PROPHECY

When God Communicates With Man

hen modern Jews open the Torah or Tanach they are immediately confronted

by a vastly different world than the one they are used to. The phenomenon of
God speaking to man — prophecy — is foreign to us today. Nevertheless, the belief that
God has communicated His Will to mankind is at the very foundation of Judaism.
This shiur will explore the concept, history, and nature of prophecy. We will learn that
the primary goal of prophecy was to achieve a heightened closeness with God and the
secondary goal was the communication of messages to the Jewish people.

This class will address the following questions:
2 What is prophecy? What is its purpose? What does it feel like?
Who qualifies to be a prophet?
Why is there no prophecy today? When did it stop? What replaced it?
[s there anything like prophecy today?
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Will there ever be real prophecy again?
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Class Outline:

Section 1.

Section II.

Section III.

Section IV.

Section V.

Section VI.

Section VII.

Introduction: The Importance of Prophecy

What is Prophecy?

Part A. The Nature of Prophecy

Part B. The Prophetic State: What a Prophet Sees or Hears
Part C. The Purpose of Prophecy

Part D. The Difference between Moshe and Other Prophets

Who Can Be A Prophet?

Part A. Jewish and in Israel

Part B. Character Refinement

Part C. Mitzvah Fulfillment

Part D. Establishing Credibility for Predictions

The Limits of a Prophet’s Authority

Examples of Prophecy

Part A. The Eternal Jewish People
Part B. Few in Number

Part C. Return to the Promised Land
Part D. The Western Wall

Why There is No Prophecy Today
Part A. When and Why Prophecy Ended
Part B. Wisdom Replaces Prophecy

Conclusion: Hearing God’s Voice Today
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SECTION I. INTRODUCTION: THE IMPORTANCE OF
PROPHECY

Rambam (Maimonides) counts prophecy as one of the Thirteen Fundamentals of Jewish Faith; this is an
indispensable foundation of Judaism.

1. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — Prophecy is an attachment of the

human intellect to God’s “mind.”
The Sixth Foundation [of Jewish belief] is BN PIT I DY, RIT AR W IO
prophecy. That 1s, that a person must know that TIND DO LD a$y3 DORON 12 INSDY 2
there are individuals who have very lofty qualities FIME oA T3 DWW MO, 7OV b

and great perfection; whose souls are prepared 5919 53w IR SO MK T30 5w

DN D1 9N, PO DN 1300 DYDY SN
I3 I TN N

until their minds receive perfect intellect. After
this, their human intellect can then become
attached to the Active Intellect [i.e. the “mind,” so
to speak, of God] and have bestowed upon them
an exalted state. These are the prophets and this
is prophecy.

2. Rabbi Yaakov Weinberg, Fundamentals and Faith, pp. 69-70 — Judaism rests on the
foundation of the reality of prophecy.

Rambam?’s choice of the term “prophecy” rather than “inspiration” is significant: Prophecy is defined as
the reality of man receiving a direct and clear message from God ... Those contemporary thinkers who
believe that the Torah was not given through direct communication with the Almighty, that the words
of Torah are not His exact words but merely Divinely inspired words of men, do humanity a great
disservice. Since a person is easily inspired by a message he wants to hear, a law built upon inspiration
obviously will not command the respect and authority necessary to bind man; it will become malleable
in his hands. Such a Torah would cease to be the source of life from Above, and would instead become
a mere product and target for human manipulation.

Prophecy is crucial to the structure of Judaism: there can be no such thing as a commandment from God if
He has no way of communicating His Will directly to us.

However, the logical necessity of prophecy within Judaism does not make it any more believable to one
who has never experienced it. Does the lack of prophecy today mean that it never existed, or does it rather
indicate that the nature of the world and our relationship to its Creator has changed?

3. Jeremy Kagan, The Jewish Self, pp. 25-6 — Bridging the gap to the world of prophecy.

The Torah is the supreme prophetic vision, yet it is completely foreign to us. Not only are we baffled
by most of its commandments and prohibitions, we don't even recognize the world it portrays. It is
filled with descriptions of miracles and the appearance of God in the world — but we have never seen
a sea split or a flaming representative of the Creator descend from the heavens. The Torah is fixated on
the need to separate us from idol worship — but we feel no overwhelming desire to bow as we pass a
rock or tree. For that matter, worship itself is incomprehensible ... Yet the archeological record makes
clear that all ancient societies were worshipping societies ...

Prophecy is a complement to miracle and worship — all involve an awareness of a direct relationship
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with the Creator. We lack this awareness. The consistency of worship in the ancient world and the
existence of prophecy in the past indicate to us that the nature of awareness has a history; there
was clearly a time when we were aware of ourselves and the world in a very different way than we
experience them today.

The idea that somehow people in the past were more advanced than we are today itself seems strange. After
all, we are certainly more technologically advanced than our ancestors were. Does that not indicate that we
are smarter?

Our control over the physical world has certainly advanced over the years, but our awareness of the spiritual
world has declined in proportion to our technological progress.

4. Talmud Bavli (Babylonian Talmud), Shabbat 112b — Decrease in spiritual levels over time.

Rabbi Zeira said in the name of Rabba bar 999 DOITYNT DN RIS 93 N3 TN R 99 99N

Zimuna, “If the earlier generations were as angels, - DOWIN 53 DI ONY,DOIN 233 1N - DIINOD

e e e libes pasrelie i ey wese ke poopile DT NDYT 12 NI 237 D 170D KDY, MRS DN

then we are like donkeys — and not like the DPMAM WD NON, PN 12 DFID 030
. !

[special] donkeys of Rabbi Chanina ben Dosa or
Rabbi Pinchas ben Yair, but rather like regular
donkeys.”

5. Rabbeinu Bachya ibn Pakuda, Chovot HaLevavot (Duties of the Heart), Sha’ar Prishut, Ch. 7 -
Inverse relationship between technology and spirituality.

The more the world is developed, the more the ... 1AM DWW A, 2 PINT DD TN DN
intellect is destroyed.

Our exploration of prophecy must be coupled with humility. The people of the ancient world may not have
been as technologically advanced as we are, but they possessed a sensitivity to the spiritual world that we
lack today.

KEY THEMES OF SECTION I

& Prophecy is the linchpin of the binding authority of the Torah. If it never happened, then how can
we justify Divine commandments?

& Prophecy does not exist today and this may lead to some skepticism as to whether it ever did.

& The fact that every ancient culture was a worshipping society certainly implies that they had real
experiences of encounters with the spiritual world.

& Even though our generation is much more technologically advanced than the people who lived in
ancient times, they enjoyed a higher level of spiritual awareness than we do today, thus enabling
them to attain prophecy.
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SECTION II. WHAT IS PROPHECY?

In this section we will describe the phenomenon of prophecy: what it is, how it felt, and why it was used. We
will also distinguish between the prophecy of Moshe (Moses), i.e. the Torah, and the vision of other prophets
in the Jewish tradition.

PART A. THE NATURE OF PROPHECY

1. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech Hashem (The Way of God) 3:3:4, translation
by Rabbi Aryeh Kaplan, Feldheim Publishers — Prophecy is a state of being bound to God.

Prophecy is a degree of inspiration where an FINYIIT T, IIN TP w2 1 500 oy DN
individual reaches a level where he literally binds 13 PAT WM KNI TR DING PP, 70N
himself to God in such a way that he can actually T PWN NPT LY 1DINT Wi AT
feel this attachment. He then clearly realizes that I VT OY T 1T WTT 12 pTID NI

the One to Whom he is bound is God. This is

_ . Y53 13101 WM 193N N3 9377 i, Db
sensed with complete clarity, with an awareness

TP MDY 9373 PO’ RO 170,590 pop
AT W R NI Y M ena
IRTYOIT oW N, DM Y, T WP

that leaves no room for doubt whatsoever. The
individual is as sure of it as he would be if it
were a physical object observed with his physical
Senses ...

Besides this, however, it is also often
accompanied by certain information and
enlightenment. Through prophecy one can gain

53 9% IR 03, MW 1T S M DN
PITID MI00M TR DTN DIPIN DV 7T
DN YEWIT oW 7172 NI DN,

knowledge of many lofty truths among God’s
TR0 M Syan no v

hidden mysteries.

2. Ramchal, Da’as Tevunos (The Understanding Heart) 177 — Prophecy is knowledge of God
attained through a (partial) revelation of His Glory.

