The Passover Haggadah

One of the most memorable highlights of the Jewish year is Seder Night – the first night of Passover, on which Jewish households unite to celebrate the nation’s redemption from Egypt. The night’s proceedings follow the Haggadah Shel Pesach, a text compiled by the Sages, which outlines the customs and obligations of the night. In this class we will discuss the various aspects of Seder Night, as seen through the prism of the Haggadah. 

This class will address:

· Why do we celebrate the Passover Seder?

· How can the Seder experience catalyze my personal growth?

· What is the special nature of the night, and how is this manifested in the Haggadah?

· Why does this night contain a wealth of mitzvot and customs, more so than any other day of the year?

· Why are children a focus of the Seder?

· What are the messages of the Pesach offering, matzah, maror, and the four cups of wine? 

· How can the Seder night transform one’s understanding and appreciation for our Jewish destiny?
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Section I: Why Do We Celebrate the Passover Seder?

The celebration of Seder Night is a celebration of the Jewish national identity. Our nation came into being on Pesach night – in fact the prophet Yechezkel (Ezekiel 16:4) calls Pesach  “the day of your birth.” However, rather than just a “birthday party” of sorts, the essence of Seder Night is to integrate and internalize the themes most basic to our identity as Jews. Once a year, on Seder Night, we attune ourselves to the most fundamental aspects of our Jewish identity.

1. Aish.com, Seder for the Soul – Celebration of Freedom.
	Passover celebrates freedom. It’s the time to break loose from the chains of personal limitations and leave the confines of a sense of self that is mundane. It’s a time to do what we truly want to do – develop ourselves into something greater. This is the choice that the Jewish people made.

The Jewish people were slaves. Choosing to leave Egypt imbued them with the realization they are so much more than they thought they were, and so much more than they thought they could ever be. They grew from being slaves to being a Chosen People, a light unto the nations.

The Seder has fifteen steps. This corresponds to the fifteen steps that led up to the entrance of the Holy Temple in Jerusalem. The mystical texts teach us that the physical world is an expression of the spiritual. The physical steps of the Temple allowed the people to “go up” into the Temple. So too, there are fifteen corresponding spiritual steps that allow us to “go up” and “grow up.” These are the fifteen steps of the Seder night. They are a way to self-growth. They fulfill our spiritual need to grow.


2. Rabbi Shimshon Pinkus, Dissertations on Pesach, p. 52 – Constructing a spiritual Man.
	The labor incumbent upon us on Seder Night, which is the night that the nation of Israel came out of the bondage of Egypt, is to construct “Man” in his true spiritual form.
	העבודה המוטלת עלינו בליל הסדר שהוא ליל יציאת כלל ישראל מתחת שעבוד מצרים, היא לבנות "אדם" בצורתו הרוחנית האמיתית.


3. Shemot (Exodus) 13:8 – Source for relating the Exodus from Egypt at the Seder.

	And you shall tell your child on that day saying, “And it is because of this that God acted on my behalf when I left Egypt.”
	והגדת לבנך ביום ההוא לאמר בעבור זה עשה יקוק לי בצאתי ממצרים:




4. Rabbi Shimon Apisdorf, Passover Survival Kit Haggadah – Why is it Called a Seder?

	The Hebrew word seder means order, or arrangement. The Passover Seder is comprised of fifteen sequential steps, and thus it is quite fitting that the word seder is used to portray the gist of the evening’s proceedings.

Shortcuts are convenient. They save time, effort, and sometimes even money. They can also be quite illusory. Sure, you can figure out an ingenious back-alley route to sneak by rush-hour traffic, or curl up with a single volume containing three-page summaries of everything from Shakespeare to Fulghum. But don’t try it in life. Not with your children, not with your spouse, and certainly not with yourself.

If you want self-awareness, personal growth, deeper relationships, and a life of integrity – sorry, no shortcuts allowed. Only seder, only order will do. Deeper living just doesn’t flourish in the land of quick fixes. No child ever reaches adulthood without paying a visit to adolescence and no adult achieves inner maturation without first embarking on an orderly, if daring, course of human development.


Section II:  An Overview of the Steps of the Seder

Seder Night is divided into fifteen steps (see Section I, Source 1). Each one has a title, which is called its siman. In this section we will briefly outline the simanim of the Seder Night.

1. Kadesh – Taking a full cup of wine and pronouncing the blessings on the wine and on the holiday of Passover.
	The foundation of self-growth is to recognize that we are unique and therefore intrinsically valuable. Kadesh moves us to “set ourselves apart” – to realize we’re unique and worthy of investing effort in our personal growth.


2. Urchatz – Pouring water on the hands (without reciting the customary blessing).
	Pouring water represents the purity that we achieve over the course of the night, in which it is as though we are spiritually reborn. It is also a halachic necessity for the eating of the karpas dipped into salt-water. Since this washing of the hands is without the traditional blessing that we make before eating bread, it is an unusual action, intended to pique the child’s curiosity, to inspire the child to ask questions.


3. Karpas – Dipping a small amount of vegetable in salt-water, and eating it.
	This serves to whet the appetite for the matzah, or, symbolically, to ready us for the self-growth of the night. The word karpas is also reminiscent of the sale of Joseph to Egypt (Joseph’s special tunic is called karpas, a tunic of fine wool), which is how the entire Egyptian episode was initiated. 


4. Yachatz – We break the middle matzah (of the three matzos on the plate) into two pieces, leaving the smaller piece on the plate, and putting the larger piece aside for the afikoman.
	The matzah that the tale of Egypt is recounted over must be broken, symbolizing the bondage that broke the body and spirit of our ancestors. Our breaking of the middle matzah by yachatz and placing it aside is another unusual action. Again, we perform this unusual action to pique the child’s curiosity; to inspire the child to ask questions now and throughout the next section of maggid; and to keep the child awake throughout the Seder, in anticipation of finding out what is done with this matzah which we hide away.  


5. Maggid – We recount the tale of our bondage and exodus from Egypt.
	This is the longest and most central part of the Seder, and its purpose is to relive the Egyptian redemption, and to pass on the intense experience of faith to our families. At the conclusion of maggid, we recite a blessing, and drink the second of the four cups of wine.

Maggid begins with an invitation to join in the Seder, and the posing of the Four Questions, whose answer sets the theme for the evening. The Haggadah mentions, in the passage of Rabbi Elazar ben Azarya, that there is an obligation to remember the Exodus throughout the year. Then the Haggadah recounts the history of the Jewish people, the descent and miraculous Exodus from Egypt, the special mitzvot of the Pesach offering, matzah and maror, culminating in expressing our thanks to God.


