





PURIM UNMASKED

7. Rabbi Dr. Joseph B. Soloveitchik, Kol Dodi Dofek, footnote 23 — Any nation that aspires to
destroy the Jewish people assumes the status of Amalek.

The Torah testifies that Amalek still exists in N NSY.ODWA 0P Y PRBY 03, TYD 2510
the world. This can be seen clearly by the verse SNT N POBY 10 AN (TN TN D
which states, “God wages war against Amalek AN TP D9 1 M SHmyb TWON 0N 1D ON

throughout the generations” (Shemot/Exodus DT PR DD NDT PR DU 1IN T3 P

2RY7 1277 = DaN L “POmy Sw w amaw Ty obw
N 500 ,5481 1 NIN D DD YR W
D 5y, 19011 DRI 5030 N D05 153Inn
oY ,o5n

17:16). Therefore, it is impossible for Amalek to
be obliterated from this world until the Messianic
Age. But where are they? The answer I heard
once from my father, my teacher [Rabbi Moshe
Soloveitchik], is that any nation that contrives to
annihilate the Jewish nation assumes the halachic
status of Amalek.

Do we see Amalek even in our days?

8. Adolf Hitler, quoted in Hitler Speaks, by Hermann Rauschning — The modern incarnation of
Amalek.

The Jews have inflicted two wounds on mankind — circumecision on its body and conscience on its
soul. They are Jewish inventions ... I am freeing humanity from the shackles of the soul, from the
degrading suffering caused by the false vision called conscience and ethics ... The struggle for world
domination will be fought entirely between us, between the Germans and the Jews. All else is facade
and illusion.

9. www.shemayisrael.co.il/parsha/rosenzweig/archives/vayikra.htm (based on Aish HaTorah
Discovery seminar) — The second hanging of the sons of Haman, 1946.

1. In Megillat Esther, in the list of names of Haman’s sons who were hanged there are four unusual
letters in the right column: a small n, ¥ and 1, and a large 1.

2. The day after Haman and his ten sons were hanged, Queen Esther asked King Ahashveirosh, “If
it shall please His Majesty, allow the Jews who are in Shushan to act tomorrow as they did today,
and let Haman’s ten sons be hanged on the gallows.” A surprising request, since they were already
hanged the previous day.

3. “.. On the 7th day of the Sukkot (Tabernacles) festival, the judgment of the nations of the world is
finalized. Sentences are issued from the residence of the King. Judgments are aroused and executed on
that day” (Zohar, Vayikra 31b).

4. On the 7th day of Sukkot, in the year 5707, corresponding to October 16th, 1946, ten cohorts to
Hitler were hanged after being found guilty of crimes against humanity at the Nurenberg trials.
Newsweek magazine (October 28, 1946, Foreign Affairs Section, p. 46) ran a story on the hanging.
Eleven were to be hung, but Goering committed suicide in his cell shortly before the sentence was
carried out.

5. Only Julius Streicher went to the gallows without dignity. He had to be pushed across the floor,
wild-eyed and screaming: “Heil Hitler!” Mounting the steps he cried out: “And now I go to God.”
He stared at the witnesses facing the gallows and shouted: “Purimfest 1946”! (Newsweek)

6. Returning to the large and small letters in the names of Haman’s sons:

The large vav (equals 6) signifying the 6th millennium (from the years 5001 to 6000). The
remaining 3 letters - taf (400), shin (300), and zayin (7) — equal 707 of the 6th millennium, or, the
year 5707. Ten of Hitler’s aids were hung on the 7th day of Sukkot, in the year 5707, on October
16th, 1946.

7. Thus were Haman’s ten sons “hanged again” — on wooden beams, exactly as Queen Esther had
requested.
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PURIM UNMASKED

KEY THEMES OF SECTION IV:

& The nation of Amalek is hinted at in the beginning of world history at man’s fall in the Garden
of Eden. By transgressing the Will of God, man distanced himself from Him. The result of this
distance is that truth is no longer perceived as an absolute and man is now shrouded by doubt.