Prophecy is the knowledge and attainment of R0205 1M TP T T RO NI

God, for God gives some of His Glory to the ..DDIW 77192 DOWT 1L ... 2 113N
prophet ... The one who attains prophecy

understands it on his level ... for the prophets

do not have the ability to see God’s Glory as it M2 12T TIIDT MINT? DNDI0 I 73 N2 05
really is, but when the Glory is revealed to them D3353 WM DPOY 230N T30 PaN NI
it creates images of prophecy in their heart. LDYR2) UYHDT

3. Talmud Bavli, Sanhedrin 89a — Every prophecy is unique to the prophet.

As Rabbi Yitzchak said: the same message goes to PRY,DN2) 70D Y TN 0D PRSY 39 BT

many prophets, but no two prophets prophesy STIR TIPDA PRIIND DR I
with the same style.
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PART B. THE PROPHETIC STATE: WHAT A PROPHET SEES OR HEARS

1. Shelah, Introduction to Asarah Ma’amarot — An out-of-body experience.

Someone who perfects his image according to oY 3 3T PNANSW T 5P T DS o)
the path I have written will reach the heights of WA I MR DN, NI DO
prophecy. His physical shape will be removed NI IR DOW 0 R DI e

and he will wear a spiritual form which he has
fixed and perfected, and then will have prophecy.

2. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah (Laws of the Fundamentals of Torah) 7:2-
3 — Prophecy is a message received in parable form while in a sleeping state.

There are many different levels of prophecy: just DM FHOMA 2o 10 57 MY Mmbyn DN

as in wisdom some Sages are wiser than others, NP3 51T R33NI 75,173 5973
so too in prophecy some prophets are greater

than others.

And all of them only see the vision of prophecy M2 DM NON NI TN PRI PN I
in a dream — a vision of the night, or if sleep MO :DTIN TIOY MDY AR DY IR, T
comes upon them in the day, as it says, “I will be 439278 DOM3 IR PON NI TN
known to him in a vision, in a dream I will speak (22 92TD)

to him” (Bamidbar/Numbers 12:6).

The things that are made known to a prophet in 5w TIT--aRINT AR X0NS PYTIY D937

a vision of prophecy ate made known through N3 S AR 1253 PRr T b Py
parables, and immediately the explanation of the SN YT, NI

prophetic vision will be engraved on his heart,
and he will know what it means ...

3. Midrash HaGadol Bereishit (Genesis) 22:3 — A prophecy leaves no room for ambiguity:
example of the Akeidah.

“Avraham arose early in the morning.” This JINIOW M0 2057 T, 7733 DA Do
teaches us the power of prophecy. Even though AR DY N 7250 bR R 0D By ANY
prophecy happens at night in a dream, or during PRI, 5% 927 NI N2 AN 5 T

the day after he has fallen asleep, everything that
the prophet sees is completely clear and he has
no doubt nor uncertainty about it. The words

of prophecy and the words of logic are equal in
the mind of the prophet. Because the matter was
clearly true and there was no doubt about it at
all, Avraham arose to sacrifice his only son and
did not ask any questions; he did not question
whether this prophecy was true or was only a

FIIDIMT 3T NI 03T NON, NN 8D poD 13
YDYT 12 PRI IR 2T 000,02 DRN I P
3T ROV 133 DN IS DI9aN 0P, poD 8D

SIS 53T 1N SN 1 NI 92T N 2w 8D

false dream.
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PART C. THE PURPOSE OF PROPHECY

As our first source below illustrates, prophecy was widespread throughout Jewish history. Apart from the
books of the prophets in Tanach, there were hundreds of thousands of people who attained the level of a
prophet. This begs the question, what was the purpose of prophecy if not merely to convey a message to
humanity? The primary goal of prophecy was to achieve a heightened closeness with God. A secondary goal
was the communication of messages to the Jewish people.

1. Talmud Bavli, Megillah 14a — There were many prophets, but only those with a message for
future generations were included in Tanach.

There were many (prophets) as it was taught: SRS OAD 1Y DRI 71397 NIATO N NI
“Numerous prophets were established within the MO T8I TR L. DR INEDY DO
Jewish Nation — double the amount [of people] as =993 R TR KDWY 70

left Egypt [i.e. 1.2 million] ... Those prophecies
that were relevant for future generations were
recorded [in Scripture]; otherwise they were not
recorded.

2. Rashi, ibid. 14a — The prophets guided the people to do teshuvah and taught them Jewish

laws.
The prophets were needed for future generations AN IN R THo%D - MYTY T NI
to guide them to improve their behavior and to ADTRIT TN DI T O

teach Jewish laws. And these forty-eight prophets
who were necessary for future generations [were
written down].

3. Ramchal, Derech Hashem 3:4:6 — The point of prophecy is the medium, a connection between
the prophet and God; the message is secondary.

And regarding prophets, the fact that they are DOIOMYN DOV RIT,DONI0 0 D)
sent as God’s messengers — that is not the core DXy NI RS 53, 3% .71 9 b
of prophecy, and it is not necessary at all that DOIMINS PO N7233 555 FAON 1WNT NI
a prophet be sent to others. Rather, the core Y2 22T NI 1IN 935 N1 DY SN

of prophecy is as we have explained: the close
attachment to God, His revealing Himself to
the prophet, and the passing of knowledge and

TR MR MO L POR 730 S rm A
0w MSswn

understanding to him.

4. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah 7:7 — A prophecy may be for the prophet’s
personal elevation or to direct a city or nation.

Itis possible that a prophecy is for the prophet M, 7253 1IYD NI DAY WON N
alone — to expand his heart and deepen his TV 5 NOW a0 YT Y NPT 0N 120
understanding so that he will know great things DO DT NG

that he would otherwise not have known.

And it is possible that the prophecy is sent N PP ORIND N PINT DYD OYS MO TWHRY
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for one of the nations of the world, or the P NP T DTS DN D, 050D
inhabitants of a certain city or kingdom —to DT DOV DORYDD DN

inform them what they should do or to prevent
them from continuing in their evil ways ...

5. Rabbi Sa’adiah Gaon, Emunos ve-Deos, Introduction, Ch. 6 — Prophecy is a shortcut to
knowledge of religious matters that ensures clarity of transmission.

We must certainly discuss this topic, which 5 a5 PR 937 17 PIvd mopd I8 MIonaY
cannot be ignored. The question is this: If all the AR VY TP DO DN NI DRI NI
principles of rehgion can be attained through I ORI NI D, ST BT 2001 03T YA

investigation and proper analysis, as God makes
them known to us, what then is the point of the
wisdom that is given to us through prophecy,
verified through wonders and open miracles
rather than rational arguments?

IR DM T2 5y W, ANIN 7172 1S oI
2050w DDA RS D9

The correct answer, with the help of God, must 301 NI AW SRR TOYIY T YDA W
be the following: a wise man knows that the YT Y DA DTS Do NS Y1
DN NI, T2 183 RON ommbw’ 1o XS
29 0 DWW W, T YT OTON NN D
POV D7D MANDHT 1Y 05w WN T, 0T RS
ONSHI 07 o5 XD B D3 TWONY .

things that are learned through intellectual
investigation only reach completion after

a long time. And if we would be devoid of

any knowledge of religion, we would remain
without this knowledge for a long time, until we

completed the task of learning it. It is possible NI 173 PEYT 12 DUAEY KW 2, DNIOM Mo
that many people would not complete the task TTINYDN MPODIT 1OP WOIMLPW NI I8P
because of some personal lack; some would not AMAsY 312103

manage due to lack of resolve, or they might
become plagued with doubts which lead to
confusion that will impede them.

Therefore, God freed us from all these 2513 T DI VT WMN I 790N
troubles and sent us this information through 15 DI PO N WON BTN TN
His messengers [the prophe[s ] by way of DO OO TN D.‘I’W WPYIBVNIN,AYTIT IO
pronouncement, and showing us with our own 77 DN REDO RD,POD DA L KOW b
eyes signs and wonders about which there can be onnTS

no doubt or refutation.

6. Ibid. Ma’amar 3 — Even the rational laws in the Torah contain a depth that would otherwise
not be accessible without prophecy.

It is worthwhile to clarify what the necessity is 590003 DMDWS TR 9 T ININY NN
for messengers and prophets, for I have heard TS DTN 2335 PR O3 DIDINY DRIN B 5D IPnY
that some say that mankind has no use for 753 0w Db D oon Drbow, DNaD

prophets, that the intellect is sufficient to rule on

, , SA530D 70 IR ... P77 1Y 1077 1 DR L
matters of morality ... So I looked into the matter

D13 TS MW SN DN TNS TINSD,PIva
TN, DN TR, 7353 nrYnwn 85T 00 KD
> obw» XD oA Iy 00, arhown msn om
D5 DIN N1y, DWW DN

and found that there is indeed a great need for
prophets, not only to teach the mitzvot known
through revelation, but even rational mitzvot, for
their practice cannot be complete unless the
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prophets show us how to perform them. Thus, 5123 Dw 81,1030 5Y SRS ANTINA 1T Sownw oy
for instance, reason demands gratitude toward DB, NI IO TINDD KD RO ARTITD
God for the blessings received from Him, but 1 LN TR YRR, 5133 12 N DTS
does not specify the form, time, and posture 3301 TV SIS DT DYINI DY

appropriate for the expression of such gratitude. e
So we are in need of prophets. They gave it a

form which is called “prayer”; they fixed its

times, its special formulae, its special modes and

the special direction which one is to face when
praying.