6. Rachtzah – 
We wash our hands in preparation for consuming the matzah, reciting the customary blessing over the washing.
	Apart from the halachic need to wash the hands, washing is symbolic of the special purity associated with the night’s proceedings.


7. Motzi – We recite the blessing, and eat the matzah. (Aish.com)
	We make the “Hamotzi” blessing to thank God for “bringing forth bread from the ground.” This syntax is odd because God is thanked for bringing wheat from the ground – and man turns it into bread! In truth, God gives us two gifts: 1) the raw materials, and 2) the tools for transforming it into life. When we make “Hamotzi,” we hold the matzah with all ten fingers – reminding us that while human hands produced this food, it is yet another gift from the Creator and Sustainer of all life. 


8. Matzah – The matzah is eaten in a reclined position, indicating the royalty and splendor of the night upon which we emerged from bondage to freedom.
	Consuming matzah is one of the Torah obligations of the night; apart from its recalling the haste in which our ancestors had to depart Egypt, the matzah is laden with inner significance. Its flat form in comparison with bread reminds us that our physical freedom is also a spiritual freedom from the self-centered desire for personal honor and power.


9. Maror – We eat “bitter herbs” (customarily romaine lettuce or horseradish) to recall the bitterness of the Egyptian exile.
	It also alludes to the toil that a person must be ready to invest in order to achieve personal growth. Lettuce is customarily chosen because it is “sweet first and bitter later” – although vice and iniquity may seem sweet at first, they ultimately reveal themselves to be bitter. 


10. Korech – We eat a “sandwich” of matzah and bitter herbs.
	The combination of the two is symbolic of the duality of the night, which recalls the bondage of Egypt together with the glorious salvation that followed. Symbolically, we are taught that pain, in the form of intensive toil and labor, can be an integral part of personal and national growth. Moreover, this combination teaches that God is present during our periods of freedom (symbolized by the matzah) as well as during our bitter periods of exile. He will never forsake us.


11. Shulchan Orech – A festive meal is served in celebration of the night.
	It is not enough to celebrate with words and thoughts. The celebration must reach the most physical level of our being, for our freedom was experienced at all levels, and with all our senses. Moreover, the festive meal teaches us that true freedom is the ability to sanctify the physical world.


12. Tzafun – The last food to be eaten in the night is the afikoman.

	The afikoman is the larger half of the middle matzah set aside at the beginning of the Seder. The taste of matzah is to remain with us even after the Seder’s conclusion. This suggests that Seder Night should make a continual impression on us, which should last throughout the year

Rabbi Beryl Gershenfeld relates that matzah is also symbolic of man. The Four Questions recited over the broken matzah at the beginning of the Seder illustrates that man is essentially incomplete and it is the process of sincere questioning and searching for answers that enables us to achieve completion. Therefore, the afikoman, which was hidden throughout the Seder, is now brought out, symbolic of our ability to reach our potential. 


13. Barech – We recite the Bircat HaMazon, Grace after Meals.

	A central part of the night is to realize that everything we have is by the grace of God; this includes the food that we eat, for which we give our thanks and appreciation. Bircat HaMazon is followed by drinking the third of the four cups of wine. 


14. Hallel – We sing the Hallel, giving our thanks and praise to God for all the goodness He has performed for us.
	As free individuals, it is incumbent on us to appreciate the Divine cause of our freedom, and to thank God for it. Hallel is followed by the fourth and final cup of wine.


15. Nirtzah – The conclusion.
	Having been rejuvenated on Seder Night, the anniversary of our redemption, we commence a new cycle of both personal and national growth and achievement.


Section III.  The Seder Plate

The Seder comes alive through the combination of the intellectual, emotional and physical experiences of the Seder. The Seder plate contains the visual symbols of the Pesach Seder. 

Part A.  Contents of the Seder Plate (Based on Aish.com)

1.  K’arah – The Seder plate.
	The Seder plate contains the symbols of the Seder.


2.  Zero’ah – Roasted bone.
	During the times of the Temple in Jerusalem, the korban Pesach (Pascal Lamb) was brought to the Temple on the eve of Passover. It was roasted, and was the last thing eaten at the Seder meal. To commemorate this offering, we place on the Seder plate a roasted chicken bone with a little meat remaining on it.


3.  Beitzah – Roasted egg.
	A second offering, called the Chagigah, was brought to the Temple and eaten as the main course of the Seder meal. Today, instead of a second piece of meat, we use a roasted egg – which is traditionally a symbol of mourning – to remind us of the destruction of the Temple. The Talmud points out that every year, the first day of Passover falls out on the same day of the week as Tisha B’Av, the day of mourning for the destruction of the Temple.


4.  Maror and chazeret – Bitter herbs.
	These are the bitter herbs which symbolize the lot of the Hebrew slaves whose lives were embittered by the hard labor. Many people use the horseradish root for maror and romaine lettuce for chazeret.


5.  Charoset - Nuts, apples, wine, and cinnamon.
	Charoset reminds us of the hard labor that the Jews performed with bricks and mortar. Charoset is a mixture of nuts, apples, wine, and cinnamon. The Talmud says this also serves as an antidote to dilute the harsh effects of the maror.


6.  Karpas – Vegetables other than bitter herbs.
	Karpas is a vegetable (other than bitter herbs) such as celery or boiled potato. It must be a vegetable on which we recite the blessing, Borei Pri Ha’Adamah. Passover is the Spring festival where we celebrate the birth of our nation – and these vegetables are a symbol of rebirth and rejuvenation.


7.  Matzah
	Matzah is what the Jews ate when they were enslaved in Egypt as well as when they were redeemed. Three whole matzot are placed just above the Seder plate as described below.


Part B.  Arrangement of the Seder Plate

1.  Arrangement of the Seder plate according the custom of the Arizal.
	Directly in front of the individual leading the Seder is the Seder plate containing the Pesach symbols in the following arrangement:

One should place the zero’ah (roasted bone) on the top right side; the beitzah (roasted egg) on the top left side; and the maror (bitter herbs, over which the blessing for the mitzvah of maror is recited) just below them in the center of the plate. The charoset should be placed below the zero’ah (roasted bone) on the bottom right; and the karpas (vegetable) beneath the egg on the bottom left. The chazeret (which is used with matzah for the korech sandwich) is placed at the bottom center of the plate, just below, and in between, the karpas and charoset. The three whole matzot are placed just beyond the Seder plate. 




