





BEING LIKE GOD

3. Rabbi Moshe Cordovero, Tomer Devorah, Ch. 1 and Michah 7:18-20 — We should emulate
The Thirteen Attributes of God’s Compassion.

It is proper for a person to emulate his Creator, ,TIPOYT MBI TP IR MDD THTIY IR DTN
and thereby resemble the Supernal form, image 9000 YO 5N SR N '[3’95 LT obe
and likeness ... Therefore, it is proper to emulate AT by DBAA S M Y e
the actions of the Supernal Crown, which are DP1D5 TID3

thirteen Supernal attributes of mercy, which are
alluded to in the verses.

[In the last three verses of Sefer Michah — which
are read on Shabbos Shuvah and Yom Kippur
Minchah — the prophet alludes to thirteen
principal traits of God’s goodness and mercy:]
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iniquities. You will cast all their sins into the TR

depths of the sea. Grant truth to Yaakov (Jacob),
kindness to Avraham, as you swore to our
forefathers in days of old” (Michah, 7:18-20).

4. Rabbi Avrohom Ehrman, Journey to Virtue, 60:3 — Emulate the patience of God, Who is
infinitely patient.

[The following is based on how] the Sage and Kabbalist, Rabbi Moshe Cordevero elaborates in his
Tomer Devorah on these thirteen traits of God and explains how they can be emulated by every person
in practical daily life.

The first attribute described in Michah is derived from the phrase Who is a God like You. God has
infinite patience and tolerates those who insult Him, as seen from the fact that he maintains the
existence of the entirety of Creation at all times, so that even at the very moment that a person sins ...
He continues to bestow His goodness and sustenance on the sinner, and on the offending limb itself.
[See Melachim I 13:4-6 for a remarkable example of this.]

We should learn from this to tolerate people who offend and annoy us, and to keep doing kindness for
them even as they continue to upset us.

5. 1Ibid. 60:6 — Emulate the love that God has for His children, who are our brothers.

The fourth quality is described in Michah as being for the remnant of His inheritance. This tells us that
God considers Israel to be His children and says, “What can I do to them; they are My children after
all, and if any harm befalls them, I will also suffer!”

We, too, should act as if all Jews were close relatives, wishing them only good and the same degree

of honor and respect we would like for ourselves. After all, we are all parts of one collective soul
originating from the same source in Heaven.
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BEING LIKE GOD

Ibid. 60:9 — Emulate the complete forgiveness and extra closeness that God reserves for those

who want to return to Him.

The seventh attribute is He will again be compassionate with us. It is human nature that someone who
sustains an injury and later forgives his assailant might still bear residual resentment over the hurt

suffered; the forgiveness may not be complete. God, however, is different — when He sees that a sinner
genuinely wants to repent and to reject his sin, He draws the penitent even closer than before, as the
Sages taught, “In the place where ba’alei teshuvah [penitents] stand, not even the completely righteous

can stand” (Berachot 34b).

We should try to emulate this behavior as well. If a person who has upset us genuinely wants to make
amends, we should not bear a grudge or harbor any resentment of our previous anger ... [and] we
should treat him with even more kindness than we did prior to the upset.

7. Rabbi Eliyahu Dessler, Michtav M’Eliyahu, Vol. V, p. 21 — Humility: just as God contracts his
infinite Presence to make a place in which the finite world can exist, so too, man contracts his

self-centeredness so that Godliness can be revealed.

The Arizal said that the sefirah [the ten sefirot
are aspects of God’s manifestation in this world
according to Kabbalah] of malchut [kingship,
corresponding to this world] is the furthest
from the other nine sefirot, and is closest to the
purpose of Creation [which is the revelation of
God’s Presence in this world].

The sefirah of malchut is the tenth and last of the
sefirot. At this level, the concealment of God’s
Presence is the most intense, and yet it is here
that the primary revelation of God’s Presence
must take place ...

It is at this level that a person’ spiritual work
is to contract his ego in order to allow the
light of the higher sefirot to enter his world. By
doing this, he will reveal aspects of God in the
concealment.