7. Rabbi Avrohom Chaim Feuer, The ArtScroll Tanach Series, Tehillim (Psalms) 147:20 —
Prophecy illuminates our understanding of life, otherwise unknowable.

He declared His word unto Jacob, His statutes and His ordinances unto Israel,
He did not do so for any other nation, for His judgments, they know them not — Praise God!

Rabbi Avraham Yitzchak Bloch of Telshe explains that here “judgments” refer to the Torah’s precepts
that readily appeal to human reason, such as the Ten Commandments, which are universally accepted
by both Jew and gentile. However, it may seem as if the Revelation at Sinai was a wasted opportunity.
Why did God present the readily acceptable judgments at that moment...?

God wished to demonstrate that even the seemingly logical judgments are truly beyond the
understanding of the nations: they know them not ... The Jewish understanding encompasses spheres
of action that are totally unknown to the gentiles. [For example, the prohibition Thou shall not kill
also includes embarrassing someone in public (Bava Metziah 58b), rape (Devarim/Deuteronomy 2:26),
and causing someone to lose his livelihood (Yevamot 78b).] God reserved this depth and breadth for
His beloved, treasured people — Israel.

PART D. THE DIFFERENCE BETWEEN MOSHE AND OTHER PROPHETS

We have been talking about prophecy in general. It is important to distinguish between the level of prophecy
of Moshe in comparison to others. While the prophecy of others was either to elevate the prophet himself

or to convey a message to other people, the prophecy of Moshe was different: his was direct from God,
qualitatively purer, received in a conscious state, and could occur whenever he desired. Ultimately, it had the
status of “Torah.”

1. Talmud Bavli, Yevamot 49b — Moshe’s vision was “clearer.”

As it was taught: all the prophets looked through PNY NPPoDND 190D DN 5O NI

a lens that was not clear, but Moshe Rabbeinu SPRD RMOPODRI DII03 W37 T PRY
looked through a clear lens.

2. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — The Seventh of the Thirteen
Fundamentals of Faith maintains that Moshe’s prophecy was qualitatively different from all
other prophets — it was perfectly pure.

The Seventh Foundation [of Jewish belief] is the PONI NI D IR WA TN
prophecy of Moshe Rabbeinu, may he DRI 1PIDD MBI DRI D S AN N
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rest in peace. This means to believe that he is

the father of all the prophets, both those that
preceded him and those who arose after him; all
of them were below his level. He was the chosen
one from all of mankind, for he attained a greater
knowledge of the Blessed One, more than any
other person ever attained or will ever attain.

For he, may he rest in peace, rose up from the
level of a human to the level of the angels and
gained the exalted status of an angel. There did
not remain any screen that he did not tear and
penetrate; nothing physical held him back. He
was devoid of any flaw, big or small. His power
of imagination, his senses and perceptions were
all nullified; the power of desire was separated
from him, leaving him with pure intellect. It is for
this reason that it is said regarding him that he
could speak to God, Blessed be He, without the
mediation of angels.

1M R, IOYHI WO RS O DI, IR
TIOD AV TRV WD VW MR WBNT PR Don
NI RSP DTN 52 P pwnw

Sy M 590 Yo o vhY NiTen
WY IPONDIN OB YWY T IPWBRT

NOW Tom O 1305 w3 R, 0O8500 Hoyna
13N 8DY 2300 MY DN TP IRY KD WP
12372173977 851 by 8D oM 1 13T oW
Swam, YN 5O3 DRANM DI Mo
VIR T8 Py 51,7253 Dow IWW Y0 I
LDPORDIET MPEHN 093 470y 93T N oY

Moshe Rabbeinu’s prophecy was different from that of other prophets in the following four ways:

1.

W

Spirituality & Kabbalah

God spoke to him directly.

2. Moshe remained in a conscious state throughout the prophecy.
3.
4. Moshe could receive prophecy at will.

Moshe was physically unaffected by the prophecy.

Ibid. — Four differences between the prophecy of Moshe and all other prophets.

First, every other prophet received the word of
God through an intermediary, whereas Moshe did
not have an intermediary, as it says, “Mouth to
mouth I speak to him.” (Bamidbar 12:8)

Second, all other prophets only receive their
prophecy either when they are sleeping, as we
find in numerous places: “In a dream at night”
(Bereishit 20:3) and “In a vision at night” (Iyov/
Job 33:15), and many other examples; or by
day when a trance has fallen over them, which
removes all their senses and leaves their mind
open as in a dream. This is called a vision ...

Moshe received his prophecy by day as he stood
before the kruvim (cherubim), as is testified to by
God, Blessed be He, “And I will commune with
you there” (Shemot/Exodus 25:22) ...

Third, when a prophet receives prophecy, even
though it was only a vision and by means of an
angel, he would nevertheless be weakened by it

10

T3 PR W PR N33 50w 1Nt D130
1195 PRION M52 I OYSINR T O DN 0D 1N
392N 110 5N 11D INY

o1 NON 1 NI KD N33 How w573
129507 DIDM TP 03 N W0 T
ST DIV D 7129 01 1S v o1, 05
121 2RI N2 DY PO DTN N DY IN
W PYD NN PN Yn S5 oo
wTINTDY T NP3 T AN

DP2YI07 3 P TW N O3 MAT 1D N3
010N TIN3T W TP RTINS I 1

SY ARI MM S K3 TWRD XA wOwn ST
PO WO IR 0T 5P NI NI D
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and his body would shudder. He would be TOUTORD TR DISY R Y T 100 SRS
stricken with a very great fear almost to the point YIND KDY 19377 17X KON 19 1R T ..
that his spirit would leave his body ... But for S OR ‘T 9371 SO 1IN R 553 oMo 1

Moshe, may he rest in peace, this was not so: DM T8 DN BN 2T NS D230 SN 07D

rather, the word came to him and he did not

. . o L3000 PN
experience trembling and shivering in any way, as
it says, “And God spoke to Moshe face to face, as a
man speaks to his friend” (Shemot 33:11) ... This
was due to his total attachment to [God]...
Fourth, all the [other] prophets were unable to D3T3 MM ORI NS DN Do et 5995
receive prophecy when they willed it, but only N5Y D3 799 NYI3T INLOW 5T PR NDN
when God, Blessed be He, wished it. The prophet 937 DY TING NI D PRI W T NI

could wait days or years and prophecy would not
come ... However Moshe, [could prophesy] at
any time he wished. As he said, “Wait and I will
hear what God has commanded you” (Bamidbar
9:8); and as it says, “Speak to Aharon your
brother; he shall not come at all times in the holy
place,” about which our Sages of blessed memory
said, “Aharon could not enter, but this did not

IN D N NI IS NI TV NN NI
1739 7 DaN .55 1D N13 NS N 0w nN
,095 7 I8 I DR 1T N T8 1t 5
TINT, NP 533 N1 5N AN 1IN DN 927 0N
N12° 533 7w PRI NI 533 19N

apply to Moshe.”

4. Rabbi Yaakov Weinberg, Fundamentals and Faith, pp. 81-2 — Only Moshe’s prophecy
constitutes Torah.

[TThe prophecy of Moshe Rabbeinu — which was validated through a unique moment in history, the
revelation to the entire Nation of Israel — that prophecy is Torah. “Torah” represents the absolute truths
of the Almighty directly communicated to man ... In contrast, the prophecy of all other prophets is
not Torah. Indeed, their prophecy is validated only through the criteria established by Torah ... In
certain cases, prophecy was granted in order to deliver a message to a community or the Nation ...
These messages served as a source of insight or inspiration regarding the teachings of the Torah ...
However, these communications never innovated any Torah commandment.

KEY THEMES OF SECTION II

& Prophecy is an act of supreme communion with God, a state in which one is attached to the
Creator. Such a connection is valuable in its own right, but can also be useful for gleaning insights
into the workings of the spiritual world.

& While the medium of prophecy — the state of being close to God — is certainly the principal goal,
prophecy was sometimes used by God to convey messages to people other than the prophet
himself. As a system of Divine communication it served as a clearer and more efficient way to
transmit knowledge of God than any alternative.

& While there are different degrees of a prophet’s clarity, the prophecy of Moshe was qualitatively
higher than that of all other prophets. His prophecy was direct from God, qualitatively purer,
received in a conscious state, and could occur whenever he desired. Ultimately, it had the status of
“Torah.”
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SECTION III. WHO CAN BE A PROPHET?

In this section we will outline the prerequisites for being a prophet and the process of personal development
a person would undergo to achieve prophecy. We will also examine how to test if a prophet was in fact
genuine.

PART A. JEWISH AND IN ISRAEL

Prophecy has been restricted to Jews since the time of the Mishkan (Tabernacle), except for Bilaam (Balaam),
whose prophecy was ultimately for the benefit of the Jewish people. Prophecy occurs in the Land of Israel,
except in cases where a prophet initially received prophecy in Israel and subsequently has prophecy outside
of Israel.