Section IV: A Communal Affair

The first thing we do on Seder Night is to invite guests. Although in modern times, the likelihood of a pauper actually walking in is slight, the spirit of inviting guests is often upheld by means of large Seder Night gatherings, which often include non-family as well as extended family members.

1. Passover Haggadah

	Anyone who is poor should come and eat; anyone who is needy, should come and fulfill the Passover.
	כל דכפין ייתי וייכול. כל דצריך ייתי ויפסח.


2.  Rabbi Reuven Leuchter – National unity. 

	Although throughout the year, the nation of Israel finds itself divided into different groups and factions, on the night of Pesach, which is the night on which we were nationally born, the nation is united. This unity, which embodies the original state of a new-born nation of Israel, is manifest in the custom of inviting guests. Around the year, we might be quite particular concerning which guests to invite. On Seder Night, however, our doors are open to anyone and everyone. In the final analysis, all members of the Jewish nation are brothers – and a brother is always invited.


3. Alshich, Vayikra (Leviticus) 23:23 – Performance of kindness.

	For Pesach was a time of kindness, as we state in the first blessing of the Amidah prayer, “Who performs good kindnesses … and brings the redeemer . . . ” Therefore, we must perform kindness: “Anyone who is poor, should come and eat.” 
	כי בפסח היה גמילות חסדים כמה דאת אמר (ברכת אבות בשמנה עשרה) גומל חסדים טובים וכו' ומביא גואל וכו', שהוא יציאת מצרים. ועל כן נעשה חסד כל דכפין ייתי וייכול.


Section V: The Importance of Children and the Four Questions

Of all the special events that highlight the Jewish calendar, none place greater emphasis on children than Seder Night. So important is the presence of children on this night that several rabbinic enactments were made with the explicit purpose of “keeping the children awake.” A child, furthermore, is customarily singled out to ask the Four Questions, and the Haggadah makes explicit reference to four sons, each of whom is addressed in turn. 

Seder Night, which is the national birthday of the Jewish people, is the time when the most fundamental traditions of the Jewish faith are transmitted from parent to child. 

1. Shemot 13:8

	You shall tell your child on that day, saying, “It is because of this that God acted on my behalf when I left Egypt.”
	והגדת לבנך ביום ההוא לאמר בעבור זה עשה ה' לי בצאתי ממצרים.



2. Talmud Bavli (Babylonian Talmud), Pesachim 109a

	It is said that Rabbi Akiva would give out nuts on Erev Pesach so that the children should not fall asleep, but would ask questions. Rabbi Eliezer stated, “One grabs [and hides] the matzah on the night of Pesach in order that the children should not fall asleep.”
	אמרו עליו על רבי עקיבא שהיה מחלק קליות ואגוזין לתינוקות בערב פסח כדי שלא ישנו וישאלו תניא רבי אליעזר אומר חוטפין מצות בלילי פסחים בשביל תינוקות שלא ישנו.




3. Passover Haggadah

	The Torah speaks of four sons: a wise son, a wicked one, a simple one, and one who does not know how to ask.
	כנגד ארבעה בנים דברה תורה. אחד חכם ואחד רשע ואחד תם ואחד שאינו יודע לשאול.



4. ArtScroll Haggadah, quoting from Malbim – Educating the next generation.

	The upbringing of children can only be successful if it is “according to each child’s way” (Proverbs 22:6). Therefore the Torah tells us how to deal with four specific types of children. While it does not actually mention four sons, it instructs us in four passages on how to tell our children about the Exodus, and each of the passages is phrased differently. In the Mechilta, quoted here by the Haggadah, our Sages explain that the Torah refers to four different kinds of people. In three of the verses, children address questions to the father; in the fourth one, no question is asked. We infer from this fourth passage that we must even educate children who lack the understanding or interest to inquire about the happenings of the evening. 


5. Ibid., quoting from Rabbi Isaac Breuer – Links in the unbroken chain.

	[E]very year anew, a father has to speak to his children, to make them fully aware of their beginnings and to add them as new links to the unbroken chain of our national tradition. The child is made to experience the happenings of Pesach in stark immediacy – for in retelling what has been passed down through the generations, the father is no purveyor of a legend, but the witness to historical truth and national experience. “He does not speak to his children as an individual, weak and mortal, but as a representative of the nation, demanding from them the loyalty to be expected …”


Section VI: The Seder Experience

At the Passover Seder we drink the four cups of wine, eat matzah, maror, the korech sandwich, recite Hallel, enjoy a festive meal, and recount in detail the Exodus from Egypt. 

1. Rabbi Yehoshua Pfeffer – The Seder Experience.

	Seder Night is not a commemoration in the conventional sense of the word. It is an experience. On the night of Pesach the Jewish people were born, a birth that came with their miraculous redemption from Egypt. Annually, when the Jewish calendar reaches the same night, we literally relive the wonder of the redemption. The order of the night is therefore performed with trimmings of nobility – the finest tableware is used, food and drink are consumed while reclining on cushions, and participants are waited upon by each other. Redeemed from slavery to become the cherished nation of God, every Jew becomes part of the “royal family.”

Our children are therefore educated not only by means of words and intellectual lessons, but by a profound personal experience that the master of the Seder leads his family through. Furthermore, the most wise and knowledgeable are no less obligated in telling the tale of our redemption and going through the motions of Seder Night than the uninitiated. This is because the Seder is not an intellectual exercise, but rather the means by which the fundamentals of our national faith are instilled within us.


2. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech Hashem (The Way of God), Part 4, Ch. 6 – The cycle of time.

	Any achievement that was attained, any great light that radiated at a certain time [i.e. festival] – when that time comes around again the radiance of that light will shine again and the results of its rectification will be renewed to those who accept it.
	כל תיקון שנתקן ואור גדול שהאיר בזמן מהזמנים, בשוב תקופת הזמן ההוא, יאיר אור מעין האור הראשון, ותחודש תולדת התיקון ההוא במי שקבלו.