When a person contracts his ego, he walks in the
ways of God. [How so?] It is known [according
to Kabbalah] that God contracted Himself, as it
were, for the sake of creating the world, for the
ultimate purpose of revealing Himself here. So
too, a person contracts his ego for the sake of
revealing God’s honor and greatness. This is the
[deeper] meaning of the verse: “And cleave to
him” (Devarim 13:5) which Rashi explains as:
“Cleave to His ways, perform acts of kindness
[bury the dead, visit the sick, just as God did].”
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BEING LIKE GOD

PART B. USE YOUR FREE WILL

1. Rabbi Aryeh Kaplan, Handbook of Jewish Thought, Vol. 1, 3:18-19 — Just as God performs
acts that are intrinsically good through His own free choice, so can man. By utilizing our free
will to do good, we resemble God.

Since the ultimate good is God Himself, the greatest possible good that He can bestow is Himself.
There is no greater good than achieving a degree of unity with God, the Creator of all good. Since God
desires to give man the greatest good possible, He gave him the ability to resemble Himself (Derech

Hashem 1:2:1).

This is another reason that God gave man free will. Just as God acts as a free Being, so does man. Just
as God acts without prior restraint, so does man. Just as God can do good as a matter of His own free
choice, so can man (Derech Hashem 1:2:2). Man is therefore spoken of as being created in the image
of God (Rambam, Hilchot Teshuvah 5:1, Bereishit Rabbah 21:5).

PART C. AVOID EVIL

1.

All of the Torah’s commandments, whether
positive or negative, are ways to acquire human
perfection or some aspect of it — when they are
performed with the proper intention. It is not
only the performance of good deeds that brings a
person the reward of eternal life in the World to
Come; it is also refraining from doing evil deeds
out of fear of God that gives perfection to one’s
soul.

This is according to the explicit injunction of
the Torah: “And you shall walk in His ways.”

It is evident that walking in the ways of God is
the main element of the service of God. Thus,
King David explains (in the Psalms) that one
who refrains from doing evil because of his fear
of God is considered to be one who walks in the
way of God, “Fortunate are the perfect ones of
the path, who walk with the Torah of the Lord”
(Tehillim/Psalms 119:1). This means, fortunate
are the many believers — who are called “perfect
ones of the path,” because they do not try to
outsmart God, as it were, but rather proceed with
simplicity along the path of the Torah of God,
may He be blessed.
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Rabbi Yosef Albo, Sefer Halkarim 3:27 — Walking in God’s ways means avoiding that which is
bad and doing that which is good.

SO 19 D3 7D NI, IR TN I NN
RO IS0 IN Y S0 Y T AN Msni
IO N OWRRT DS ORI 797 05 Wy
N5 93, IR 0N Sy Y IvHa W n

YIS DTN IR N3 7253 DANN DWan Wy
DY WY MWYD Y3 03 9N, N3 O
D3 P 3 1 N 30D

15773 95 7NN WD NI 0005 0 N

NoT DwiT 00773 B R, (D 140 ©1aT)
NS, 0w IR DTN 73 MW TTavn Iy
DM YT WY YIS NI HY WIDHD TN
MR TN TN, 97T TN NP DWN IR
M0, (X P D5IN) 10NN DO 7T
DPRY 777 000 DIRIPST DOV PO DTN
A M A 005 DaN own Sy Dmon
A own



BEING LIKE GOD

PART D. BE TRUTHFUL

Apart from being a mitzvah unto itself, being truthful is one of the ways to emulate God, since He is
described as “Abundant in Truth” (Shemot 34:6).

1. Rabbi Yisrael Meir Kagan (The Chofetz Chaim), Sefat Tamim, Ch. 7, p. 26 — Being truthful is
one of the ways to fulfill the mitzvah to be like God.

[Acting truthfully and avoiding falsehood] is a 9773 1obMT oWy Msna I DYPI NI
fulfillment of the mitzvah to “walk in God’s ways” PR 21997 593 955 Pllelni 5% 59503 NIPRTN
(Devarim 28:9). DM 37 DO TN I DI 50 41 41, 49 090

ST OMN

As the Sifri explains the verse “To walk in all
of His ways,” (Devarim 10:12): “These are the
ways of the Holy One, Blessed be He: ‘Hashem,
Hashem, God, Compassionate and Gracious,
Slow to anger, Abundant in Kindness and Truth
..." (Shemot 34:6).”