& Amalek became a nation whose doubt of God evolved into the denial of God. Amalek therefore
became the eternal enemy of the Jewish people immediately after the undisputed miraculous
Exodus from Egypt to prove that these miraculous events were just coincidental.

& Amalek represents the philosophy of chance: an atheism that deprives the world of all purpose.
We are here by accident, and have the right to live how we please. Purim, which demonstrates
the purposeful supervision of God over events that seem to be mere “chance,” is the greatest
refutation of the Amalekite doctrine.

&= In later generations, we find great similarities between the psychopathic hatred of Haman —
himself a descendant of Amalek — for the Jewish people and that of Hitler and his followers. If
perhaps they were not the biological progeny of Amalek, the Nazis were certainly adherents of
Amalekite ideology.

SECTION V: THE PURIM-YOM KIPPUR CONNECTION

The connection between Purim and Yom Kippur, the Day of Atonement, which is the most holy and austere
day of the year, hardly seems likely. Yet, the Sages state that the name “Kippurim,” the Torah name for the
Day of Atonement, may be read kePurim — “like Purim.” Despite the radically different atmosphere of the two
days, they are in fact intimately related.

1. Rav Tzadok HaKohen, Pri Tzaddik, Shemot — The only two everlasting festivals.

In the Midrash (Yalkut Shimoni, Mishlei 9) it o 1D P, mpbv (WD NIRRT IV IN
is written, “All of the festivals will eventually 1oL P NS DD M POA P DTS Sow
be nullified while the days of Purim will never 5N DD ) Y, 1 DN (NI D

be nullified, as the verse states, ‘These days of o~ XD N o
Purim will not depart from the Jews and their B BYAID 1S Ko DN DA TUs 11237 K

memory will not cease to be remembered by )T"2, 0 NI (NI DAY oI PR DD
their descendants’ (Esther 9:28).” In addition, .05 PR B% AN P
Yom Kippur will never be nullified, as the verse

states “And this will be for you an eternal statute”
(Vayikra/Leviticus 16:34).

2. Rabbi Shimshon Pinkus, Purim, p. 99 — Both Purim and Yom Kippur pertain to the
quintessence of life.

The Maharal (Tiferet Yisrael, Ch. 53) explains TR (3 ‘D 9 SR HINDND) SU9mr N
that the reason these two days [Purim and Yom STYE NI OR D O3 FISUANT N IR Y

Kippur] will never be nullified is that both sy SN S5 b B DEY DY DY

pertain to the very existence of Israel as a people. i i \ \ = \
Were it not for Yom Kippur, transgression would S e

overcome us, Heaven forbid (see Pirkei D’'Rebbi NWR usn D3 19137,(10 PID N“9T7I52
Eliezer, Ch. 46), and likewise on Purim we were 55 IR TIN5 7S TRwR” AN TN
rescued from the terrible decree of “to destroy, to Raluttaiii

kill, and to wipe out all of the Jews.”
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Both the joy of Purim and the feeling of Yom DMNDST OPA AW D0NO2 AN 0
Kippur are thus grounded in the essence of life WO MDD OPA.0M DREY DYMT TID DY
itself. On Yom Kippur a person feels that he is by PP YRR MDNT 1D M MY DINA

being given a chance to live in the future, despite DM D8P BY N DDA SR Y 59 AN

falpiomlatal P Rinia)3vimNaiiintaleliRuintaliviaBalvaints
WITONT DY MY DINY AT DY ,OYD AN
SN D 303 DORY DY T 0D 10 0 DO an N

his [imperfect] past. The joy of Purim, on the
other hand, is for life itself — the feeling of joy for
life itself never fades, just as the joy a person feels
on his birthday is never diminished since that is
the day that his life was given to him.

It therefore emerges that the joy of Purim is
not because of the past, on account of the great
miracle that God performed for that generation,

D317 59 937 5 PN DD I NN N353
AW 5P 8N NI N ey 1“apmw DN

but rather for the feeling [of joy for life] that is T 77 223 PTG

renewed in each and every generation.