3. Passover Haggadah – As if we came out of Egypt.

	In every generation a person is obliged to see himself as though he had actually come out of Egypt, as it is written, “You shall tell your son on that day, saying, ‘For the sake of this, God did for me when I went out from Egypt.’” Not only did the Holy One, Blessed be He, redeem our fathers, but He also redeemed us with them, as it says, “And He brought us out from there, so that He could give us the land which He had promised to our fathers.”
	בכל דור ודור חייב אדם לראות את עצמו כאילו הוא יצא ממצרים שנאמר והגדת לבנך ביום ההוא לאמר בעבור זה עשה ה' לי בצאתי ממצרים. לא את אבותינו בלבד גאל הקב"ה אלא אף אתנו גאל עמהם, שנאמר ואותנו הוציא משם למען הביא אתנו לתת לנו את הארץ אשר נשבע לאבותינו.



4. Ibid.

	If the Holy One, Blessed be He, had not taken our fathers out of Egypt, then we, our children, and our children’s children, would still be enslaved to Pharaoh in Egypt. Therefore, even if we were all wise, all men of understanding and experience, all fully versed in the Torah, we would still be obligated to tell about the Exodus from Egypt; and whoever tells about it at length is praiseworthy. 
	ואלו לא הוציא הקדוש ברוך הוא את אבותינו ממצרים, הרי אנו ובנינו ובני בנינו משעבדים היינו לפרעה במצרים, ואפילו כלנו חכמים כלנו נבונים כלנו זקנים כלנו יודעים את התורה, מצוה עלינו לספר ביציאת מצרים, וכל המרבה לספר ביציאת מצרים הרי זה משבח.


5. Rabbi Isaac Chaver, Yad Chazakah – The power of experience.

	“Had He not taken [our fathers] out.” This teaches us that it was impossible to leave Egypt by natural means, because of the power of the spiritual forces that reigned over Egypt. Through this we know that God, may He be blessed, is the true individual Controller, and that He does everything He desires in the heavens and on earth. This is why “even if we were all wise … we would still be obligated,” because the Exodus from Egypt is the source of the entire Torah, since God’s control over the world was made known through it. Therefore, even if we are all wise, in the respect that we are intellectually aware that the Creator runs His world, like the level of Avraham (Abraham), who recognized of his own accord that God runs the world, nevertheless “we are obligated to tell about the Exodus from Egypt,” because a person’s senses have a stronger influence over him than his intellect. 

Therefore, God placed us in the furnace of Egypt, and did not simply reveal Himself to His nation and give us wisdom and understanding of His powers without us having to endure the harsh labor [of the Egyptian bondage]. This was because the experience of bondage and redemption served to sharpen and clarify the issue [of His control and guidance over the world].
	ואילו לא הוציא כו': להורות נתן שע"פ הטבע לא היינו יכולים לצאת משם מצד תוקף המזל והשר השולט בה, ובזה אנו יודעים שהוא יתברך המשגיח הפרטי, וכל אשר חפץ עושה בשמים ובארץ, ולכך "אפילו כולנו חכמים וכו', מצוה עלינו" וכו', שיציאת מצרים הוא השורש לכל התורה כולה שעל ידה נתברר לנו השגחתו, ולכן אע"פ שכולנו חכמים שאנו יודעים מצד השכל שהבורא יתברך המשגיח בעולמו, כמדריגת אברהם אבינו שהיה מכיר השגחתו מאליו, אעפ"כ "מצוה עלינו לספר ביציאת מצרים", שהדבר המורגש בראות, פועל באדם יותר ממה שמבין להוכיח ע"פ שכל.

ולכן ראה הוא יתברך להביא אותנו לכור הברזל, ומדוע לא גילה הוא יתברך בעצמו לעם קרובו ענין השגחתו, וליתן בהם חכמה ומדע שיכירו גבורתו יתברך, ולא יצטרכו להשתעבד בעבודה קשה, לפי שמזה מתברר יותר.


6. ArtScroll Haggadah, quoting from Chever Ma’amarim

	On Seder Night everybody should occupy himself with his own Exodus from Egypt … he should experience the bondage in his own body and soul, and he should feel that he himself is going out from Egypt . . . As a result, the very same benefit and goal that was attained at the Exodus by that generation will also be ours.


7. Shulchan Aruch, Orach Chayim 472:2; Maharal, Gevuros Hashem, Ch. 52 – Setting one's table with one's finest utensils.

	A person should set his table with the finest utensils, according to his means. He should prepare his place for reclining, in a manner of freedom.
	יסדר שלחנו יפה בכלים נאים כפי כחו ויכין מקום מושבו שישב בהסיבה דרך חירות



8. Ibid. – Reclining shows freedom.

	Since a person must see himself as if he came out of Egypt, he must recline in order to show that he is a free man.
	ומפני שיראה עצמו כאלו יצא ממצרים יש לעשות הסבה שנראה שהוא בן חורין.



Section VII: Pesach, Matzah, and Maror

The central feature of the Seder experience is composed of three elements: Pesach, matzah, and maror. We eat the same matzah that our ancestors ate in Egypt. We eat bitter herbs (maror) as an expression of the hardships experienced in Egyptian bondage. And if it were possible, the Pesach offering, which was first brought on the night preceding the Exodus, would be the centerpiece of the festivities. Today, a roasted bone with some meat on it, one of the items on the Seder Plate, represents the Pesach sacrifice that we yearn to bring. 

1. Passover Haggadah – Pesach, matzah, and maror.

	Rabbi Gamliel used to say: Whoever does not explain the following three things at the Pesach festival [i.e. Seder] has not fulfilled his duty, namely: the Pesach sacrifice, matzah, and maror.

The Pesach sacrifice that our fathers ate at the time when the holy Temple was still standing – what is the reason for it? Because the Holy One, Blessed be He, passed over the houses of our fathers in Egypt, as the Torah states, “You shall say, it is a Pesach sacrifice for God, because He passed over the houses of the children of Israel in Egypt when He struck the Egyptians, and He saved our houses; and the people bowed down and prostrated themselves.”

This matzah that we eat – what is the reason for it? Because the dough of our fathers did not have time to become leavened before the King of Kings, the Holy One, Blessed be He, revealed Himself to them and redeemed them; as the Torah states, “And they baked unleavened bread from the dough which they had taken with them from Egypt, for it was not leavened, because they were driven out of Egypt and could not delay there; not had they prepared for themselves any provisions for the way.”