2. Sefer HaChinuch, Mitzvah # 74 — Blessing is found upon those who emulate Him by being
truthful and compassionate.

The root of this mitzvah is well known: ’b:m Y ORI AV T D T TISHT WM
falsehood is abominable and corrupt in the eyes 5599 m‘75pm TN 00 DIND 73T PR
of all. There is nothing more abhorrent than it. PN

Desolation and curse [is found] in the home of
those who love falsehood ...

And blessing is only found and will only take PON DBTAMBI KON M TISH 19737 PN
effect upon those who emulate Him in their SN SR RIT 190 DYIPHON DAY OPwYna
actions: to be truthful, just as He is a God of DIPFSY, DI NI YT 18D DA DA
truth; to have compassion, as it is known that He LTDM 29 NI 10 D70 O

is compassionate; to do acts of loving-kindness,
just as He abounds in loving-kindness.

SECTION V. THE CENTRAL IMPORTANCE OF BEING LIKE
GOD

1. Talmud Bavli, Shabbat 127a — Hospitality to guests is even greater than being in the presence
of God. In other words: being like God, is more important than being with God.

Rav Yehudah said in the name of Rav: Welcoming S DN IS SO 137 TN T 39 N
guests is greater than greeting the Divine TTONNSD NI DN TN ORI 00w 3D ﬂBDP-"i?D
Presence.” [When Avraham was standing before WA NION TP

God he noticed some guests approaching.] He
said to God, “If I have found favor in Your eyes,
please do not leave me!” [i.e. “Please wait while I
go and greet the guests!”]
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BEING LIKE GOD

2. Rabbeinu Bachya, Bamidbar (Numbers) 15:38, s.v. ve’asu — Walking in God’s ways contains all
the other mitzvot.

This mitzvah is equivalent to all the mitzvot in TINT N 555 T9I99 FI8HT 59 anpw " Rn
the Torah, for it is the cornerstone that contains P D3N X 155195 SwNaS

all of the 613 precious “stones” of the Torah.

3. Sefer Yeraim 408 — God gave us the mitzvah to walk in His ways so that we can be rewarded
for doing all the other mitzvot stated in the Torah, which are all included in this mitzvah.

The Holy One, Blessed is He, commanded 11955 SR 1IN 74900 MB 0PN 9773 1905
Israel to walk in the path of the mitzvot, FNED AR 7 [4 7 0727] 20T MEna 9T
as is stated, “And you shall guard the MR M 55 Syw HUYRY 1T NS PION 1
commandments and walk in His ways” Dapb SRR TS 25 T2 YOI TP Y TN
(Devarim 8:6). Despite the fact that there is o

an imperative stated for each mitzvah, this
verse functions as an additional positive
commandment in order to increase a person’s
reward.

SECTION VI. THE EFFECTS OF BEING LIKE GOD

PART A. WE BECOME GOD’S NATION WHEN WE WALK IN HIS WAYS

1. Devarim 28:9 — When the Jewish people walk in God’s ways, then we are truly called “His

nation.”
God will confirm you for Himself as a holy 1N SR 09 T Yv NS BhTR DYY 1 1R
people, as He swore to you [at Mount Sinai] — if 293972 195 TION 1 M

you observe the mitzvot of the Lord your God,
and you go in His ways.

PART B. ACHIEVING A UNITY WITH HIM

1. Rabbi Moshe Chaim Luzzato, Derech Hashem, 1:2:1-3 — As one uses one’s free will correctly
to perfects one’s character and actions, one becomes more like God, Who is the ultimate

perfection.
The purpose of all that was created was therefore ) mj:b NI TN WE I 0T RSN
to bring into existence a creature who could MY WWHRY T IMNI T 1903 T Y
derive pleasure from God’s own good, in a way 1

that would be possible for it.

God’s wisdom however, decreed that for such NNT, 0P AN FPIOW oM Tt DDINY
good to be perfect, the one enjoying it must
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BEING LIKE GOD

be its master. He must be the one who has earned MDY O - YITD NI 0 DY 13 I Y

it for himself, and not one given it accidentally JPD T3 W0 15 5 9 N L8 A

[or by chance].