3. Rabbi Yitzchak Hutner, Pachad Yitzchak, Purim, Section 21 — Purim and Yom Kippur are like
two halves of a whole.

We have already mentioned on several occasions K793 S WP M93T OX 18998 DY D
the holy words of the Vilna Gaon, who explains D°915-9 DY DPND DY °5 DPHOM TAND FIN DN
the teaching of the Sages that Purim and the Day NOT 5 N 75y 25, A Spwis oA v

of Atonement [the “day like Purim”] are of the

PIM DWTD VYN 2w NPT W0 DO D I3 NED
same nature. The Gaon explained that we find

DOV DD DY DPNDT DY 11 Toran. 0ob
PRI NIT ONOD DY, TV D TN e
Sw oNSm 3w, D3R PIAT NI DMDT oY DY
JION b

(Beitza 15b) concerning all festivals a teaching of
“half for God and half for you” [festivals mandate
us both to perform religious duties towards God
and also to enjoy ourselves in physical ways]. In
this sense, Purim and Yom Kippur are two halves
of one complete entity, Yom Kippur comprising
the “half for God,” and Purim being the “half for
you”; two halves of one whole.

4. Rabbi Shraga Simmons, Aish.com — The potential for spiritual elevation on Purim.

... [Contrasting Purim and the Day of Atonement,] we would assume that Yom Kippur is the greater of
the two days. But in one sense, Purim is even greater: It is easier to achieve spiritual elevation on a day
like Yom Kippur, when we pray and have no time for forbidden activities like gossip or getting angry.
By fasting, the soul achieves dominance over the body.

But on Purim, in our state of rambunctious drunkenness, it is much harder to maintain our human
dignity. As Rabbi Eliyahu Kitov writes: “If one attains holiness through affliction, and another attains
holiness through indulgence, who is the greater of the two? It may be said that the one who attains
holiness through indulgence is greater, for the attainment of holiness through indulgence requires an
infinitely greater degree of striving and effort.”

In this way, the challenge of Purim is greater. Literally translated, Yom hakiPurim is only “a day like
Purim.”

According to Jewish thought, the last (and only!) people to see the world in a state of perfection were
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Adam and Eve. The Garden of Eden means a perfect world. How did Adam and Eve fall from that
state? By eating from the Tree of Knowledge of Good and Evil. That is, they pursued the world of
illusion, in which the transcendence of the universe (good) is masked by seeming imperfection (evil).

If we approach Purim correctly, when we reach the tipsy state of no longer knowing good from evil, we
actually realign our perspective by seeing the Transcendent as the source of all physical reality, thereby
revealing its hidden perfection. Therefore, Purim at its peak is like a taste of Eden.

The potential for spiritual elevation on Purim is tremendous. As we're drinking and partying, we
should keep this in mind and not let the opportunity fly by!

5. Tikkunei Zohar, Tikkun 21 — Yom Kippur is “like” the day of Purim: in future times, Yom
Kippur too will be a day of rejoicing.

It is called “Purim” because of Yom HaKippurim PTRYT DNOSN OV DY Sy OXIRAN DD
[which can be read as “the day that is like STINT T me YN 95 9993159 S99 NJJSJﬂNb
Purim?}, for, in the future, people will rejoice NN XD RITTD DTN NS T3 NON NV

on Yom Kippur, and will transform its required
afflictions to delight. Although the Divine
Presence forbade the wearing of shoes on Yom

I T NIV 2T 113 5P TRV 1D’ A 1
NOIPA NIPTIDT NI NP T 725 Paswia paw

Kippur, at that time people will quote the verse,
“How beautiful are your footsteps in sandals, O
prince’s daughter” (Shir HaShirim/Song of Songs
7:2), and pleasure, joy, and much good will
happen on that day — this will be the case in the
time of the coming Redemption.

The Zohar asserts that in the time of the Redemption, Yom Kippur will be transformed to a day that in many
respects resembles Purim.