This maror that we eat – what is the reason for it? Because the Egyptians embittered the lives of our fathers in Egypt, as the Torah states, “They made their lives bitter with hard labor, with mortar and brick, and through all manner of labor in the field; all their work at which they made them slave rigorously.”
	רבן גמליאל היה אומר, כל שלא אמר שלשה דברים אלו בפסח לא יצא ידי חובתו, ואלו הן:
פסח. מצה. ומרור:
פסח שהיו אבותינו אוכלים בזמן שבית המקדש היה קים על שום מה. על שום שפסח הקדוש ברוך הוא על בתי אבותינו במצרים. שנאמר, ואמרתם זבח פסח הוא לידוד אשר פסח על בתי בני ישראל במצרים בנגפו את מצרים ואת בתינו הציל ויקד העם וישתחוו:
מצה זו שאנו אוכלים על שום מה. על שום שלא הספיק בצקם של אבותינו להחמיץ עד שנגלה עליהם מלך מלכי המלכים הקדוש ברוך הוא וגאלם. שנאמר, ויאפו את הבצק אשר הוציאו ממצרים עגת מצות כי לא חמץ כי גרשו ממצרים ולא יכלו להתמהמה וגם צדה לא עשו להם:
מרור זה שאנו אוכלים על שום מה. על שום שמררו המצרים את חיי אבותינו במצרים. שנאמר, וימררו את חייהם בעבדה קשה בחמר ובלבנים ובכל עבדה בשדה את כל עבדתם אשר עבדו בהם בפרך:


2. ArtScroll Haggadah, quoting from Sfas Emes – Why Pesach preceded matzah and maror.

	The primary and central role of the Pesach sacrifice is explained by the Sfas Emes. Matzah reminds us of the redemption of the Jews: they had to depart quickly before their dough could rise. Maror reflects the wickedness of the Egyptians, which led to their well-deserved punishment. But both these thoughts should be subordinate to the message of the Pesach sacrifice: the self-revelation of God when He passed over the Jewish homes and killed the Egyptian firstborn.


3. Ramchal Derech Hashem 4:8:1 – Reason for no chametz and eating matzah. 

	The reason for [not eating] chametz and [eating] matzah is that until they left Egypt the Jews were mixed with all the other nations, one nation amongst many. When they left Egypt they were redeemed and separated … When they left, their bodies were able to be purified and able to accept the Torah and service of God. In order to achieve this they were commanded to remove any chametz (leavened bread) and only eat matzah. Bread is the main food for mankind and is the ideal for God’s purpose. The process of leavening is something natural that happens to the bread, which makes it easier to digest and taste better. This is also the appropriate thing for a person, as he must have an Evil Inclination and a desire for the physical. 

However, at a certain particular time the Jews needed to refrain from chametz and to eat matzah in order to reduce the power of the Evil Inclination and the desire for the physical. This strengthens one’s closeness to the spiritual. It is impossible for a person to eat like this constantly, as this is not the goal in this world. However, for a few specific days it is appropriate to observe this concept, and through this they will stand at the appropriate level. This is the main purpose of the festival of matzah. And all of the other mitzvot of the first night are specific concepts connected with this redemption.


	ענין החמץ והמצה הוא, כי הנה עד יציאת מצרים היו ישראל מעורבים בשאר האומות גוי בקרב גוי, וביציאתם נגאלו ונבדלו. ... וביציאה נבדלו ישראל ונזמנו גופותם ליטהר ולהזדמן לתורה ולעבודה. ולענין זה נצטוו בהשבתת החמץ ואכילת המצה. והיינו, כי הנה הלחם שהוכן למזון האדם הוא משתוה באמת אל המצב הנרצה באדם, וענין החימוץ שהוא דבר טבעי בלחם לשיהיה קל העיכול וטוב הטעם, הנה גם הוא נמשך לפי החק הראוי באדם, שגם הוא צריך שיהיה בו היצה"ר והנטיה החומרית. 
אמנם לזמן מיוחד ומשוער הוצרכו ישראל להמנע מן החמץ וליזון ממצה, להיות ממעטים בעצמם כח היצה"ר והנטיה החומרית, והגביר בעצמם ההתקרבות אל הרוחניות. ואולם שיזונו כך תמיד אי אפשר, כי אין זה הנרצה בעוה"ז, אך הימים המשוערים לזה ראוי שישמרו זה הענין, שעל ידי זה יעמדו במדריגה הראויה להם. והנה זה עיקר ענינו של חג המצות. ושאר מצוות הלילה הראשונה, כלם ענינים פרטים מקבילים לפרטי הגאולה ההיא:




4. Sfas Emes, Likkutei Pesach – Meaning of matzah.

	“This matzah … Because the dough of our fathers did not have time to become leavened before the King of Kings, the Holy One, Blessed be He, took us out.” The explanation is as the Sages write, that the Jewish people would have sunk to the “forty-ninth level of defilement” [therefore they had to be taken out hurriedly]. Chametz [leavened bread] hints to the Evil Inclination – the yeast within the dough [which alludes to haughtiness]. Before the dough became leavened, the light of holiness was revealed upon them. This certainly recurs every year, which is hinted at by our snatching the matzah on Pesach night, as is it written, “You went out hurriedly” (Devarim 16:3). We therefore have to act with haste to perform the mitzvot of Seder Night, at which time this great kindness is annually awakened, as it is written, “It is a night of protection” (Shemot 12:42).
	מצה זו כו' שלא הספיק בצקם של אבותינו להחמיץ כו'. פירוש, כמו שכתבו חז"ל שהיו חס ושלום נטבעין במ"ט שערי טומאה, וחמץ רמז ליצר הרע שאור שבעיסה. ועד שלא החמיצה עיסתן של ישראל נגלה עליהם אור הקדושה. וכמו כן בוודאי מתקיים בכל שנה ושנה, ולרמוז זה איתא חוטפין מצה בלילה פסחים, כמו שנאמר בחפזון יצאת. שצריכין למהר להחזיק עצמנו במצות הנהוגין בליל פסח שמעורר חסד הזה בכל שנה, כמו שנאמר ליל שימורים הוא.



5. Ibid. – The secret of maror.

	One may suggest the reason of the maror as we have already written: to show our belief that even the exile and the days of suffering were for the good, and to give praise for them, for by means of the exile we entered the Covenant of God, as it is written, “He took out … to be a cherished nation unto Him …” (Devarim/Deuteronomy 4:20). After the exile in Egypt, the Children of Israel became a new nation, like a convert who is considered like a newborn child. 