One sees that this arrangement is partially
reminiscent of the perfection of God Himself,

at least to the degree that this is possible, for
God’s [intrinsic] perfection is also not a matter of
chance or accident either ...
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By means of acquitting perfection [i.e. by
choosing the true good that God has placed
in the Creation], this unique creature [man]
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becomes fit to “cleave” to its Creator, simply
because through acquiring perfection, it has,

in a certain respect, begun to “resemble” its
Creator. Moreover, by incorporating elements of
perfection into itself, it “cleaves” to the Creator’s
Perfection, and is drawn to Him continually —
until, ultimately, its earning of perfection and its
bonding in closeness to Him are one matter.

2. Rabbi Eliyahu Dessler, Michtav M’Eliyahu Vol. I, p. 221 — By emulating God’s acts of loving-
kindness we experience a unity of purpose with God, Who is the source of all loving-
kindness.

The Sages comment regarding the verse: “[To
walk in all of His ways] and to cleave to Him”
(Devarim 11:22) — this means that one should
“cleave” to His character traits: just as He is
compassionate, so you must be compassionate,
and so on.

There is a deeper aspect to doing acts of loving-
kindness: it is not only that a person wants to
benefit another through kindness, but rather, in
doing kindness he feels a unity with his Creator
[Who does kindness]. He feels at one with the
kindness that the Creator does, which is the
epitome of true chesed (kindness).

And therefore, when a person does kindness in
order to cleave to God, it becomes genuine and
true kindness [with no taint of selfishness or
expectation of repayment or honor].
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BEING LIKE GOD

3. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. I, p. 204 — Just as a chariot fulfills the will of
its driver, so too a person who walks in God’s ways merits being a chariot for the Divine
Presence in this world.

The level of walking completely in God’s ways is PINTDIN RO IO 109972 b b 1t 19T
referred to by the Sages as: “The righteous, who Y9p) “DID S 999 DR S 999
are the chariot of God” (Rashi, Bereishit 17:22, (33,0 PR
referring to Avraham).

The explanation is as follows: just as a chariot A9 N AN TR TS W9 1937 NN
performs the will of the driver, and carries him DRIST T 1IBM TN DIP1 590 1IN NG

to any place that he wants, so too the Shechinah
[Divine Presence] rides upon the righteous. Every
step they take, they walk in the ways of God;
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and in everything they do, they fulfill the will of
4 el Y N33

God. Through this they sanctify God’s Name, and
reveal His honor in Creation.

4. [Ibid. p. 205 — Walking in His ways is a practical, daily activity and can be accomplished in
small, consistent steps.

Every single person, on his level, must exert YRS TS T8 Bw 39T TARY TN 5O
himself to adopt the ways of God, and thereby 9991 DTS 998 9T 09T PN IDRYS
become a chariot for the Shechinah himself ... o
Therefore the holy work that is placed before

us is to study and recognize the ways of God, P91 755 N0 Dy NN TR AT
and thereby adopt His ways and walk in them. I3 00591 P N PR 9P, 41°997 X
[Although] these are high spiritual levels, they TIPS ORI ORTN 9N HT T

can certainly be accomplished in small steps.

Each small act of kindness, such as:

Every time one supports another emotionally, 7317 DY W3 R, TOM 2 10 e 93
«Considers the others needs, DTN 535 M’ 07D 93D Mne® Ao Mmawnnn
*Greets people with a pleasant expression — DI PR TS IWTP — D178 93T T WS —
which in itself is a significant matter, and JSI1930 DY

*Gives thought as to how best to benefit others,
all these steps constitute walking in the ways of
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God, which result in a closeness and cleaving to DRI "W 5713 71272713 500 DY 17 17
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PART C. AN INTIMATE UNDERSTANDING OF GOD THAT TRANSCENDS THE
INTELLECT

1. Rabbi Eliyahu Dessler, Michtav M’Eliyahu Vol. 1V, p. 49-50 — Although there is a limit to our
intellectual understanding of God, there is no limit as to how refined our character traits
can become. In this way, we can achieve more of an understanding of God’s perfection than
through our intellect.