KEY THEMES OF SECTION V:

&> Purim and Yom Kippur - opposites at first glance — are intimately related. Both days are eternal.
Both represent the joy that one experiences when receiving the gift of life from God.

& Most festivals call for a balance between spiritual pursuits and festive celebration. Two holidays
do not conform to this rule — Yom Kippur and Purim. Yom Kippur lacks the conventional festive
meals and physical pleasures associated with holidays, while on Purim we enjoy eating and
drinking in a manner well beyond the other festivals. In fact, Yom Kippur and Purim are two
halves of a whole — the former focusing on the spiritual and the latter on the physical.

& The ability to achieve an elevated spiritual state when fasting and abstaining from the pleasures
of the world is easily understood. On Purim we are challenged to achieve great spiritual heights
when we are fully involved in the physicality of this world. The Zohar asserts that in the time
of the Redemption, Yom Kippur will be transformed into a day that in many respects resembles
Purim.
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SECTION VI: THE REAFFIRMATION OF THE TORAH AND
ACCEPTANCE OF THE ORAL LAW

There is another dimension central to the day of Purim. Like the festival of Shavuot that commemorates

the Jewish people’s acceptance of the Torah at Sinai, Purim is a day that marks a renewed acceptance of the
Torah. At Sinai we entered into a covenant with God by accepting the Torah. Yet, the Sages teach us that
there was something lacking in our initial acceptance that was only rectified years later on Purim. One idea
is that the Torah in general was initially accepted under duress or fear due to the overwhelming experience
of Mt. Sinai and was subsequently reaccepted out of love on Purim. The second idea is that the Oral Torah
which was initially accepted under duress due to its intimidating breadth and depth was later reaccepted out
of love on Purim.

PART A. REAFFIRMATION OF THE TORAH

The Torah was given by God to the entire Jewish nation of approximately 2.5 million Jews at Mount Sinai,
however the Torah was initially accepted out of fear.

1. Talmud Bavli, Shabbat 88a — The acceptance of the Torah at Sinai was based on fear, in
contrast to that of Purim.

“And they stood at the foot of the mountain” NDM 92 ROM 93 010TAN IR 955 10003 138000
(Shemot 19: 17). .. this teaches that God ORI TP 0 DN Dﬂ’&}] -'i“DPﬂ =Dow 7735?3
suspended the mountain [of Sinai] above them oW NS ONRY AT TN D’5:\p?3 OrN DN O

like a barrel and said, “If you accept the Torah,
good; and if you do not, here will be your
death.” Rav Acha Bar Yaakov said, “From here
there is a great excuse for [the Jews not having
kept] the Torah (the Jews could contend that
their acceptance of the Torah was under duress
and therefore they would not be liable for not
abiding by it — Rashi). Rabbah said, “Nonetheless,
they later accepted it [willingly] in the days of
Achashveirosh, as it says, ‘The Jews affirmed and
accepted upon themselves’” — they affirmed what

NYTID 1N 3P 93 NFIN I8 DON3P RN
"3 DI NI DUOYN N7 TN NIPIND 1129
D PP DI DAP - WP 10T YIINN
S hapw

they had already accepted.”

2. Rashi, ibid. — The Jewish people now accepted the Torah willingly due to the jubilation
brought about by the miracle of Purim.

“In the days of Achashveirosh” — stemming from DI WYY D3 FAAND - YITAN 13
the love of the miracle performed on their behalf.

3. Esther 9:27- The Festival of Purim is accepted by the Jewish people for all generations.

The Jews affirmed and accepted upon themselves 59 591 DYN-59) DY DT (D3P Sap i
and upon their progeny and upon all who join DO N PN DY e Ay N9 Doy DM
them that they should without fail celebrate these R ‘_m'm mw:-in:m D:B?DTD.W DﬁﬂD:D HL).N.TI
two days according to their writing and their TETOEE IEE mEmm mEEs e
time, every year.
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The words “affirmed and accepted” refer to the re-acceptance of the Torah out of love on Purim.