The statement, “I took you out of Egypt, to be a God unto you” (Bamidbar/Numbers 15:41), refers even to the descent into exile, but the pasuk only mentions the redemption because that was the main aim and intention [of the exile]. For it was not by chance that we were exiled in Egypt, rather everything that occurred there was a preparation in order that we could gain [spiritual] completeness, as it is written, “from the iron furnace” (Devarim 4:20) – just as silver is placed in the fire to purify it [so too God made the Jewish people undergo the Egyptian exile in order to purify them], as we have explained.
	יש לומר טעם מרור כמו שכתבנו לעיל להראות שגם הגלות וימי העינוי רואין עתה ומאמינים שהיה לטובה ומשבחין על זה כי על ידי זה ננסנו לבריתו של הקב"ה, כמו שכתוב ויוצא כו' להיות לו לעם  נחלה כו'. ובני ישראל לאחר גאולת מצרים נעשו אומה חדשה כמו המתגייר כקטן שנולד כו'. 

כי מה שנאמר אשר הוצאתי אתכם מארץ מצרים להיות לכם לאלקים קאי גם על הירידה לגלות. רק שנזכר בפסוק עיקר המכוון שהוא היציאה. כי לא היינו במקרה במצרים רק שהכל היה הכנה לקנות השלימות כמו שכתוב מכור הברזל כמו שמכניסין הכסף בכוונה לאור לבררו כנ"ל.



6. Rabbi Yitzchak Berkowitz, The Jerusalem Kollel – Lesson of Pesach.

	Pesach is an unusual name for this festival – God jumping over the homes of the Jews as He killed the first-born Egyptians. In essence, the Jews were not any different than the Egyptians! The Midrash states that both nations were worshipping idols. Further the Haggadah teaches that the Jews were devoid of mitzvot. (The Torah does teach that they Jews did fulfill the mitzvah of the Pesach offering, and the Midrash also states that the Jews were redeemed on the merit of maintaining their unique dress, language and clothing; however, this was not considered as central to their essence.) Therefore, on what merit were the Jews redeemed? Only as a tremendous gift by God to enable us to become His nation. The entire formation of the Jewish people was miraculous. Otherwise we would have no existence.


7. Rabbi Yitzchak Berkowitz, The Jerusalem Kollel – Lesson of matzah.

	There is a dual nature to matzah. It is called “poor man’s bread” since the Jews ate it as slaves in Egypt. It is also the bread they ate when they left Egypt as a free nation. We would expect that after the redemption, the Jews could now relax, allow the dough to rise and enjoy some bread, what’s the rush? However, the purpose of the Jewish nation is always “matzah,” to focus on and pursue our essential spiritual goals in this world. The physical world is only to assist us in this journey, but it is not a goal of its own. The goal of this world is to work hard towards spiritual goals, not to pursue luxury and comfort.


8. Rabbi Yitzchak Berkowitz, The Jerusalem Kollel – Lesson of maror.

	We eat maror since the Egyptians hated us, afflicted us, and embittered our lives. Work is ordinarily a good thing, something productive. However, the Egyptians gave us pointless, torturous work during the day and then at night forced us to work in their homes and fields.  So why eat maror? We were built through hardships. Rabbi Samson Raphael Hirsch explains regarding the Aleinu prayer that we were not formed like other nations – based on common geographical boundaries, to co-exist with common goals. In contrast, we became a nation in a foreign country, tortured, with no rights, and with no foreseeable future. And then God tells us, “Through your blood you shall live.” There was absolutely nothing natural about the birth of the Jewish nation. We became unconditionally the nation of God. This means that we have no place in this world except as a people following the Torah. Nevertheless, we must endure hardships to fulfill our destiny. The beauty of maror is to feel the pain and to feel the joy.  


9. Rabbi Yitzchak Berkowitz, The Jerusalem Kollel – Korech: matzah with maror.

	Hillel says that we eat everything together in the korech sandwich – representing the slavery together with the freedom. The Jew has no place in a purely physical world. We exist due to miracles alone. We are not built to exist naturally. This is what a Jew needs to feel on the night of the Seder. It is not enough to just talk about it, we need to ingest it.


Section VIII:  The Four Cups of Wine

In addition to the three principal mitzvot of the Seder of Pesach, matzah, and maror (discussed above) the Rabbis instituted a fourth: the Four Cups. Over the course of the night we drink four cups of wine, giving tangible expression to four scriptural expressions of redemption, all of which were fulfilled in the redemption from Egypt and the subsequent entry into the Land of Israel.

1. Mishnah Brurah 472:43
	The four cups of wine … were enacted corresponding to four expressions of redemption: “I brought forth,” “I saved,” “I redeemed,” and “I took.”
	לד' כוסות של יין ... נתקנו כנגד ד' לשונות של גאולה והוצאתי אתכם והצלתי אתכם וגאלתי אתכם ולקחתי אתכם. 




2. Rabbi Isaac Chaver, Yad Chazakah – Four analogies of the cups of wine. 

	We find four things that are compared to a vine, as it says in the Talmud, “Israel is compared to a vine … the world is compared to a vine … the Torah is compared to a vine … and Jerusalem and the Temple are compared to a vine.” 

In the redemption from Egypt, Israel were chosen to be God’s nation, as it says, “I brought you forth … and I took you to Me as a nation,” and then the world was created anew to behave according to miracles that are above the natural order of things. 

It is further explicit in the verse that the purpose of the redemption from Egypt was in order that the Jewish people should accept the Torah, as it is written, “When you will take the nation out of Egypt you will serve God upon this mount.” And the main performance of Torah and mitzvot is in the land of Israel, in Jerusalem, and in the Temple … therefore, corresponding to these four, there are four cups of wine.
	שמצינו ד' דברים שנמשלים לגפן, כדאיתא בפ' ג"ה (דף צ"ב ע"א), "ישראל נמשלו לגפן, כמ"ש שם ובגפן שלשה שריגים, אלו ג' שרי גיאים שיוצאין מישראל בכל דור" וכו', והם ניצוצי ג' אבות שמתגלגלים בכל דור, שהעולם נדמה לגפן, כמ"ש "גפן זו תורה" וכו', ד' ירושלים ובהמ"ק כמ"ש שם "ר"א המודעי אומר גפן זה ירושלים" וכו', וביציאת ישראל ממצרים נבחרו לו לעם, כמ"ש "והוצאתי אתכם וגו', ולקחתי אתכם לי לעם", ואז היה ג"כ בריאת העולם מחדש כמש"ל באריכות שיתנהג ע"פ סידור ניסיי למעלה מן הטבע. ומבואר בכתוב שיצי"מ היה ע"מ לקבל התורה, כמ"ש "בהוציאך את העם ממצרים תעבדון את האלהים על ההר הזה", ועיקר קיום התורה והמצוות הם בא"י ובירושלים ובהמ"ק והארכתי בזה במ"א, ולכן נגד זה ד' כוסות כאשר אמרנו.