Regarding the limits of that which the mind is 7 4921 1T 3 o KDDIMa” 19N Sown i by
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able to grasp, the Sages said, “Do not investigate
that which is beyond [the ability of the mind]”
(Chagigah 13a). Rabbeinu Chananel explains:
“There is no need to contemplate these matters,
for one who contemplates them becomes
confused.” Not only should one not do it, but it
is impossible to investigate that which is beyond
the mind — and one who thinks he can do so,
becomes confused.

However, a person’s character traits have no
upper limit. There is no limit to the spiritual
ascent [possible in the perfection of one’s
character traits] especially in the trait of loving-
kindness, through which we resemble God. As
the Sages tell us: “Cleave to his character traits:
bestow kindness, bury the dead, visit the sick, as
God did” (Rashi, Devarim 13:5, based on Sotah
14a) ...

There is no limit or boundary to this form of
cleaving [to God], for there is no limit to the
opportunities for purifying one’s character — in
the realm of being truthful, doing kindness, and
dedicating oneself [to Him] through love.

BEING LIKE GOD
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PART D. ONE WHO ACTS LIKE GOD, SANCTIFIES HIS NAME

1.

Ramban (Nachmanides), Iggeret HaKodesh, Ch. 1

Since all of our actions are supposed to be a
reflection of God’ actions, as long as we are
doing that which is good and straight, we sanctify
His great Name, as the verse states, “And who

is this great nation who possesses righteous

laws and statutes” (Devarim 4:8) — because we
are emulating our Creator, may He be blessed.
However, when we do not behave properly, and
our actions are twisted, we thereby desecrate the
Name of Heaven, since we are compared to Him,
but our actions are abhorrent.
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See Morasha class Kiddush HaShem and Chillul Hashem for a full discussion of the concept of sanctifying
God’s name.
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BEING LIKE GOD

SECTION VII. TEACHING ONE’S CHILDREN TO BE LIKE
GOD

1. Bereishit 18:18-19 — Avraham is praised specifically because he educated his children —
including future generations — to follow in God’s ways.

“Avraham is surely to become a great and mighty 13 5913 15929 D18) D13 0 i 1 DTN
nation, and all of the nations of the earth will AP O PID SN T NN WD VAT 0D 7ING
bless themselves by him. For I have loved him, s 55312)731 -;iP'.iB. m‘iz;ﬁb - .'iT'f N, W’WIHN

because he commands his children and his 159 927 TN PN DTN 5 T NI
household after him that they keep the way of ' '

God, doing charity and justice, in order that God

might then bring upon Avraham that which He

had spoken of him [i.e. the blessings of children,

prosperity and the Land of Israel].”

Not only was Avraham’ hospitality to guests unsurpassed, but he also educated his children to distinguish
themselves in the mitzvah of hospitality, which is one of the ways of being like God (Bereishit 18:7; Ahavat
Chessed, 3:2).

2. Rabbi Yitzchok Silber, The Code of Jewish Conduct — The Laws of Interpersonal
Relationships, p. 242-3 — By training children to help around the house and take care of
siblings and others, they are learning to follow in God’s ways.

Children should be trained in this mitzvah [of walking in God’s ways] as well, and should be reminded
from time to time that when we are kind to others, we are imitating the ways of God, Who is so kind
to us.

In the same context, it seems fitting to point out here how important it is to involve children — both
boys and girls — in helping at home. Besides the obvious fulfillment of the mitzvah of honoring one’s
parents [see Morasha class Honoring Parents], the child who learns to pull his weight in the realm

of household responsibilities, especially in helping out his younger siblings, is getting “on-the-job-
training” in vehalachta bidrachav [walking in God’s ways]. In addition, participating in the family
effort teaches him how to be nosei be’ol — to share the burden, instead of expecting to have others
serve him, and it also fosters several other valuable middot [character traits], such as zerizut (alacrity)
and chesed.

These goals are so important that we would be well advised to give children jobs in the house even if it
might be easier to get the work done without their “assistance.” Also, we should keep in mind that our
main goal is to educate the child to cultivate willing effort on his part, not necessarily to benefit from
his work; therefore, we should not be sticklers for perfect results. [Based on Mishpetei HaShalom,
Rabbi Yitzchok Silber, Ch. 13, footnote 16.]
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