4. She’iltot D'Rav Achai Gaon 67 — Purim is akin to the day that the Torah was given.

And the days of Purim have a similar status to the ST 13 I D1 RPDT R 7T
day that the Torah was given [i.e. Shavuot].

For a further explanation of the common denominator between Shavuot and Purim cited by the She'iltot, see
the comments of the Netziv on the She’iltot (Ha’amek Davar 6).

5. Shemot 24:7 — At Sinai the Jewish people agreed to fulfill God’s Will even before they heard
His commandments, indicative of how enthusiastic was their acceptance of the Torah .

And Moshe (Moses) took the Book of the - 59 1IN DY ONND RIPN 1927 90D 1P
Covenant and he read before the people, and U iy M- 92T
they said, “Everything that God has said we will

do and we will obey.”

This verse seems to contradict the passage in the Talmud Shabbat cited above. The explanation is as follows:

6. Tosefot, Shabbat 88a — At Sinai there was only a limited degree of acceptance of the Torah.

“[God] suspended the mountain [of Sinai] Y YT 920 DUYRY - FPRAD 9T DY DD
above them like a barrel.” Even though they had ST WNRT INTLD DO P RO S
originally preceded “we will do” to “we will obey” 491 I FINSY

[indicating an enthusiastic acceptance of the
Torah at Sinail, nevertheless, [God now forced
them to accept the Torah since] perhaps they
would change their minds when they would see
the great fire [of the Divine Revelation at Sinai],
which would cause their souls to leave their
bodies [from fear].

Why was the original acceptance of the Torah out of fear?

7. Rabbi Yechiel Yaakov Weinberg, Lifrakim, pp. 343-344 — Experiencing the Revelation at Sinai
left no room for free choice.

When the Jewish people arrived at Mt. Sinai 5P 0P 9D 310 SO TR NI TP
they were overcome by experiences of such great o1 135 WON 'R LYHW TN 1Y T3 DY
magnitude that today are practically beyond our D T3 TOW WRI W3 1 9T 50 R P
comprehension. The entire mountain was afire in D512 13 DYAW MY TIMEDA M S

a sea of leaping flames. The heavens thundered DD T2 DUE5N 911 T3 WY AR T3

yow3 Py 5172 519 1550 vaun mysin RO Inn
AT 52230 S e 5 p by

and sent forth lightning through the presence of
the Clouds of Glory and the voice of God spoke
to them from the wonders of nature — a great and
mighty voice was heard across the expanse of the
wilderness and the entire camp.

This was the first time since God created the N3 TN, DTN 32 MTNA NI OYOn T
Heavens and Earth that an entire nation heard WBUN MNI YO OOW DY TR, PINI DB DO
with its human ears the voice of the Living God, I WNY M DD NEY M DN PO MIp
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speech that went forth from the Almighty, and
saw with eyes of flesh the wonders and might.
Which person would not fear and be deeply

affected in the midst of this spiritually charged

PURIM UNMASKED

NOY 2N DY T MINDIDT O3 WA eya
NDYRONT D IPAT TPIN PO WY T T
N8P 937 IPOWID YoM 5o w1 wipa paT
DT WA 12 LN DT TWON PRI 230 000

atmosphere, and which person would not cling
to his Creator and escape being influenced
by speech emanating from the Almighty? Is

N1 30 Dw7 535 POV 9ap T YD DISY YINDY
YT . L 2V Y DNPD 08

9 9y
it possible to imagine a human being who T2V 7750 T AIND 1PN W A

experienced an overwhelming event like this
without being profoundly impacted? Who would
refrain from joining to proclaim, “We will do and
we will obey”™? ... Clearly, this response [of “we
will do and we will obey”] is as if it resulted from
pressure and duress.

How did Purim produce a renewed acceptance of the Torah?

8. Rabbi Avraham Phillips, Morasha — The gratitude of being saved miraculously by God
resulted in a renewed acceptance of the Torah.

