resembles Purim.

Key Themes of Section V:

Purim and Yom Kippur – opposites at first glance – are intimately related. Both days are eternal. [[
Both represent the joy that one experiences when receiving the gift of life from God. 

Most festivals call for a balance between spiritual pursuits and festive celebration. Two holidays [[
do not conform to this rule – Yom Kippur and Purim. Yom Kippur lacks the conventional festive 
meals and physical pleasures associated with holidays, while on Purim we enjoy eating and 
drinking in a manner well beyond the other festivals. In fact, Yom Kippur and Purim are two 
halves of a whole – the former focusing on the spiritual and the latter on the physical.

The ability to achieve an elevated spiritual state when fasting and abstaining from the pleasures [[
of the world is easily understood. On Purim we are challenged to achieve great spiritual heights 
when we are fully involved in the physicality of this world. The Zohar asserts that in the time 
of the Redemption, Yom Kippur will be transformed into a day that in many respects resembles 
Purim.
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Section VI: The Reaffirmation of the Torah and 
Acceptance of the Oral Law

There is another dimension central to the day of Purim. Like the festival of Shavuot that commemorates 
the Jewish people’s acceptance of the Torah at Sinai, Purim is a day that marks a renewed acceptance of the 
Torah. At Sinai we entered into a covenant with God by accepting the Torah. Yet, the Sages teach us that 
there was something lacking in our initial acceptance that was only rectified years later on Purim.  One idea 
is that the Torah in general was initially accepted under duress or fear due to the overwhelming experience 
of Mt. Sinai and was subsequently reaccepted out of love on Purim. The second idea is that the Oral Torah 
which was initially accepted under duress due to its intimidating breadth and depth was later reaccepted out 
of love on Purim.

Part A. Reaffirmation of the Torah

The Torah was given by God to the entire Jewish nation of approximately 2.5 million Jews at Mount Sinai, 
however the Torah was initially accepted out of fear.

1. 	T almud Bavli, Shabbat 88a – The acceptance of the Torah at Sinai was based on fear, in 
contrast to that of Purim. 

“And they stood at the foot of the mountain” 
(Shemot 19:17)… this teaches that God 
suspended the mountain [of Sinai] above them 
like a barrel and said, “If you accept the Torah, 
good; and if you do not, here will be your 
death.” Rav Acha Bar Yaakov said, “From here 
there is a great excuse for [the Jews not having 
kept] the Torah (the Jews could contend that 
their acceptance of the Torah was under duress 
and therefore they would not be liable for not 
abiding by it – Rashi). Rabbah said, “Nonetheless, 
they later accepted it [willingly] in the days of 
Achashveirosh, as it says, ‘The Jews affirmed and 
accepted upon themselves’ – they affirmed what 
they had already accepted.”

ויתיצבו בתחתית ההר א”ר אבדימי בר חמא בר חסא 
מלמד שכפה הקב”ה עליהם את ההר כגיגית ואמר 
להם אם אתם מקבלים התורה מוטב ואם לאו שם 

תהא קבורתכם א”ר אחא בר יעקב מכאן מודעא 
רבה לאורייתא אמר רבא אעפ”כ הדור קבלוה בימי 
אחשורוש דכתיב קימו - וקבלו היהודים קיימו מה 

שקיבלו כבר.

2. 	R ashi, ibid. – The Jewish people now accepted the Torah willingly due to the jubilation 
brought about by the miracle of Purim.

“In the days of Achashveirosh” – stemming from 
the love of the miracle performed on their behalf.

בימי אחשורוש - מאהבת הנס שנעשה להם

3. 	E sther 9:27- The Festival of Purim is accepted by the Jewish people for all generations.

The Jews affirmed and accepted upon themselves 
and upon their progeny and upon all who join 
them that they should without fail celebrate these 
two days according to their writing and their 
time, every year.

ל- הוּדִים עֲלֵיהֶם וְעַל-זַרְעָם וְעַל כָּ לוּ( הַיְּ מוּ וקבל )וְקִבְּ קִיְּ
מִים  נֵי הַיָּ ים אֵת שְׁ לְוִים עֲלֵיהֶם וְלֹא יַעֲבוֹר לִהְיוֹת עֹשִׂ הַנִּ

נָה. נָה וְשָׁ כָל-שָׁ ם בְּ כְתָבָם וְכִזְמַנָּ ה כִּ הָאֵלֶּ
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The words “affirmed and accepted” refer to the re-acceptance of the Torah out of love on Purim.

4. 	S he’iltot D’Rav Achai Gaon 67 – Purim is akin to the day that the Torah was given.

And the days of Purim have a similar status to the 
day that the Torah was given [i.e. Shavuot].

ועדיף יומא דפורייא כיום שניתנה בו תורה.