3. Maharal, Gevuros Hashem Ch. 60 – Meaning of the Four Cups.

	Everything that descends from an upper world into our world is divided into four parts, because this is the number of multiplicity, corresponding to the four directions. There are therefore four scriptural expressions of redemption. The secret of this can be learned from the Torah: “A stream came forth from Eden … there it divided, and became four heads,” which demonstrates that anything which descends from the upper world, such as the river which emanated from Eden to water the Garden, upon reaching our world, which is a world of diversity, divides into four. Therefore, the redemption, which descends from the upper, separate world, divided into four heads, which are the four expressions of redemption.

This explains the four cups of wine that the Sages enacted should be part of this meal. The eating of matzah recalls the redemption, as we have explained, and to this eating we add drinking, which is further removed from coarse physicality than eating, as we have explained … It is for this reason that the four cups of wine are drunk, corresponding to the spiritual redemption, just as the eating [of the matzah] corresponds to the physical redemption, as we have already explained.
	כל דבר שהוא בא מעולם הנבדל לעולם הזה יש בו רבוי מחולק לארבע, כי מספר זה הוא מספר הרבוי שהוא נגד ארבע צדדין המחולקים ואלו דברים הם ארבע לשונות של גאולה. וסוד הזה הוא מבואר בתורה (בראשית ב') ונהר יוצא מעדן להשקות וגו' ומשם יפרד והיה לארבעה ראשים, שמזה מבואר לך כי כל דבר שבא מעולם הנבדל כמו הנהר שהוא יוצא מעדן להשקות הגן כשהוא בא אל עולם הטבע הוא עולם הרבוי, יפרד לארבעה ראשים כי זהו נגד הפירוד והרבוי שהוא בעולם הרבוי, ולפיכך הגאולה שבאה מעולם העליון הנבדל היה מתפרד לארבעה ראשים הם ארבע לשונות של גאולה. 
ודבר זה הם ארבע כוסות שתקנו חכמים שיהיו באכילה זאת כי מאחר שמורה אכילה זאת הוא אכילת מצה על הגאולה כאשר מבואר ויש עם האכילה השתיה שהיא יותר רחוקה מן הגשמי כמו שהתבאר וכו' ועל זה באו ארבע כוסות בשתיה על מדריגת הגאולה כמו שבאה האכילה על הגאולה הפשוטה כאשר אמרנו.


Section IX: The Final Redemption

Though the essence of the Seder is to relive the original Exodus from Egypt, we also look ahead to the final redemption of the Jewish nation – a redemption destined to take place in the same spirit as the Egyptian redemption. Although only four cups of wine are mandatory, we also pour a symbolic fifth cup, which is not drunk during the Seder. This cup is customarily known as the Cup of Elijah the Prophet (Eliyahu HaNavi), who will herald the imminent coming of the Mashiach in the future; it is also customary to open the front door in his honor.

The Seder ends with a resounding expression of our desire for the final redemption to arrive: “Next year in Jerusalem!”

1. Michah 7:15 – Prophecy of the future redemption.

	Just as in the days of your coming out of Egypt, I will show you wonders.
	כימי צאתך מארץ מצרים אראנו נפלאות.




2. Ramchal, Ma’amar HaChochmah

	On the night of Pesach all that happened in Egypt renews and bestirs itself; this itself is a help to bring the final redemption.
	בליל פסח מתחדש ומתעורר כל מה שנעשה במצרים, וזה עצמו סיוע לגאולה האחרונה.



3. Kol Mevaser, Pesach – The Cup of Elijah.

	The concept of the Cup of Elijah: The customs of Israel are part of Torah observance, and in all communities it is customary to pour a fifth cup, which is called the Cup of Elijah. And it is also customary to open the door of the house in his honor  . . . It is known that the redemption of Egypt was the opening for all future redemptions, and in particular for the future, ultimate redemption. Therefore, after reciting the Passover Haggadah with great joy, the same recitation serves to awaken the general concept of redemption . . . 

Therefore, the time is now ripe to bring forth the future redemption, may it come speedily, from potential to actuality, and from the hidden to the revealed. Thus, after the fourth cup, we invite Elijah the holy prophet, to show him that we have fulfilled that which is incumbent on us ... with great joy. Therefore, he should also fulfill his role: to herald the complete redemption speedily, in our times, so that we should merit in the coming year to be with the Mashiach in Jerusalem, Amen.
	ענין כוס של אליהו הנביא זכור לטוב. הנה כאשר דמנהגן של ישראל תורה הוא, ונוהגין בכל תפוצות ישראל אצל כוס רביעי, למזוג כוס אחד יותר מהמסובין, וקוראין אותו "כוס של אליהו הנביא", וגם נוהגין לפתוח הפתח לכבוד אליהו הנביא וכו' וידוע הוא דגאולת מצרים היתה פתיחה לכל הגאולות, ובפרטות לגאולה העתידה וכו'. ולכך, אחר דאמרנו ההגדה של פסח בשמחה רבה, הרי אותה האמירה והקריאה הוא המעורר בחינת הזמן שהיא הבחינה גאולה הכללית וכו'. ולפיכך, עכשיו הוא העת המוכשר להוציא מכח אל הפועל, מההעלם אל הגלוי, הגאולה העתידה לבא במהרה בימינו. 
ולכך, אצל הכוס הרביעי הוא דמזמנים את אליהו הנביא הקדוש, להראות לו כי אנחנו קיימנו מה שמוטל עלינו כו' בשמחה רבה. ועל כן, יעשה עכשיו אליהו הנביא ז"ל מה שמוטל עליו וכו', שיבא לבשר לנו את הגאולה השלימה במהרה בימינו, ושנזכה להיות בשנה הבאה עם משיח צדקינו בירושלים, אמן נצח סלה ועד.


4. Conclusion of the Passover Haggadah

	The order of the Pesach service is now completed in accordance with all its laws, its ordinances and statutes. Just as we were found worthy to perform it, so may we be worthy to do it in the future. O Pure One, who dwells on high, raise up the congregation which is without number! Soon, and with rejoicing, lead the offshoots of the stock that you have planted redeemed, to Zion.