Although the Jewish people were greatly appreciative of the great miracles that God performed for
them in Egypt, they did not feel sufficiently indebted to willingly accept the Torah. The miracle of
Purim was of a completely different nature. They were not merely faced with the threat of slavery

as in Egypt but were in danger of complete annihilation as is expressed in the Talmud Megillah 14a
where the rationale for the enactment of reading the Megillah is discussed. The Maharsha explains
that if the appropriate response of the Jews at the Red Sea was to sing to God and tell of the great
miracles that He performed for them during the Exodus from Egypt, how much more so were they
obligated to publicize the miracle of God saving them from utter destruction — hence the enactment of
reading the Megillah. Similarly, the miracle that saved them from a greater danger than they faced in
Egypt produced a sense of gratitude on the part of the Jewish people that was expressed by a renewed
acceptance of the Torah, this time out of their own willingness.

Rabbi Chaim Shmuelevitz further explains that the decree of Haman brought about a level of unity among
the Jewish people that resembled the state of harmony that existed at Sinai (Sichos Mussar 5733 #9). This
newly created unity enabled them to reach great spiritual heights and led to a renewed acceptance of the
Torah.

9. Ritva, Shabbat 88a — The acceptance of the Torah at Sinai was indeed under duress.
Nevertheless, acceptance under duress is not grounds for exemption from accountability for
the obligations they accepted.

It is difficult to their understanding [i.e. of 0.2 113 5Y POY s b 54K 115 NP

1,930 N DHmnT 00 Wy 105 19 01N
[Fy7m] 1801 RPN 27 TR 07 178 50305 AN
T 00, TONP BN 7772 NS NIPIND 839
TYEW “ORT NOR TP XD 05w 253 mbapw nTyn
NIPMM 9391, P B WD P 1100 ,N1 00 DIRI
977 NON ...773 BN D020 Iy v 195 oTp
MMT P12 7D NAND DI NI D TINP
,139 NYTI2 D7 w2 IROBY DNADY MNTY 1950

Tosefot], for if it is so, why were they held
accountable for the Golden Calf ... and why
were they punished [for other transgressions]
thereafter if they only accepted [the Torah] out of
duress? It appears to me that the statement of Rav
Acha Bar Yaakov of “from here there is a great
excuse for [the Jews not having kept] the Torah”
was not meant in the literal sense, for the Torah
testifies that they willingly accepted it ... Rather,
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his intent is that this provides an opening for the
heretics of those generations to reject [the Torah]
and to assume that this was a declaration of
consent under duress. However, we may respond
that even according to their errant understanding
their claim is unfounded since the Jewish people
already accepted the Torah of their own volition
[in the days of Achashveirosh.]

PR DM 05 “DNRY DS DIINI DI BN DaN
DWOI N8I3 ORI 52 M3 20w A My ond
T2 7R DITOY 19301 17 20T WIINN 13

J5ap 10w

The Ritva rejects the contention that consent under duress exempted the Jewish people from observing the

Torah.

10. Maharal, Ohr Chadash, Introduction — Furthermore, by instituting the additional mitzvot of
Purim, the Jewish people demonstrated full acceptance of the mitzvot of the Torah that were

given to them earlier by God at Sinai.

The Talmud states, “Nonetheless, they

later accepted it [willingly] in the days of
Achashveirosh” (Shabbat 88), for when they
added the mitzvah of reading the Book of Esther,
this was like an addition ... For when one makes
an addition, there is an implicit recognition that
the principle part already exists.

PART B. ACCEPTANCE OF THE ORAL LAW

M2 DD 77120 BY AN D (‘1D 13w) TN
o0 NP MEHI 19D WRD 2 YIPIUNN
19 DN, 7DD IND 2 WRDN....IODIT 19D 7t 93T
Ranirhe Pl

There are also opinions that the reacceptance of the Torah on Purim refers to the Oral Law, which is
described in the Midrash below as being initially accepted at Sinai under duress due to its intimidating

breadth and depth.