For a further explanation of the common denominator between Shavuot and Purim cited by the She’iltot, see 
the comments of the Netziv on the She’iltot (Ha’amek Davar 6).

5. 	 Shemot 24:7 – At Sinai the Jewish people agreed to fulfill God’s Will even before they heard 
His commandments, indicative of how enthusiastic was their acceptance of the Torah . 

And Moshe (Moses) took the Book of the 
Covenant and he read before the people, and 
they said, “Everything that God has said we will 
do and we will obey.”

ר- אָזְנֵי הָעָם וַיֹּאמְרוּ כֹּל אֲשֶׁ קְרָא בְּ רִית וַיִּ ח סֵפֶר הַבְּ קַּ ויִּ
מָע. ה וְנִשְׁ ר יְ-הוָה נַעֲשֶׂ בֶּ דִּ

This verse seems to contradict the passage in the Talmud Shabbat cited above. The explanation is as follows:

6. 	T osefot, Shabbat 88a – At Sinai there was only a limited degree of acceptance of the Torah.

“[God] suspended the mountain [of Sinai] 
above them like a barrel.” Even though they had 
originally preceded “we will do” to “we will obey” 
[indicating an enthusiastic acceptance of the 
Torah at Sinai], nevertheless, [God now forced 
them to accept the Torah since] perhaps they 
would change their minds when they would see 
the great fire [of the Divine Revelation at Sinai], 
which would cause their souls to leave their 
bodies [from fear].

כפה עליהן הר כגיגית - ואע”פ שכבר הקדימו נעשה 
לנשמע שמא יהיו חוזרים כשיראו האש הגדולה 

שיצאתה נשמתן וכו’

Why was the original acceptance of the Torah out of fear? 

7. 	R abbi Yechiel Yaakov Weinberg, Lifrakim, pp. 343-344 – Experiencing the Revelation at Sinai 
left no room for free choice.

When the Jewish people arrived at Mt. Sinai 
they were overcome by experiences of such great 
magnitude that today are practically beyond our 
comprehension. The entire mountain was afire in 
a sea of leaping flames. The heavens thundered 
and sent forth lightning through the presence of 
the Clouds of Glory and the voice of God spoke 
to them from the wonders of nature – a great and 
mighty voice was heard across the expanse of the 
wilderness and the entire camp. 

This was the first time since God created the 
Heavens and Earth that an entire nation heard 
with its human ears the voice of the Living God,

בשעה שבאה האומה הישראלית להר סיני תקפו עליה 
רשמים במדת עוז וגבורה שכמעט אי אפשר לנו כיום 
להשיג אותה. כל ההר היה בוער באש ועומד בתוך ים 

של להבות מתלקחות. הרעימו השמים והבריקו ברקים 
בתוך חשרת ענני כבוד וקול אלקים מדבר אליהם 

מתוך פלאי תופעות הטבע הללו, קול גדול וחזק נשמע 
על פני כל הישמון ועל פני כל המחה, 

זה הפעם הראשונה בתולדות בני אדם, מאז ברא 
אלקים שמים וארץ, אשר עם שלם שמע באזני אנוש 
קול אלקים חיים ודבור יוצא מפי הגבורה, ואשר חזה
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speech that went forth from the Almighty, and 
saw with eyes of flesh the wonders and might. 
Which person would not fear and be deeply 
affected in the midst of this spiritually charged 
atmosphere, and which person would not cling 
to his Creator and escape being influenced 
by speech emanating from the Almighty? Is 
it possible to imagine a human being who 
experienced an overwhelming event like this 
without being profoundly impacted? Who would 
refrain from joining to proclaim, “We will do and 
we will obey”? … Clearly, this response [of “we 
will do and we will obey”] is as if it resulted from 
pressure and duress.

בעיני בשר עוצם הפנלאות והגבורה. ומי האיש ולא 
יהיה נפחד ונרעש בתוך אוירה דתית זו, מי האיש ולא 

ידבק בקונו ומי יוכל להחליץ מהשפעת דבר יוצא 
מפי הגבורה? ואיך אפשר לדמות איש בן בשר ודם 

שמאורע עצום מעין זה עבר עליו לבלי רושם כביר ולא 
היה מצטרף לקריאת נעשה ונשמע? . . . הרי שדומה 

תשובה זו כאילו באה מתוך כפייה ולחץ.

How did Purim produce a renewed acceptance of the Torah?

8.  	Rabbi Avraham Phillips, Morasha – The gratitude of being saved miraculously by God 
resulted in a renewed acceptance of the Torah.