1. Sifri, Devarim 18:15 — Only in the Land of Israel and only Jews.

“A prophet from your midst, of your brethren, PON TION DI T O B0 PARD TAIPH N
shall God establish for you — to him shall you (101 DIT):NYHYN

listen.” (Devarim 18:15)

“A prophet from your midst” — to the exclusion of JIRD I KDY, TR0 N0
someone outside the Land of Israel.

“Of your brethren” — to the exclusion of other DPIIND ROV, PRAND
nations.

2. Ramban (Nachmanides), ibid. — Prophecy is only in the Land of Israel.

The reason it says: “From your midst” is that SR IR KON TR PRY 15 3900 DY
prophecy only takes place in the Land of Israel.

3. Midrash Sifri Zuta 35:34 — Prophecy requires that the Jews are living in the Land of Israel.

Rabbi Nahorai said, “For T am the Lord ...” IN PIND 540 TSI 1N 1IN 0D TN NI 9
Perhaps you might think that the Divine Presence 3R TP DRI 933 a\ighl 5¢m 177539 DIINY TIN3
dwells even outside the Land, therefore it says, FIND FIRIMA T PR NS PIND DN

“... In the Land.” Perhaps it dwells in the Land
when the Jews are in exile? Therefore it says, “In
the midst of the Children of Israel,” i.e. at a time
when they are in the Land and not when they are
outside of it.

4. Talmud Bavli, Moed Katan 25a — Even though Yechezkel (Ezekiel) prophesied outside the
Land of Israel, he was able to do so because he had already prophesied in the Land of Israel.

Rabbi Abba said, “Our Master was worthy that POV FIOY 1937 0T NN NAN 037 Y APD
the Divine Presence should abide with him, but 75 073 533w NON 0w
[the fact that he was in] Babylon prevented it.”
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Thereupon Rabbi Nahman, son of Rabbi Chisda :ANTOM 93 1A 29 75 798, RTOM 92 oM 29 20
— some say it was Rabbi Chanan, son of Rabbi PINI IO MA A $Nmn» 58 ‘5937 30 0
ChiSda - referred tO [the teX[]: “The Word Of the WDN .n'l"?'lJDD l-ﬂ:N ‘-Pb ﬂgw (&N bxprn,) N!D’-iWD

Lord came expressly unto Yechezkel the priest,
the son of Buzi, in the land of the Chaldeans by
the river Chebar.” His father [R’ Chisda] tapped
him with his sandal, saying to him, “Have I

not told you not to worry everybody [with this
point]? What is meant by the double expression
‘Hayoh [hayah]? That the Divine Presence had
come to him before he came to Babylon.”

- TPIOND 2RD5Y TN RS T2 NP 8D b
S Y

5. Vayikra (Leviticus) Rabbah 1:12 — The requirement for a prophet to be Jewish went into effect
after the building of the Mishkan.

Rabbi Yitzchak said, “Before the Mishkan was N1 I W DRI NDY TV ,PMs 037 BN
built, prophecy was common amongst the non- FPPND W DPITYD DT MININD 8D
Jewish nations. Once the Mishkan was built DI 9N, NI DY5A 97 1 10N L..DPan

prophecy left them” ... They asked him, “But
Bilaam was a non-Jewish prophet (and lived
after the Mishkan was built)!” He replied, “His
prophecy was for the benefit of Israel, as he
[Bilaam| said (Bamidbar 23:10), ‘Who can count
the dust of Yaakov?” ...

3PV DY 1D 1, N2 SN S 1A

6. Shemot 33:16; Talmud Bavli, Berachot 7a — The restriction of prophecy to Jews was due to
Moshe’s prayer.

Unless You accompany us, how can it be known RO THVT IR IV TINS5 RION YTV 75
that I and Your people are pleasing to You? [But if 539 Sy WK DY 591 v AN WHe Aoy b3
You do,] I and Your people will be distinguished (10205 TIAW) : s RTINGT

from every nation on the face of the earth
(Shemot 33:16).

[Moshe] asked that the Divine Presence should 9103 D731 T B oW TR XOw wpa
not rest upon the nations of the world, and it was STEVY IR 50N (10235 PIY) NI
granted to him. For it is said, “I and Your people

will be distinguished” ... (Shemot 33:16).

The Chasam Sofer explains that Moshe sought this exclusive arrangement specifically after the sin of the
Golden Calf. Moshe was afraid that without this pledge it would be possible for a non-Jew to replicate the
spiritual accomplishments of Avraham (Abraham) and found a new Chosen People. However, from that
point on, any non-Jew seeking prophecy would have to convert to Judaism first.
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PART B. CHARACTER REFINEMENT

Only someone who has developed an exceptional character qualifies to receive prophecy.

1. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah 7:1 — Developing wisdom, self-restraint,
and knowledge.

Prophecy only comes to one who is very wise; T12%3,755M2 H1 DM DY KON OM AINIANT PN
one who has control over his character traits; and 05193 9372 POV 235 1980 1 XY, T
Whose [EVIH InChnatlon dOGS not Control hlm Al by: NI ,'I’?Dﬂ 1980 by YT 0D NI Nbx
at all, rather he intentionally overcomes it at all TIND T 73953 M

times; and one who is extremely knowledgeable.

2. Talmud Yerushalmi (Jerusalem Talmud), Sukkah 22b — One must be in a state of joy to
receive prophecy.

Rabbi Yehoshua ben Levi said, “Why is it called TR 3 IO R % MY 13 YR R
‘The House Of Drawing’? Because from there 13 Ak ;m, 939 9N "‘w-npn M1 DPANIY DYHY
is drawn Divine Inspiration” ... Rabbi Yonah SR 703 IS D39 0 D537 MY TR

said, “[The prophet] Yonah ben Amitai went to

AN WP MY PRY 755 wmipn e by noen
Jerusalem for the festival, and he went to the

. . - o 25 5y NON
joyous Water Drawing Ceremony, and Divine
Inspiration rested upon him. This teaches us that
Divine Inspiration only rests on someone whose
heart is happy.”

3. Talmud Bavli, Avodah Zarah 20b — The eleven-step process to prophecy.
Rabbi Pinchas ben Yair said, “Torah leads to PV I TS NN T PR 13 DD 94N
carefulness, carefulness leads to enthusiasm, FIPRI PRI O TR N Tt D NN
enthusiasm leads to cleanliness, cleanliness leads T TS NI I D TS N
to separation, separation leads to purity, purity Y TS AN PN TN T AN S

leads to righteousness, righteousness leads to
modesty, modesty leads to fear of sin, fear of sin
leads to purity, purity leads to Divine Inspiration

H IR NOM AN, ROM AR D IR0 my
WD, WTIP MY TD RN TN, TR

9y b2 9Ty 9y
(prophecy), and Divine Inspiration leads to the DI IR PO TN

resurrection of the dead.”

Character development is not just for those individuals striving to achieve prophecy. Rabbi Moshe Chaim
Luzzatto wrote an incisive guide, The Path of the Just (Mesillat Yesharim), for every Jew to develop his
attributes based on Rabbi Pinchas Ben Yair’s teaching. This book has been studied daily worldwide by
thousands ever since its publication in the 18" century.

4. Rambam, Introduction to Shemoneh Perakim — Learning and fulfilling the ethical teachings of
Pirkei Avot (Ethics of the Fathers) leads to prophecy.

Our Sages of blessed memory have stated that R, (5 RBP X33) 715735 D3I 1337 1R 93
“whoever wishes to become pious should fulfill the PRY,“INANT EIa) D”P$ NTOM D 'paT IND
words of Pirkei Avot” (Bava Kama 30a). There is N ANV NON VDA TN How 108N
no greater virtue than piety, other than prophecy. 715935 D313} 537 IR 13 DN AN
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And piety actually brings one to prophecy, as ST N TS AR MR, (D Tt TaY)

our Sages of blessed memory said, “Piety leads RSO NG SIOND DRI DTPI3TH IR 30
to ... Divine Inspiration” (Avodah Zarah 20b). SN TS R

Hence fulfilling the dictates of Pirkei Avot leads
to prophecy.

5. Rabbeinu Peretz, Ma’arechet Elokut, Ch. 10 — Righteousness is a prerequisite for prophecy.

According to the way I explained the essence of Syowini NS D1 DTN DT SN )
man, the intelhgent person will understand that Y NI 1D NRT D N T8 DTN YR 0D

when man is righteous, he is fitting to prophesy PP FIN P NS 05 EDWS
and live the eternal existence, for he has become

like God.

6. Jeremy Kagan, The Jewish Self, pp.46-50 — Character refinement leads to prophecy because it
enables one to resemble the Creator.