1. Midrash Tanchuma, Noach 3 — Although at Sinai the Jewish people accepted the Written Law
willingly, they were compelled to accept the Oral Law.

They only accepted the Torah after the Holy One,
Blessed be He, suspended the mountain over
them like a barrel ...

And if you will say he suspended the mountain
over them regarding acceptance of the Written
Law, did they not immediately respond
unanimously “we will perform and we will
obey” when God asked if they would accept the
Torah? [Their response was positive regarding
the Written Law] because there is no toil and
difficulty [involved in learning it] and it is
relatively small in size. However, regarding the
Oral Law, He explained to them that it contains
minutiae, exhausting logic, and “strong as death
and hard as the grave is its zeal” (Shir HaShirim/
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Song of Songs 8:6), and only one who loves
the Holy One, Blessed be He, with all his heart
and all his soul and all his might can learn it.
[Therefore, they had to be forced to accept it.]

PURIM UNMASKED

The Midrash Tanchuma ascribes the coercion at Sinai not to the Written Law that the people accepted
willingly, but to the highly challenging Oral Law.

Why did Purim result in a reacceptance of the Oral Law?

2.

Rabbi Avraham Phillips, Morasha — A great outpouring of gratitude ensued following their
redemption that led to the inspiration to expend the effort necessary to understand and fulfill

the Oral Torah.

The rigorous demands of the Oral Torah were not willingly accepted until God redeemed them from

the death sentence passed by Achashveirosh and Haman. A great outpouring of gratitude ensued

following their redemption that led to the inspiration to expend the effort necessary to understand and

fulfill the Oral Torah.

The material comprising the Oral Law is vast since it includes interpretation of all the laws found in the Five

Books of Moses, laws that were given to Moshe that have no source in the Five Books of Moses, and later

rabbinic enactments and customs, as summarized by the Rambam (Maimonides) below.

3. Rambam, Commentary on the Mishnah, Introduction — The five categories of laws contained

in the Oral Law.

It emerges from the principles that I have set
forth earlier that all the established laws of the
Oral Law fall into five categories:

The first category comprises the explanations that
were received from Moshe [directly from God]
that are hinted at in the Scripture or that may

be deduced using the hermeneutical principles
[that God gave to Moshe to use to interpret the
Scripture] ...

The second category comprises the laws that
were received by Moshe at Sinai that have no
[Scriptural] basis ...

The third category comprises the laws that
[were not received by Moshe but] were learned
[exclusively] by use of the hermeneutical
principles ...

The fourth category comprises the laws that

the Prophets and the Rabbis enacted in every
generation for the sake of a erecting a “fence” and
for protection [of the Biblical Laws] ...
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The fifth category comprises the laws that were FYRMN YT SY DWYT DT D wern PR
adopted after much thought for the welfare of D73723 I8....DTR %3 PN D373 590
society ... or for the welfare of the religion, and DN INTRY T 922 DTN 2335 Hovn D

these are what the Rabbis have referred to as
enactments [for the well-being of society] and
customs.

SN Dupn

Please refer to the Morasha classes for a full discussion of the Oral Law.

KEY THEMES OF SECTION VI:

& The Sages teach us that there was something lacking in our initial acceptance of the Torah at
Mt. Sinai that was only rectified years later on Purim. One idea is that the Torah in general
was initially accepted under duress or fear due to the overwhelming experience of Mt. Sinai,
which reduced the people’s free will, and was subsequently reaccepted out of love on Purim. The
gratitude of being saved miraculously by God resulted in a renewed acceptance of the Torah.
Furthermore, the decree of Haman brought about a level of unity among the Jewish people that
resembled the state of harmony that existed at Sinai.

& The second idea is that the Oral Torah which was initially accepted under duress due to its
intimidating breadth and depth was later reaccepted out of love on Purim. A great outpouring
of gratitude ensued following their redemption that led to the inspiration to expend the effort
necessary to understand and fulfill the Oral Torah.
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