Although the Jewish people were greatly appreciative of the great miracles that God performed for 
them in Egypt, they did not feel sufficiently indebted to willingly accept the Torah. The miracle of 
Purim was of a completely different nature. They were not merely faced with the threat of slavery 
as in Egypt but were in danger of complete annihilation as is expressed in the Talmud Megillah 14a 
where the rationale for the enactment of reading the Megillah is discussed. The Maharsha explains 
that if the appropriate response of the Jews at the Red Sea was to sing to God and tell of the great 
miracles that He performed for them during the Exodus from Egypt, how much more so were they 
obligated to publicize the miracle of God saving them from utter destruction – hence the enactment of 
reading the Megillah. Similarly, the miracle that saved them from a greater danger than they faced in 
Egypt produced a sense of gratitude on the part of the Jewish people that was expressed by a renewed 
acceptance of the Torah, this time out of their own willingness.

Rabbi Chaim Shmuelevitz further explains that the decree of Haman brought about a level of unity among 
the Jewish people that resembled the state of harmony that existed at Sinai (Sichos Mussar 5733 #9). This 
newly created unity enabled them to reach great spiritual heights and led to a renewed acceptance of the 
Torah.

9. 	R itva, Shabbat 88a – The acceptance of the Torah at Sinai was indeed under duress. 
Nevertheless, acceptance under duress is not grounds for exemption from accountability for 
the obligations they accepted.

It is difficult to their understanding [i.e. of 
Tosefot], for if it is so, why were they held 
accountable for the Golden Calf … and why 
were they punished [for other transgressions] 
thereafter if they only accepted [the Torah] out of 
duress? It appears to me that the statement of Rav 
Acha Bar Yaakov of “from here there is a great 
excuse for [the Jews not having kept] the Torah” 
was not meant in the literal sense, for the Torah 
testifies that they willingly accepted it … Rather,

וקשיא להו א”כ למה נענשו עליו על עון העגל... וגם 
אחרי כן למה נענשו כיון דמחמת יראה קבלו, ומה 

שנראה לי בכל זה דמה שאמר רב אחא מכאן ]מודעה[ 
רבא לאורייתא לאו בדרך האמת קאמר, כי התורה 

העידה שקבלוה בלב שלם ולא עוד אלא דאפי’ שבועה 
באונס כי הוא, כיון שהיו פינו ולבנו שוין, וכבר נתחייבנו 

קודם לכן לשמוע ולעשות חייבים אנו בה… אלא הכי 
קאמר כי מכאן נותנים פתחון פה למינין שבדורות 

הללו לדחות וסבורים שמכאן יש להם מודעא רבה, 



purim unmasked

Jewish Calendar		
 	

20

his intent is that this provides an opening for the 
heretics of those generations to reject [the Torah] 
and to assume that this was a declaration of 
consent under duress. However, we may respond 
that even according to their errant understanding 
their claim is unfounded since the Jewish people 
already accepted the Torah of their own volition 
[in the days of Achashveirosh.]

אבל אנו מחזירים ואומרים להם שאפי’ לפי טעותם אין 
להם טענה בזה שכבר קבלוה כל ישראל ברצון נפשם 
בימי אחשורוש דכתיב קיימו וקבלו עליהם קיימו מה 

שכבר קבלו.

The Ritva rejects the contention that consent under duress exempted the Jewish people from observing the 
Torah.

10. 	Maharal, Ohr Chadash, Introduction – Furthermore, by instituting the additional mitzvot of 
Purim, the Jewish people demonstrated full acceptance of the mitzvot of the Torah that were 
given to them earlier by God at Sinai.

The Talmud states, “Nonetheless, they 
later accepted it [willingly] in the days of 
Achashveirosh” (Shabbat 88), for when they 
added the mitzvah of reading the Book of Esther, 
this was like an addition … For when one makes 
an addition, there is an implicit recognition that 
the principle part already exists.

ואמר )שבת פח’( כי אף על פי כן הדר קיבלוה בימי 
אחשווירוש כי כאשר הוסיפו במצות מקרא מגילה 

ודבר זה כמו הוספה....וכאשר יש כאן הוספה, אם כן 
העיקר קודם.    

Part B. Acceptance of the Oral Law

There are also opinions that the reacceptance of the Torah on Purim refers to the Oral Law, which is 
described in the Midrash below as being initially accepted at Sinai under duress due to its intimidating 
breadth and depth.

1. 	M idrash Tanchuma, Noach 3 – Although at Sinai the Jewish people accepted the Written Law 
willingly, they were compelled to accept the Oral Law.

They only accepted the Torah after the Holy One, 
Blessed be He, suspended the mountain over 
them like a barrel … 

And if you will say he suspended the mountain 
over them regarding acceptance of the Written 
Law, did they not immediately respond 
unanimously “we will perform and we will 
obey” when God asked if they would accept the 
Torah? [Their response was positive regarding 
the Written Law] because there is no toil and 
difficulty [involved in learning it] and it is 
relatively small in size. However, regarding the 
Oral Law, He explained to them that it contains 
minutiae, exhausting logic, and “strong as death 
and hard as the grave is its zeal” (Shir HaShirim/

ולא קבלו ישראל את התורה עד שכפה עליהם הקדוש 
ברוך הוא את ההר כגיגית... 