Why is the character development outlined in Pirkei Avot identified [by Rambam] as the way to
become a prophet? What is the nature of our direct connection with the Creator that human character
should mediate the process?

Human character can mediate this connection because it is structured around the very act of creation
which connects Spirit to physical reality. Just as a full act of creation is only initiated by a desire to give
selflessly, so the foundation of refined human character is a desire to give and relate to others ... When
we refine our character, we attune ourselves to Spirit’s analogous connection to creation. Because of
this, the Sages tell us that we must, within the confines of our own situation, imitate the Creator.

PART C. MITZVAH FULFILLMENT

As explained in the Morasha class on the mitzvot, each commandment we fulfill intrinsically connects
us with God. Hence, fulfilling mitzvot also has the power to create the closeness to God that can lead to
prophecy.

1. Rabbi Chaim Volozhin, Nefesh HaChaim 1:6 — Keeping mitzvot properly is a prerequisite for
the Divine Presence to rest on a person.

When a person fulfills the mitzvot in perfection, D190 593 IS IR 5 DYP TR
with every detail and nuance essential to the act, AT DYDY ADM YL YA DPRTRT
adding to that a purity and holiness of thought Yoy 9D 7 TIIIN..... WA IRATP I DR

... the Glory of God will rest upon him always. o

PART D. ESTABLISHING CREDIBILITY FOR PREDICTIONS
Most people consider the role of a prophet is to predict the future. As we have seen, the primary goal of a

prophet is to develop closeness to God. Nevertheless, a prophets ability to foresee the future is critical to
verify his credibility as a messenger of God.
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1. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah 10:1-3 — A prophet is repeatedly tested for
the accuracy of his predictions.

When a person comes who is fitting for prophecy N1 XY, FIONON3 NS MINTT DTN NI
in the employment of God and does not intend ~MOT NI 18 Ty KOR 315 8 o
to add or subtract [from the Torah], but rather RSP 71 AT IN D05 AR 1D e ™ PN PN-

to serve God in the Torah’s commandments — we N2 DN 15 PIAN NON LT3 PN 0 TN 1N

SIOIN NI APTD PTOYT D937 00 BN, IIN
NI KD DN 1937 12 1IND 1D D0omn BN
P N2 NI ITA--10P TAN 727 553108
JONI WYY T, 0510 1127 1N DN

do not demand that he split the sea or revive the
dead, etc., and only then believe him ... Rather,
we say to him, “If you are a prophet, tell us things
that will happen in the future.” He does so and
then we wait to see if his predictions come true.
If what he said does not occur, even if only one
small detail is missing, it is known that he is a
false prophet. But if all his words do come true,
then we consider him trustworthy.

We test him many times and if all his words are D515 1937 INSDI ON .77377 D0YD IMN PRI
reliable he is considered a true prophet. LSION N3 T, PN
Do astrologers and magicians not also tell the DIPED TIAY D PIVIN DOHOIT DI RO
future? What is the difference between them and DYDY NOR--D3°3) X233 P2 WIDT TN
a prophet? The difference is that with astrologers, PEYEII 13T FEEN, 12 NEPS) DD
magicians, and those like them, some of their P27 59--N02 DIN ... VBRI PN 1S
words come trge and some do not ... but a . Drbia) RN T 92T DIEY NS D" TN PP
prophet — all his words come true, as it is said, 002
Uy

“And nothing from the word of God shall fall to
the earth” (Melachim/Kings 11, 10:10).

2. 1Ibid. 7:7 — Miracles confirm the truth of someone previously considered worthy to be a
prophet.

When a prophet is sent [to prophesy to the WY 73 MY MR D DI MR PrOwDe)
people], he is given a sign and a wonder to prove DN N TRV 5 N IR MW SN DY
to the people that God has truly sent him. Not PYTH WY DTN NON 123 NI 1IN PRONG
that everyone who performs signs and wonders PPN MDA TR NI RITY WM 12
is believed to be a prophet. Rather, someone \ A .

who was already considered worthy to be a DT3P 1223703 2399 13 7YY
prophet due to his wisdom and good deeds, who VTN 50 IR, D) TRWTTPI) NI
has risen above all his contemporaries, and has DI PUWD MID--ITW DN TR NS N

walked in the ways of prophecy, holiness, and (10:r D°937T) “Nydwn  POR” IR
asceticism, and only then performs a wonder

and says that God sent him — at that point it is a

mitzvah to listen to him, as it is said, “And to him

you shall listen” (Devarim 18:15).

3. Talmud Bavli, Sanhedrin 89b — Once a prophet’s credentials have been established, he no
longer needs to prove himself.

[The Mishnah noted that] one who ignores the TIN5 3T WRPNT YT X3 N33 3T 5y S
words of a prophet [is punished]. JINW PITIDT RTINS 200 KOT o N
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[The Gemara asks:] How should one know [that
the prophet is true, that he] should be punished
on his account? He gives a sign [and it comes
true]. But in the story of Michah (Micah) he does
not give a sign and yet [those who ignored him]
were punished! The case of [a prophet] who is
already established as such is different.

The Rambam writes that a prophecy of harmful events does not need to be fulfilled, but a prophecy of a
prosperous future must be fulfilled.

4. Rambam, Introduction to the Mishnah — An unfulfilled prophecy of harm does not indicate a
false prophet; an unfulfilled prophecy of goodness reveals a false prophet.

There is a very important matter that requires
clarification. If a prophet’s prophecy predicts
harmful events, deserved by the people’s

NPT, NI IINAD TS VT DAY IND NN
115,793 1271w DTN 325 MYI3 N33 ON
D 927 DN DYPNs NDY...39M N 2P Sy N

behavior, and he prophesies, for example, that 13773 X, D15 DB T3 D75 SFI KON

199, TP AN W K23 P N0 D 13t
WD) 1AW WHNR, VI OV O Omnn 1ov
DIYID AT MM 10 PINTL N, DN

205 Wy A 5533 o> s .. 11

w]?

there will be famine or war ... and then these
events do not happen, and the people are
pardoned and time passes peacefully — this does
not indicate that the prophet is false and deserves
the death penalty, since God relented on the
evil, for it is possible that the people repented or
that God suspended the decree in His mercy or
pushed off their punishment to a different time
... or God forgave them on account of previous
good deeds ...
However, if [the prophet] promised that D D™D 13 NN MY MPan oN DaN
N, P Y A T DU N
YT TP A2 W TN T N
DN T 005 .23 T ,"[DL) YT OB
O YD NI N33 0T 5y oy 3 man
.. DTN 32 DN DN ORI T

fortuitous events will take place at a specific time:
for example, he says that the upcoming year will
be peaceful and then a war ensued, or he said
that the year will have rain and blessing and
there was famine and no rain, and similar things,
he is a false prophet. For if God promised good
things for the people through a prophet, He will
certainly fulfill His promise in order to show the
truth of their prophecy to mankind ...

KEY THEMES OF SECTION III

& While prophecy was once attainable by all mankind, since the times of Moshe it has been in the
domain of the Jewish people in the Land of Israel.

& Beyond the basic conditions of being Jewish and living in the Land of Israel, the process of

becoming a prophet entailed rigorously refining one’s character and perfecting one’s mitzvah
observance.
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& These requirements reflect the very core of what prophecy is: in order to get close to God one
must emulate His attributes.

& A prophet had to prove his abilities by repeatedly successfully predicting events in the future.
Only then would his message from God be taken seriously.

& A prophecy of predicting harmful events does not need to be fulfilled, but a prophecy for a
prosperous future must be fulfilled.

SECTION IV. THE LIMITS OF A PROPHET'S AUTHORITY

The fact that a prophet conveys the Will of God can present a challenge to the extent to which he leads the
Jewish people. Can a prophet add or subtract from the Torah’s laws? Are there any limits to his authority?

1. Devarim 13:1-5 — A prophet cannot go against God.

[It is enough that you] carefully observe AW TIN--D0N TR PO N ,1277-59
everything that I am prescribing to you. Do DI- .10t DI XY, 10 ADN-NS iy
not add to the Torah and do not subtract from JIDMIN TN PON 10 ;0000 DoMIN, N 13923
it. [This is what you must do] when a prophet 71351 NG TN I27-9N , IOV TN N3

or a person who has visions in a dream arises N5 .Dj;};;]—mjy'_ij—x’? B D’35§ N

DY OPIM-58 I NI N0 93708 yoen
DM NYT? DN DYTON I 15N °D (NN
DWDI-5321 02335-533 DTN Mm-NN £03TN
PINSI-NN NN NN 3000 oY M
IP2T033 YTIY0 NN, WHWN 15PN 1wn

among you. He may present you with a sign or
miracle, and on the basis of that sign or miracle,
say to you, “Let us try a different god and serve
it.” Do not listen to the words of that prophet
or dreamer. The Lord your God is testing you
to see if you are truly able to love Him with all
your heart and all your soul. Follow the Lord
your God, remain in awe of Him, keep His
commandments, obey Him and serve Him, and
you will then be able to cleave to Him.