Next Year In Jerusalem!
	חסל סדור פסח כהלכתו. ככל משפטו וחקתו. כאשר זכינו לסדר אותו. כן נזכה לעשותו. זך שוכן מעונה. קומם קהל עדת מי מנה. בקרוב נהל נטעי כנה. פדוים לציון ברנה:
לשנה הבאה בירושלים!


Section X: Faith and Thanksgiving

1. Rabbi Yehoshua Pfeffer

	If we were forced to choose a single word to sum up the Seder, the word would be emunah – faith. The Pesach celebration of the Jewish national birthday is itself a declaration of faith in the God Whose revelation gave us our national existence, and an expression of infinite gratitude. The generation of the Exodus from Egypt experienced faith in God. They saw His hand; they knew His mastery over the world. The purpose of Seder Night is to transmit that inaugural faith from generation to generation, so that it should never be forgotten.

The themes of the Seder that we have already noted, such as national unity, the importance of the children, personal experience, and the redemption are all linked to a great expression of our faith in God. Fittingly, the very climax of the Seder is the recitation of Hallel. After experiencing the Egyptian redemption, the participants of the Seder burst forth with song and praise for God Who gave us our freedom, and Who continues to guide us, nationally and personally, towards our goal.


2. Passover Haggadah – Expressing our faith and gratitude.

	In the beginning our fathers were idol worshipers, but now God has brought us near to His service … Blessed is He who keeps His assurance to Israel, blessed be He!

Thus, how much more so do we owe thanks to God for all His manifold favors! He brought us forth from Egypt, executed judgments upon them and upon their gods, slew their first-born, gave us wealth, divided the sea for us, led us though it on dry land and drowned our oppressors in it, supplied our needs in the wilderness for forty years and fed us with Manna, gave us the Shabbat, led us before Mount Sinai, gave us the Torah, brought us into the Promised Land and built us a Temple to atone for all our sins.

Therefore, it is our duty to thank, praise, laud, glorify, exalt, honor, bless, extol, and give respect to Him who performed all these miracles for our ancestors and for us. He has brought us forth from slavery to freedom, from sorrow to joy, from mourning to festivity, from darkness to bright light, and from bondage to redemption! Therefore let us recite a new song before Him, Hallelujah!
	מתחילה עובדי עבודה זרה היו אבותינו, ועכשו קרבנו המקום לעבודתו ... ברוך שומר הבטחתו לישראל, ברוך הוא.

על אחת כמה וכמה טובה כפולה ומכפלת למקום עלינו, שהוציאנו ממצרים, ועשה בהם שפטים, ועשה באלהיהם, והרג את בכוריהם, ונתן לנו את ממונם, וקרע לנו את הים, והעבירנו בתוכו בחרבה, ושקע צרינו בתוכו, וספק צרכנו במדבר ארבעים שנה, והאכילנו את המן, ונתן לנו את השבת, וקרבנו לפני הר סיני, ונתן לנו את התורה, והכניסנו לארץ ישראל, ובנה לנו את בית הבחירה לכפר על כל עונותינו.

לפיכך אנחנו חיבים להודות להלל לשבח לפאר לרומם להדר לברך לעלה ולקלס למי שעשה לאבותינו ולנו את כל הנסים האלו. הוציאנו מעבדות לחרות, מיגון לשמחה, ומאבל ליום טוב, ומאפלה לאור גדול, ומשעבוד לגאלה, ונאמר לפניו שירה חדשה הללויה.


3. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. III, p. 39 – The focus of the Haggadah.

	Every year, when the night of our Exodus from Egypt recurs, it is incumbent upon us to ascend to the level of those who came forth from Egypt, and to relive the freedom, as we learn in the Haggadah, “A person must see himself as if he himself came forth from Egypt.” … And to strengthen the sense of freedom within us by relating the miracles and by fulfilling the other mitzvot of the night, and to recount the great miracles of God in order to instill the fundamentals of faith in our hearts.
	מדי שנה בהגיע הלילה בו יצאנו ממצרים עלינו להתעלות לדרגה של יוצאי מצרים, ולחיות את החירות מחדש כנלמד בהגדה: "חיי אדם לראות את עצמו כאילו הוא יצא ממצרים" ... ולחזק בנו את החירות על ידי מצות סיפור הניסים ושאר מצוות הלילה, ולשנן שוב את נסי ה' הגדולים כדי להחדיר ללבנו את יסודות האמונה.




4. Rabbi Yosef Yashar, Levush Yosef p. 131 – Imparting faith to our children.

	On Seder Night a person is given the opportunity to instill in his children the fundamentals of faith and of mitzvah performance – “And whoever tells about the Exodus from Egypt at length is praiseworthy.” The principal element of the mitzvah of recounting the Exodus from Egypt is to tell of the great might of God, and the miraculous salvation that He did for us when He took us out from Egypt. And the main intention of this recounting is to implant within the hearts of the members of our families belief in God, and in the greatness of His might and wonders, and to expound on the miracles and the wonders that He did, in order that by doing so their faith should be strengthened.
	בליל הסדר נינתה הזדמנות לאדם להקנות לבניו את ערכי האמונה והמצוות, ויש לנצל זמן זה מאוד ולהאריך בענין יציאת מצרים, "וכל המרבה לספר ביציאת מצרים הרי זה משובח". ועיקר מצות סיפור יציאת מצרים הוא להודיע את גבורותיו של הקב"ה ואת הישועה שעשה עמנו בהוציאנו ממצרים, ועיקר הכוונה בסיפור יציאת מצרים צריך שתהיה להכניס בלב בני ביתו האמונה בהקב"ה ובגודל גבורותיו ונפלאותיו, ולספר לבניו ולבני ביתו את הניסים והנפלאות, ועל ידי זה יתחזקו באמונה.







Three Matzot





 


     Beitzah                               Zero’ah


 (Roasted Egg)                     (Roasted Bone)                                       


                                                                               


                                                                    


                              Maror  


	(Bitter herbs for blessing of Maror)                                              


                                                               


                                                                    


       Karpas                            Charoset


    (Vegetable)              (Nuts, Apples, Wine etc.)                                            


                                                                               


                             Chazeret                                                        


          (Bitter herbs for Korech Sandwich)                                          
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