ואם תאמר על התורה שבכתב כפה עליהם את ההר 
והלא משעה שאמר להן מקבלין אתם את התורה, ענו 

כלם ואמרו נעשה ונשמע מפני שאין בה יגיעה וצער 
והיא מעט אלא אמר להן על התורה שבע”פ שיש בה 

דקדוקי מצות קלות וחמורות והיא עזה כמות וקשה 
כשאול קנאתה, לפי שאין לומד אותה אלא מי שאוהב 

הקדוש ברוך הוא בכל לבו ובכל נפשו ובכל מאודו.
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Song of Songs 8:6), and only one who loves 
the Holy One, Blessed be He, with all his heart 
and all his soul and all his might can learn it. 
[Therefore, they had to be forced to accept it.]

The Midrash Tanchuma ascribes the coercion at Sinai not to the Written Law that the people accepted 
willingly, but to the highly challenging Oral Law. 

Why did Purim result in a reacceptance of the Oral Law?

2.  	Rabbi Avraham Phillips, Morasha – A great outpouring of gratitude ensued following their 
redemption that led to the inspiration to expend the effort necessary to understand and fulfill 
the Oral Torah.

The rigorous demands of the Oral Torah were not willingly accepted until God redeemed them from 
the death sentence passed by Achashveirosh and Haman. A great outpouring of gratitude ensued 
following their redemption that led to the inspiration to expend the effort necessary to understand and 
fulfill the Oral Torah.

The material comprising the Oral Law is vast since it includes interpretation of all the laws found in the Five 
Books of Moses, laws that were given to Moshe that have no source in the Five Books of Moses, and later 
rabbinic enactments and customs, as summarized by the Rambam (Maimonides) below.

3. 	 Rambam, Commentary on the Mishnah, Introduction – The five categories of laws contained 
in the Oral Law.

It emerges from the principles that I have set 
forth earlier that all the established laws of the 
Oral Law fall into five categories:

The first category comprises the explanations that 
were received from Moshe [directly from God] 
that are hinted at in the Scripture or that may 
be deduced using the hermeneutical principles 
[that God gave to Moshe to use to interpret the 
Scripture] …

The second category comprises the laws that 
were received by Moshe at Sinai that have no 
[Scriptural] basis …

The third category comprises the laws that 
[were not received by Moshe but] were learned 
[exclusively] by use of the hermeneutical 
principles …

The fourth category comprises the laws that 
the Prophets and the Rabbis enacted in every 
generation for the sake of a erecting a “fence” and 
for protection [of the Biblical Laws] …

לפיכך היו חלקי הדינין המיוסדים בתורה על העיקרים 
האלה שהקדמנו נחלקים לחמישה חלקים. 

החלק הראשון, הפירושים המקובלים מפי משה ויש 
להם רמז בכתוב ושאפשר להוציאם בדרך סברא...

החלק השני הם הדינים שנאמר בהם הלכה למשה 
מסיני ואין ראיות עליהם....

החלק השלישי הם הדינים שהוציאו על דרכי 
הסברא....

החלק הרביעי הם הדינים שקבעום הנביאים והחכמים 
שבכל דור ודור כדי לעשות סייג לתורה....



purim unmasked

Jewish Calendar		
 	

22

The fifth category comprises the laws that were 
adopted after much thought for the welfare of 
society … or for the welfare of the religion, and 
these are what the Rabbis have referred to as 
enactments [for the well-being of society] and 
customs.

והחלק החמישי הם הדינים העשוים על דרך החקירה 
וההסכמה בדברים הנוהגיםבין בני אדם....או בבדברים 

שהם תועלת לבני אדם בדברי תורה וקראו אותם 
תקנות ומנהגות. 

Please refer to the Morasha classes for a full discussion of the Oral Law.

Key Themes of Section VI:

The Sages teach us that there was something lacking in our initial acceptance of the Torah at [[
Mt. Sinai that was only rectified years later on Purim.  One idea is that the Torah in general 
was initially accepted under duress or fear due to the overwhelming experience of Mt. Sinai, 
which reduced the people’s free will, and was subsequently reaccepted out of love on Purim. The 
gratitude of being saved miraculously by God resulted in a renewed acceptance of the Torah. 
Furthermore, the decree of Haman brought about a level of unity among the Jewish people that 
resembled the state of harmony that existed at Sinai.

The second idea is that the Oral Torah which was initially accepted under duress due to its [[
intimidating breadth and depth was later reaccepted out of love on Purim. A great outpouring 
of gratitude ensued following their redemption that led to the inspiration to expend the effort 
necessary to understand and fulfill the Oral Torah.