2. Talmud Bavli, Megillah 14a — The prophets cannot add or detract from the Torah.

The Sages taught: Forty-eight prophets and seven FIND) YA ORI TN DOYIIN 11339 1
prophetesses prophesied for the Jewish people a1 5% 1190 851 IMD KDY, 5N 00 N
and they did not detract or add to that which is 735 NP YIM AN Ao
written in the Torah, except for the reading of the

Megillah.

Please refer to source #5 below regarding the reading of the Megillah.

3. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah, Ch. 9:1 — A prophet has no power to
change the Torah in any way.

It is made clear and explicit in the Torah that [the DS NTHY TIRD NI, TN DY 93 93T
Torah] is a commandment to last forever: there RO NI KDY W KD 15 PR D0 Y
will be no change, no subtraction, no addition ... VN NI, 0937 59w 105 K00
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We are commanded to keep all the words of the 2T WD ORI RO PR.LDDW TY Y
Torah forever ... A prophet is not allowed to SN 0 13 5N P3N T DN '[D’Db
change anything. Therefore, if someone arises, IS OIS O T TN FOM N T

Jewish or not, and performs a wonder and
says that God has sent him to add or subtract a
mitzvah, or to explain a commandment in a way

NOW D NS 0 1180 w00 IR ,MSD b
T2 MO TINBIDIT PMNY TINY N, IO BYBY
10105 ANEH KON T T o5 R SN

that we did not hear it from Moshe, or he says
LOIPW N2 T--0

that the commandments that the Jewish people
were commanded are not forever or for every
generation, rather that they were for a limited
period of time ... [that person] is a false prophet.

The Maharsha below explains that the many enactments from the prophets were not additional Torah laws.

4. Maharsha, Megillah, 14a — King Solomon’s laws of Eruvin and netilat yedayim are related to
the Torah laws of carrying on Shabbat and terumah, respectively.

It is not a difficulty that Shlomo HaMelech PRT “0O0 Py oY NPT N WwPD N5 N
(King Solomon) established Eruvin and netilat WR PAYT TNNI NN 59 M e
yedayim [ritual washing of hands] — these are =70 DI o3 7495 4T P NS T 2

not considered additional laws to what is written
in the Torah. For Eruvin is part of the laws of
carrying on Shabbat from a private domain to a
public domain and netilat yedayim is related to
the laws of terumah.

Ratainlyl

All of the enactments of the prophets have some basis in the Torah. Their laws were instituted to strengthen
or safeguard existing Torah laws. For example, the prophet Yeshayahu (Isaiah) added specific laws to
enhance the special atmosphere of Shabbat through our speech, movement, and activities (see Yeshayahu
58:13-14).

Even the addition of Megillat Esther was only included after the Sages found a basis for it in the Torah.
5. Rabbi Chaim of Volozhin, Nefesh HaChaim, Sha’ar Aleph, Ch. 22 — Megillat Esther was only

added to the Holy Writings after an additional source in the Torah was referenced to teach the
destruction of Amalek.

Behold, Esther was one of the seven prophetesses T4 T5m) TN YA ANN Y 900N MY
(see Talmud Megillah 14a) and she nevertheless ,“ﬂﬁrf‘?" S amig) D’DDHL) m—bww; 159 oy, (‘N
requested permission from the Sages to include (9,29 bwi) Db T2 mans NO W

Megillat Esther for future generations. The Sages
replied (Mishlei/Proverbs 22:20), “Have I not
written [in the Tanach] for you three times” [the

R4 T2m) RIPIBT 10 A0 0 N 12 INSHY Ty

scriptural sources teaching the obliteration of
Amalek, but not four sources] until they found
a fourth source [teaching the destruction of
Amalek, which would then include the Megillah
as part of the Holy Writings] (as derived in the
Talmud, Megillah 7a).
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6. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah Ch. 9:3 — The exception to the rule: a
known prophet may temporarily suspend mitzvot.

Similarly, if a prophet who is known to be a T2Y5 N223 RITL 1O YT X2 1O N DN 1)
[true] prophet tells us to transgress one or many SO OY I TNOD IR 798N 53 AN Oy
of the commandments of the Torah — whether P TS TP 85 MM P2 M5 13 H20
a stringent or a more lenient one — but only as b3m AW B DN DD WD 13 15

a temporary practice, then we are commanded
to listen to him. Thus we learned from the
earlier Sages, that we should listen to a prophet,
whatever the commandments he tells us to
transgress are, as with Eliyahu (Elijah) at Mount
Carmel — except if the commandment he tells
us to transgress is that of not practicing idolatry.

9773 39N N 727 S Ay N2 TP 0N DN
I NI, D310 ATEYH IR Y 5100
o1 e 51970 92 BN 1, v 005 937
95 mImas DS YIma

And that is provided that he tells us to transgress
only as a temporary measure, like Eliyahu did at
Mount Carmel, when he offered sacrifices outside
Jerusalem, the city chosen for that purpose ...

Eliyahu HaNavi offered sacrifices outside the Temple in accordance with what God had instructed him in
order to discredit the (false) prophets of Baal (see Melachim I, Ch. 18).

7. Talmud Bavli, Sanhedrin 90a — No prophet may ever demand idol worship.

Rabbi Abahu said in the name of Rabbi 5y MY X223 75 DR DR 593 AP 94K 1IN TN
Yochanan, “In every matter, if a prophet tells you DNY D910 FTIYE IR % P 5 93T
to transgress the commands of the Torah, obey A5 YIWI 5N YD YRR [ T Ty

him, with the exception of idolatry. In that case,
even if he makes the sun stand still in the middle
of the sky, do not listen to him.”

KEY THEMES OF SECTION 1V
& A prophet’s words were heeded only as long as they did not contradict the Torah.

& The task of a prophet as an emissary of God was to strengthen the observance of God’s
commandments. The many enactments from the prophets were not additional Torah laws. Rather,
they were instituted to strengthen or safeguard existing Torah laws. If that was necessary, an
established prophet could even temporarily abrogate any Torah command, except the prohibition
of idolatry.

SECTION V. EXAMPLES OF PROPHECY

As mentioned above (Section II.C.1), the prophecies that the Bible recorded for posterity have a message for
all time. Below we list some prophecies that have come true in the course of Jewish history.
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PART A. THE ETERNAL JEWISH PEOPLE

Prophecies that the Jewish people will always exist:

1. Vayikra 26:44-45 — God will not reject His people even in exile.

Yet even so, even while they are in the land of DIIDND KO DIPR IR DIPAI PN D3 AN
their enemies, I will not reject or spurn them, lest D1 N D DN TP 9575 on5ob DY KO
I break My covenant with them by destroying SANSIT TN DOIWNT 193 O N (DTN
them, for I am their God. I will remember AN D7ORD 0% 50 oo YD D8 YIND BON

them because of the covenant I made with their

PP
forefathers, whom I brought out of the land of -
Egypt under the eyes of the nations, so that I
might be their God, I am the Lord.

2. Yirmiyahu (Jeremiah) 31:34-35 — The Jewish people are eternal.
Thus says the Lord, “Who establishes the sun to D321 A7 PN DY TINRD W 103 DI BN 71
light the day, the laws of the moon and stars to DN 212 TIN3S P 153 107 20 239 1190 9IRS
light the night? Who stirs up the sea into roaring SN P 03 DI DNY 59 TONT DR W

waves? Whose name is the Lord of Hosts? If these DR 59 9955 13 FPE A
natural laws should ever give way before Me,”
says the Lord, “only then shall the offspring of

Israel cease to be a nation before me for all time.”

PART B. FEW IN NUMBER

1. Devarim 28:62 — Despite their eternal nature, the Jews will remain a small nation.

You will remain few in number, whereas you Y5195 DI TWN SN DY IR DINY
could have become as numerous as the stars of SPIOR PP D03 Ny 8D 95 395 D
the heavens, because you would not obey the

voice of the Lord your God.

As the Rambam taught above (Section I11.D), a harmful prophecy would only be fulfilled if the Jewish
people’s behavior would so justify. In this case, the fact that the Jewish people are few in number is attributed
to their not having listened to God.

PART C. RETURN TO THE PROMISED LAND

1. Devarim 30:3-5 — No matter how great the exile, God will reverse the process and bring the
Jewish people back to the Land of Israel.

God will then bring back your remnants and 51 TR RN THAN T DX PSR P 2N
have mercy on you. The Lord your God will once AT TP DR SO PO DI IR0 WN DBy
again gather you from among all the nations ST DI DN PR 18R D DY AEa

where He scattered you. Even if you have been TIAN WP TN FINT 5N TION D1 TR

dispersed to the ends of the heavens, the Lord “PRINE T2 T AN

your God will gather you up from there and He
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will take you back. The Lord your God will
then bring you to the land that your ancestors
inherited, and you too will inherit it. He will be
good to you and make you flourish even more
than your forefathers.

2. Yechezkel 11:17 — God will gather the Jews and bring them back to their Land.

Thus says the Lord, God, “I will gather you from DOBYTT I DINN I3 P 3TN MIN 110 TN pb
the nations and assemble you from the lands I D73 ONISOS MR NIZINT 115 DOIN TIDON)
where you have been scattered, and I will give ORI APTR TN 09O

you the Land of Israel.”

PART D. THE WESTERN WALL

There is a Midrash that the Western Wall will always stand.

1. Midrash Shir HaShirim (Song of Songs) Rabbah 2:26 — The Western Wall will always remain.

“Behold, He [i.e. God] stands behind our wall ...” (19:2 DY ) WD AN THOW T
(Shir HaShirim 2:9)

... Behind the Western Wall of the Temple. What T2 Y3 110 WP M3 2 3 D2 NN,
is special about the Western Wall? Because God DPW? 37PN 3P
swore to the Western Wall that it would never be

destroyed.

KEY THEMES OF SECTION V

& As messages of inspiration as well as warning, major themes of Jewish history have been
predicted by the Torah and the prophets. These include: (1) the eternal nature of the Jewish
people, (2) that the Jews will remain a small nation, and (3) that God will gather the Jews and
bring them back to their Land. There is also a Midrash that the Western Wall will always stand.

SECTION VI. WHY THERE IS NO PROPHECY TODAY

In this section we will explore the reasons why prophecy ended and how the wisdom of the Torah expressed
through the human intellect came to succeed it.

PART A. WHEN AND WHY PROPHECY ENDED

Prior and during the First Temple Period, people experienced a strong drive for transcendence that was
common to both idolatry and prophecy. When idolatry got out of hand, leading to the destruction of the

Spirituality & Kabbalah 22



PROPHECY

First Temple and the exile of the Jews from Israel, the Sages at the time strove to abolish the drive for it. This
does not mean that idol worship ceased — it remains a feature of different cultures even today — but that the

intense psychological drive for its worship died.

1. Talmud Bavli, Sanhedrin 102b — One cannot underestimate the influence of the drive to

worship idols.

He [Rav Ashi] then questioned him [King
Menashe/Manasse], “Since you are so wise, why
did you worship idols?” He replied, “Were you
there, you would have picked up the ends of
your garment and sped after me!”
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2. Talmud Bavli, Yoma 69b — The death of the drive to worship idolatry.

And [they] cried out with a great voice unto

the Lord, their God. What did they cry? “Woe,
woe, it is ‘he’ [the desire for idolatry] who has
destroyed the Sanctuary, burned the Temple,
killed all the righteous, driven all Israel into exile,
and is still dancing around among us! You have
surely given him to us so that we may receive
reward through him [by overcoming the desire].
We want neither him, nor the reward through
him!” Thereupon, a tablet fell down from heaven
to them, upon which the word “Truth” was
inscribed ... They ordered a fast of three days
and three nights, whereupon he was surrendered
to them. He came forth from the Holy of Holies
like a young fiery lion. Afterwards, the prophet
said to Israel, “This is the evil desire for idolatry.”
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3. Vilna Gaon, Commentary on Seder Olam Rabbah, Ch. 30 — The cessation of prophecy

4.

When they killed the Evil Inclination for idolatry,
prophecy ceased.

corresponded with the end of the natural desire to worship idols.
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Seder Olam Rabbah, Ch. 30 — Prophecy ceased in the beginning of the Second Temple Period

(around 4™ century BCE)

Alexander the Great ruled for twelve years. After
that time, prophets no longer prophesied with
Divine Inspiration.
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People used to have a natural drive to worship idols, when that drive was taken away so was prophecy. What
is the connection between prophecy and idolatry?
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5. Rabbi Akiva Tatz, Worldmask, pp. 134-5 — Idolatry and prophecy stem from the same source
in the human psyche.

The Talmud relates that the Men of the Great Assembly annulled the human drive for idolatry. They
reckoned that due to the relative descent of the generations in spiritual power, the ordeal provided by
the temptation to idolatry was greater than the reward earned in overcoming it. Since it offered too
dangerous a test, they decided to work for its obliteration, and they successfully removed it from the
human psyche. From that time on, people do not have the natural and intrinsic drive to worship idols.

But the very act of abolishing the drive to idolatry also abolished prophecy. That generation was the
last to witness prophecy ... What is the connection between idolatry and prophecy? Why must they
stand and fall together?

The answer is that both of these ideas relate to transcendence. The human mind and neshamah [soul]
long to transcend the bonds of the finite and physical, and essentially, such transcendence is possible.
At a high enough level of human preparation and purity, prophecy is the result ... But there is a false
channel for transcendence, too. That is the idea of idolatry ...

And that is why they inhabit the same zone within human consciousness and motivation — the very
pinnacle of the mind, the point at which consciousness can transcend into the super-conscious, is that
faculty which is activated in prophecy and betrayed in idolatry.

6. Rabbi Yehudah HeChasid (12" century Germany), Sefer Chasidim 544 — Prophecy lasted as
long as it did in order to counteract the forces of idolatry.

In the Second Temple Period, there was no 11933 093 DR YD BOWA WP M PR
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drive for idolatry was killed. When there had A T8 P RS 935 19 5 98 L) 1y
been miracles performed by the false prophets

of Baal (during the First Temple period), had

there not also been true prophets of God amongst

the Jews at that time, they would have all been

converted to idolatry. But when the drive for

idolatry ceased there was no longer any need for

prophecy.

7. Rabbi Eliyahu Dessler, Michtav M’Eliyahu, Vol. I1I, p. 277 — Prophecy ceased along with
idolatry in order to maintain the equilibrium of free will.

This is a very deep concept ... The Men of the D030 WIN IR, TRD NI PWAY 7T IV
Great Assembly saw that there was a need to 51035 DYIMAT DPIINS 593 STwaS TN T
strive with all their spiritual powers to remove 19 5 YT 98 PN ORI
from Israel the Evil Inclination for idolatry ...

We have found in the writings of Rav Tzadok PR T D5, D81 15N IS 0377132 R
HaKohen that as long as the Evil Inclination for DD P INIAIT YTND T Y Dw yIn 98 DO
idolatry existed there was a corresponding power P ,DRERA WY TR 3 SR oMby
of prophecy, and there were open miracles in SIRDYOT TNTRI TS P2 Spwn 1w v Do
Israel. God made the one corresponding to the TR DI TSP OO NI I 10t 5O
other. There must always be a balance of power DWMI AR MIMD O3 TS v, enn
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between the forces of holiness and spiritual
impurity. As long as there was prophecy through
which people could achieve tangible faith there
were also tangible forces of impurity at work
on the side of the Evil Inclination, such as the
spirit of falsity propagated by prophets of Baal,
magic, sorcery, etc. This balance existed in
order to maintain free will. That is why we see
that when the drive for idolatry was abolished
at the beginning of the Second Temple Period,
correspondingly the power of prophecy left the
Jewish people.

PROPHECY

VAT N33 DWW M 0, 14p TR5 yew
I.PWON TP WY T N 01 00 AN
1PT NI D193 MW 19301 NYMNAY BN DN
DN NI D3 TPDD MY

We can explain this idea with the following analogy: many people feel an internal struggle between eating
what tastes good and what is actually good for them. Nevertheless, we have the free will to choose at any
moment between the two. But if one’s taste buds were suddenly removed, then there would of course be no
more struggle, and the correct diet would be obvious.

Similarly, in removing the “taste buds” for idolatry, God was limiting man’s range of free will choices. In
order to maintain free will, God had to curtail the other end of the spectrum as well. In the face of obvious
manifestations of God’s Presence in the world, such as prophecy and open miracles, man would be forced to
recognize and obey God. Therefore, God took away prophecy to maintain the equilibrium of free will.

8. Talmud Bavli, Sotah 48b — While it is still possible for individuals to rise to the level of a

prophet, the general state of mankind no longer allows for prophecy to take place.

When Chaggai, Zechariah and Malachi died,
Divine Inspiration departed from Israel;
nevertheless they made use of the Heavenly
Voice. On one occasion [some Rabbis] were
sitting in the upper chamber of Gurya’s house
in Jericho; a Heavenly Voice was granted to
them which announced, “There is in your midst
one man who is deserving that the Shechinah
(Divine Presence) should rest upon him, but his
generation is unworthy of it.” They all looked

at Hillel the Elder; and when he died, they
lamented over him, “Alas, the pious man! Alas,
the humble man! Disciple of Ezra!”

On another occasion they were sitting in an
upper chamber in Yavneh; a Heavenly Voice

was granted to them which announced, “There
is in your midst one man who deserves that

the Shechinah should rest upon him, but his
generation is unworthy of it.”” They all looked

at Shmuel HaKatan; and when he died, they
lamented over him, “Alas, the humble man! Alas,
the pious man! Disciple of Hillel!”
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PART B. WISDOM REPLACES PROPHECY

Corresponding to the decline of idolatry and the rise of Greece in the world at large, within the Jewish world
the fall of prophecy corresponded with the flourishing of the Oral Tradition. It was during this period that
the Sages of the Mishnah begin to emerge. A new phase in the history of the Jewish people began as the Sage
replaced the prophet.

1. Talmud Bavli, Bava Batra 12a — The Sage is greater than the prophet.

Rabbi Avdimi from Haifa said, “From the day WP I3 29 DD O 15T TN 39 BN
that the Temple was destroyed, prophecy was DOM IR DO Sy DONISS T NI 50
taken from the prophets and given to the Sages.” T2 DN 1 OB DUUN TN Y5 NI N3 IND
But aren'’t the Sages themselves prophets? This is N33 5T DM RN TN o0 NS DS

what he meant: Even though it [prophecy] was
taken from the prophets, it was not taken from
the Sages. Ameimar said, “A Sage is greater than a
prophet.”

How can we say prophecy ended if it was transferred to the Sages?

2. Ramban, ibid. — While the path of prophecy ceased, the path of wisdom remains intact.

This is what [the Talmud] meant: Even though NI DRI SN 00 DUUN TN 91
the prophets” prophecy —i.e. in visions — was FIASMIT TYTI N DM NINIS TR NI
taken, the prophecy of Sages — the path of ;D3PI WP MI2 NORT DYTY KON, 7503 KD

wisdom — was not taken away, rather they know
the truth through the Divine Inspiration that they
have within them.

3. Talmud Bavli, Yoma 69b — The Men of the Great Assembly were able to perceive through
wisdom what the prophets could not.

Rabbi Yehoshua ben Levi said, “Why were they D09 WA YO RIPI 9 15 13 PR %37 TN
called the Men of the Great Assembly? Because IR TWH KON TS S0V 1A - 0
they restored the crown of God’s Glory to its ORI NAN NI 7237 ST 5N ¢ 2927)
original luster. Originally Moshe had said, ‘The TN NS 2PFINT PN oI PIDIR D)

great, powerful, and awesome God’ (Devarim
10:17), but then Yirmiyahu came along and said,
‘Behold, strangers are croaking in His sanctuary
[a reference to Nebuchadnezzar entering the
Temple — Rashi], so where then are the displays
of His awesomeness?” [and hence in Yirmiyahu
32:18 he leaves out the word awesome — Rashi];
then Daniel came along and said, ‘Behold,
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strangers are enslaving His children, the Jewish
people, so where then is His power?” He therefore
did not say ‘powerful’ when he prayed.

“But then the Men of the Great Assembly came 17723 O NI, T2TTIN ADNNIAPN NN

along and said, ‘On the contrary! This is the W) DYWID DER TIN I 18 AN WY
magnificent display of His strength, 5P 1B TINDY I TR 1950 0w 5o 1Y
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for He restrains Himself in that He shows PIINT 17 19N ).2“W-133 DY DMWY Mn 5
forbearance to the wicked [all the years that TN TNROT NIT I3 LT 5w IR ROBONRY -
His people are subjugated and despite all the YT OV (PN 1A DYPRSS 791 AN
oppressive decrees issued against them, and does DTS 1DDKI MM 53 PN T0 AN

not punish them — Rashil; and these are indeed
the great displays of His awesomeness (for were
it not for the fear of God how could one nation
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survive amongst all the other nations of the
world)?!”

The Men of the Great Assembly, therefore, reinstated mentioning the attributes “powerful” and “awesome” in
their prayer.

4. Rabbi Yitzchak Hutner, Pachad Yitzchak 8:6 (adapted by Rabbi Pinchas Stolper, Chanukah
in a New Light, pp. 88-9) — Wisdom supersedes prophecy because it provides a new
understanding of God suitable to the situation of being in exile.

It was the Men of the Great Assembly who sealed the Books of the Bible. At that moment prophecy
ceased and the chain of tradition was bequeathed from prophets to Sages. We were then able to see
that wisdom is greater than prophecy. Why? The prophet must record the spoken truth, but only
wisdom is capable of grasping the thoughts of the “teacher” when he is silent. The result is that the
truthfulness of wisdom was able to renew and restore the language of praise, i.e. the words “the Great
and Awesome,” because indeed this is God’s greatness. In the face of evil He is able to restrain Himself
and remain silent.

The renewal of the praises of God marks the conclusion of prophecy and the beginning of the period
of the Sages. It is this transitional period that brings the brilliant recognition that God’s conducting the
world in mysterious and silent ways in no way diminishes His greatness and awesomeness; indeed it
enhances them.

KEY THEMES OF SECTION VI

& In the ancient world, people experienced a strong drive for transcendence that was common to
both idolatry and prophecy. When idolatry got out of hand, leading to the destruction of the First
Temple and the exile of the Jews from Israel, the Sages at the time strove to abolish the drive for it.

&~ Since prophecy was the spiritual counter-balance to idolatry, when one ceased so did the other:
if people could not handle the challenge of idolatry, they would no longer merit the privilege of
prophecy either.

& The balance of free will remained intact, the forces of transcendence at either end of the spectrum
both getting curtailed.

& The new reality of exile gave rise to a new way of relating to God. Wisdom, the knowledge of God
experienced as intellectual inspiration rather than external awareness, flourished in the period
after the passing of prophecy. Since wisdom outlasted prophecy, providing as it did a new way of
relating to God in the post-exile world, the Sages declared it to be superior.
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SECTION VII. CONCLUSION: HEARING GOD’S VOICE
TODAY

Prophecy has ended and has been replaced by wisdom, but does that mean we no longer have any direct
connection with God? In this section we will examine the possibility that deep within our souls we can still
hear God’s voice today.

1. Pirkei Avot 6:2 — God’s voice is transmitting a message around the world.

Rabbi Yehoshua ben Levi said, “Each and every
day a voice issues forth from Mount Sinai
declaring and saying, ‘Woe to them, to the
people, for their insult to the Torah.
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As will be explained below, there are Heavenly messages sent daily and we have the ability to tune into these

messages. (The Mishnah is specifically teaching that Mt. Sinai is an eternal witness to the giving of the Torah

to the Jewish people. God’s statement in the Mishnah above reflects His being “insulted” by those who do not
take this great inheritance seriously — see Rashi, Vilna Gaon, and Sfas Emes).

2. Baal Shem Tov, Parshat Bechukotai 9 — The mind picks up the transmission from Mt. Sinai.

... Regarding this pronouncement from Above,
it is difficult to understand: If it is useful, why is
it not heard? ... “The pronouncement” is to be
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found in the realm of thought, and that is why =AW T YR I

there is no wicked person that does not have
murmurings of repentance by virtue of hearing
“the pronouncement” in his thoughts.

3. Rabbi Simcha Zissel Ziv (HaSaba M’Kelm), Chochmah U’Mussar 2:197 — The transmission
creates stirrings of repentance and is a form of prophecy.

We are forced to reveal the secret. The spirit of
prophecy is buried within every Jewish person.
Acknowledgement is entrenched within his soul
and belief is firmly rooted. Every day a Heavenly
Voice (Bat Kol) issues from Mount Chorev
[Mount Sinai] (Avot 6:2). Not at Mount Chorev
but within my heart and the heart of all Israel,

a Heavenly Voice issues forth with the belief of
Mount Chorev ...
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Therefore, when a person wakes somewhat

from his spiritual slumber, the Heavenly Voice
becomes audible in his heart. This is real
prophecy placed in the heart of every person
even though the name of God is almost forgotten
from their lips ... When the sleep is removed
even a bit, they begin to feel the voice of
prophecy which is given from on high, to believe
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in God and to affirm His religion, and call out to
Him. I consider this to be literally the opening of
the gates of prophecy in this orphaned generation
— how wondrous are Your ways, O Lord!

4. Bamidbar Rabbah 15:25 — In the future, prophecy will return to the Jewish people.

God said, “In this world, individuals prophesy. K37 DYDY, DT RIIM T D9 49PN
In the World-to-Come all Jews will become N P (3 DIN) TANI DN P SN 5

prophets,” as the verse says, “It will come to pass DOYFNAT B2 N W2 55 DY M AN POWN 1
after this that I will pour My spirit into all flesh a3y Dot
. J

and your sons and daughters will prophesy”
(Yoel/Joel 3).

KEY THEMES OF SECTION VII

& We may have lost prophecy — the spiritual experience of God communicating directly with us —
but there is part of us that has never lost its connection to our Creator.

& The voice of God issuing forth from Mount Sinai is capable of sparking thoughts in the deep
recesses of the mind, stirring spiritual awakenings in our heart. It is our hope that that spark
within us will ignite the soul of the Jewish people, and then we will experience the rebirth of
prophecy.
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